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ABSTRACT 


TRANSFORMATIVE MINISTRY: EQUIPPING LEADERS 
BEYOND THE PEW TO LIBERATE AND 
TRANSFROM COMMMUNITY 


by 
Femrono S. Wood 
United Theological Seminary, 2023 


Mentors 


Vance Ross, DMin 
Rudy Rasmus, DMin 
Lillian Smith, DMin 


The context is Bowie United Methodist Church in Bowie, Maryland. The problem 
present in the context is too often churches neglect the issues that cause suffering and 
oppression amongst the impoverished/underserved. The hypothesis is if church leaders 
are educated in biblical principles of holistic ministry, then they will be better equipped 
to serve the impoverished population. The project will be implemented over six weeks. 
Data collected will include pre- and post-surveys, exit interviews, and journaling. As a 


result of this project church leaders will gain knowledge and techniques to bring 


transformation and liberation in ministry context and community. 
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INTRODUCTION 


In the ongoing paradigm shift in churches, it appears the loss of influence is 
noticeable. The change agent and transformation the church needs to facilitate to provide 
hope and future to the oppressed and suffering has somehow taken a turn. In Urban 
Churches, Vital Signs: Beyond Charity Towards Justice, Nile Harper provide a key 
insight into the church dynamic and transformation by analyzing Reverend Kirbyjon 
Caldwell. 

The key to transformation, according to Caldwell, is understanding the Kingdom 

of God as a comprehensive vision that includes all aspects of human life. Biblical 

spirituality is not limited to the inner spiritual world. True spirituality is inclusive 

of people’s everyday social, physical, material, and religious well-being. From a 

theological point of view, says Caldwell, we believe God is just as concerned 

about the salvation of the whole community as about the salvation of the 
individual. Anyone who seeks to separate the two has failed to understand the 
ethos of the Old Testament and the teaching of Jesus Christ as seen in the New 

Testament.....The church believes that it is called to be a living incarnation of the 

gospel active in the world.! 

It is essential therefore, to have a holistic approach to ministry that embodies the church 
message, mission, and ministry in totality. One cannot afford to be derelict in its duty and 
neglect those who are suffering. The clarion call is for the church to be vibrant, 
transformative, and aid in the uplifting the oppressed. Therefore, a comprehensive 


ministry will help revive the churches influence, grow the community which in turns 


grow the church. 


' Nile Harper, Urban Churches, Vital Signs: Beyond Charity Towards Justice (Eugene, OR: Wipf 
and Stock, 1999), 223. 
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According to Dr. Marcus Dudley, 


Churches are called and uniquely positioned as stakeholders to contribute to the 
social and economic fabric of the community left devoid by the absence of 
another anchor institutions like hospitals, businesses, banks, and universities. 
Standing in community resource gaps, the church can be hope and good news in 
places of desperate need. Through engaging and collaboration with the 
community, the church positions itself to offer relief through ministries like job 
fairs, after-school tutoring, farmer’s markets, and other community development 
initiatives.” 


Knowing that the church could do more to benefit the community, the project was 
designed to collaborate with community development, engage, and equip church leaders 
to approach ministry in a holistic manner. The hypothesis that guided my research was if 
leaders are educated in biblical principles of holistic ministry, then they will be better 
equipped to serve the impoverished population. Once this principle is adopted and 
implemented the church will see the impact it produces and the transformation that takes 
place within the church and community. 

Holistic ministry is a proven mechanism for effective ministry. According to 
Bishop Reverdy Ranson who pastored several congregations that adopted this concept. 
He stated it this way: 

Addressing the practical issues of physical survival was inseparable from fidelity 

to faithin Jesus Christ. Indeed, the bottom-up perspective forged by racial 

oppression has always interpreted efforts to address social injustice as an 
extension of Christian ministry by church leaders throughout the history of the 

Black church and explains the close relationship between civil rights 

organizations and other civic social-uplift efforts that have operated in inner city 

communities. Although the eternal goal was heaven, the temporal goal was 
survival in society on earth. While heaven is our final goal, our chief present 
concern is with life on this planet and human relations in our present society, to 


the end that the Kingdom of God may be established among men. I see little hope 
for the survival of the A.M.E. Church, or any other distinctly religious Negro 


? Marcus Dudley, “Transformational Hope: The Prophetic Ministry of Jesus as a Blueprint for 
Community Development” (DMin diss., United Theological Seminary, 2021), 11. 


denomination, if we do not apply the Gospel of Christ as to make 1s a vital force 
in the life of society.? 


Dr. Mary McLeod Bethune action was also driven by her faith. She was a woman of 
power and influence and “her legacy of faith stands as one of the most effective examples 
of what the bottom-up theological perspective has achieved in enhancing the quality of 
life in society from a faith-centered position.”* This has further demonstrated the 
centrality of knowing the biblical principles of holistic ministry. It causes one to view 
through a lens that give credence to those suffering and oppressed. It is important not to 
lose focus that the church is called to be the church for all people. The church is called to 
be God’s hands and feet here on earth. 

Chapter one introduces Jesus as the model for ministry. Jesus set the examples 
when He walked the earth on how to do effective ministry. Jesus weaved together the 
message, ministry, and mission to show how relevant it is for effective ministry. It further 
demonstrated that Jesus’ approach alleviated the suffering and oppression of those who 
are marginalized and disenfranchised. Furthermore, this chapter provides an insight into 
my ministry journey, educational background, ministry context, and demography. 

Chapter two uses Luke 4:14-18 as the scriptural foundation that support my 
thesis. This text depends on the Holy Spirit to effectively execute the mission of Jesus to 
heal the sick, preach the gospel, recover the sight of the blind, liberate the oppressed, and 
set the captives free. The text amplifies the need for church to have a holistic approach in 


doing ministry. 


3 Ronald E. Peters, Urban Ministry: An Introduction (Nashville, TN: Abingdon Press, 2007), 100- 
101. 


4 Peters, Urban Ministry, 104. 
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Chapter three focuses on the historical era of Adam Clayton Powell, Sr., and the 
Abyssinian Baptist Church. It looked at the mass migration from the south and how the 
church incorporated social services along with the message of Jesus Christ to change the 
trajectory of the lives of those who were suffering and oppressed. Under Powell’s 
leadership the church reorganized, strategized, and implemented services that impacted 
the church and created upward mobility for the community who are deemed the least, the 
lost, and the left out. 

Chapter four dealt with Liberation Theology as the theological foundation to 
undergird this project. Liberation Theology came into focus as the church wrestled with 
the plight of the poor. This chapter dealt with how liberation theology is central to 
address the socioeconomic inequities, social concerns, and all form of injustices that 
affects the poor and disenfranchised humanity. 

Chapter five explores the interdisciplinary field of Asset Based Community 
Development and Social Science. This theory focuses on humanity in its totality and how 
various mechanism can guide one thought in a way that promote transformation and 
better future for those facing oppression. This chapter also shows the relevance of 
churches partnering with community organization to form an alliance that will aid both 
entities to effectuate change. Chapter six analyzes the project and findings of the research 
project. This research includes the journaling, pre- and post-surveys, and entrance and 


exit interviews. 


Definitions of Key Terms 

Throughout the analysis the author has defined some words that amplifies writer’s 
thinking process as well as provide dictionary definition as a guide. 

Neglect — “1. To ignore or pay no attention to; disregard. 2. To tail to care for or 
give proper attention to. 1. The act or an instance of neglecting something.”° 

Suffering — “1. The act or condition of one who suffers. 2. Something that causes 
pain or distress.””° 

Oppression — “1. The act of oppressing or the state of being oppressed. 2. 
Something that oppresses or burdens. A feeling of being heavily weighed down, either 
mentally or physically.”’ 

Impoverish — “1. To reduce to poverty; make poor. 2. To deprive of natural 
richness or strength.’’® 

Holistic — “2. Emphasizing the importance of the whole and the interdependence 
of its parts. b. Concerned with wholes rather than analysis or dissection into parts.” 


Transformation -—‘“1. An act or an instance of transforming. b. The state of being 


transformed. c. Something that has been transformed.” !° 


5 The American Heritage Dictionary, 2™ed. (Boston, MA: Houghton Mifflin Company, 1985), 
835. 


6 The American Heritage Dictionary, 1216. 
7 The American Heritage Dictionary, 872. 
8 The American Heritage Dictionary, 647. 
° The American Heritage Dictionary, 617. 


!0 The American Heritage Dictionary, 1287. 


Liberation— “1. The act of liberating or state of being liberated. 2. The action or 
process of trying to achieve equal rights and status.” !! 

After careful investigation, the author’s own definition of liberation is bringing 
freedom and deliverance from the plight that keeps one in bondage. 

The author’s definition of transformation is meeting one’s need until a change in 
situation and circumstance happens. 

Finally, the author’s definition of improvised refers to those who are 
disadvantaged economically, financially, spiritually, educationally, or emotionally; those 


who are needy and outright deprived. 


'! The American Heritage Dictionary, 727. 


CHAPTER ONE 


MINISTRY FOCUS 


Jesus is the model for which ministry begins. He set the examples when He 
walked the earth. I believe Jesus’ preaching ministry was effective in saving souls and 
bringing souls to salvation, but as I see Jesus also believes in healing the masses who are 
broken from all maladies. Jesus looks at one’s physical, spiritual, emotional, mental, 
financial, and relational aspect of people. Thus, preaching and wholeness is vital and 
essential in bringing healing to the lost and dying world, which is the least, lost and left 
out. 

Therefore, Luke 4:15-18 is relevant to Jesus’ ministry and the premise in which I 
see ministry. This pericope describes Jesus’ preaching ministry and the classes of people 
that He ministered during His life here on earth. His ministry was prophetic and is 
relevant to how ministry should be executed. It further highlights the need and 
dependency of the Holy Spirit to carry out the work of God, dealing with a person’s 
complete well-being demonstrate one cares. It is beneficial to others when they know you 
care for their entire well-being. This mind set also comports with Jesus’ loving, caring, 
and sharing concept and it is the anointing of the Holy Spirit that allows us to operate ina 
sphere that brings glory to our Lord and Savior Jesus Christ. 

While some people may compartmentalize preaching as the only way for ministry 
and some may believe helping others is the only way, I take the stand that both are 
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equally important and should not be separated or compartmentalized. Jesus demonstrated 
this in Matthew 9:35, “Jesus went through all the towns and villages, teaching in their 
synagogues, proclaiming the good news of the kingdom, and healing every disease and 
sickness.”! This further demonstrates that preaching and healing should not be separated. 
In teaching His disciples, Jesus led by example and those examples are paramount to us 
today. According to White “the learning of the disciples included following, a life posture 
that led to transformation. They were transformed to become more like Christ in his 
values, purposes, and methods.”” White also highlights “a discipleship that responds to 
experience by engaging in reflection and by formulating a course of action has the power 
to mobilize God’s people to address the forces in the city.”* 

I believe my ministry interest and skills are in alignment to bring forth fruit and 
results within my ministry context and beyond the walls. It is important to view ministry 
from a theological perspective but also intertwined with a sociological perspective. I 
consider ministry is more than preaching, ministry must be coupled with action. I also 
deem ministry must be transformative, and life changing just as Jesus’ ministry was 
transformative and changes every life He encountered. 

It is imperative as a disciple to go beyond theory and put theory into action to 
revolutionize and make a difference in our environment, going beyond our immediate 
spheres. Having this concept will help to fuel the passion on the inside, seek the welfare 


of others and transform lives that will have consequential effect for years to come. 


! Biblical references are taken from the New International Version unless otherwise noted, 
Matthew 9:25. 


? Randy White, Encounter God in the City: Onramps to Personal and Community Transformation 
(Downers Grove, IL: InterVarsity Press, 2009), 26. 


3 White, Encounter God in the City, 92. 


The trials and difficult days I experienced have prepared me for such a time as 
this. I am a witness that God can heal spiritually and heal from the brokenness of 
everyday struggles in life. God has brought me through many dangers seen and unseen. 
When I reflected on my life and see from whence, I came, I know it was only because of 
the hands of God upon my life that brought me through. Therefore, knowing without a 
doubt that God delivered me and transformed my life into a new creation. It is equally 
important for God to use my wounds, hurt, sickness, pain, scars, and abuse as 
deliverance, healing, and restoration to help others who are left destitute. The Bible is 
true God used and work everything for His good. It was not by accident God allowed me 
to overcome the many trails and difficulties encountered. It shaped and strengthened my 
belief in God and allowed me to grow and become who He wants me to be at this very 
moment. 

I was blessed by my Father and Lord Jesus Christ not only to preach but to teach, 
equip, educate, and empower those who are within the body of Christ and those who are 
deemed marginalized. I think life giving transformative acts can build a people of power 
and radically transform the lives of people to be who God calls them to be as well as 
promoting wholeness. White indicates, ““We need to unmask the social systems in order 
to transform them.”’ To aid in transformation, God wants us to expose those systems that 
keeps God’s people in bondage and broken. The Gospel is a light, and it sheds light on 
darkness. The Gospel also propels us to advocate on behalf of those who are vulnerable. 
We cannot neglect the concerns of our beloved neighbors, community, brothers, and 


sisters locally and internationally. The Gospel calls us to be concern for our all mankind. 


4 White, Encounter God in the City, 67. 
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Failure to be concern and empathize with others is a dereliction of the call of God and 
neglect. How do we show neglect? We neglect to care, neglect to take initiative, neglect 
to touch lives and neglect to act according to God’s Word and command. 

Furthermore, I am called to serve all people which means nothing, and no one is 
off limits. I love the ministry of availability which includes helping others, serving in the 
mission field, and caring about the well-being of others. This is a direct correlation to 
John 4:31-34 where the disciples are trying to get Jesus to eat because they were 
concerned about His well-being. Jesus responds to them by saying “I have meat to eat 
that ye know not of.” Jesus is teaching them that what sustains Him, what fills Him, is not 
consuming food, but by pouring out of Himself into the lives of others. Thus, there is joy 
to impart knowledge, and more importantly the ability to see lives transformed because of 
serving and helping to make a difference. 

My skills as a leader and administrator affords me the ability to lead various 
ministries with the local ecclesia. It also serves as a vehicle to impart knowledge and 
develop people skills, cultivate relationships, build character, show compassion, and 
empathize with others. I imagine my heart, passion, and compassion are the driving force 
for effective ministry. This intense passion drives and propels me to advance the kingdom 
of God in my ministry context. 

As I analyzed and evaluated how Jesus executed His ministry, particularly in His 
Galilean ministry. I see more clearly how His gifts imparted unto me are essential for 
enhancing the ministry, enriching the lives of those who are participating, and those who 
have been impacted. As a child of God, I have an awesome responsibility to honor and 


care for those who are less fortunate. According to Thurman, “Christianity is the human 
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will to share with others what one has found meaningful to oneself elevated to the height 
of a moral imperative.” Therefore, it critical to looking at a multi prong approach to 


ministry from a holistic perspective. People have a need, and the need is comprehensive. 


Context 

The bedrock principles of my context are mission, “Church Without Walls 
(CWW).” It is rooted in Acts 1:8 “But you will receive power when the Holy Spirit 
comes on you; and you will be my witnesses in Jerusalem, and in all Judea and Samaria, 
and to the ends of the earth.” Jerusalem is considered locale of the church. Judaea is the 
entire Washington Metropolitan Area. Samaria is the national and uttermost part of the 
earth, global. My context also views Matthew 28:19-20: 

Therefore go and make disciples of all nations, baptizing them in the name of the 

Father and of the Son and of the Holy Spirit, teaching them to obey everything I 

have commanded you. And surely I am with you always, to the very end of the 

age (Matt. 28:19-20 NIV). 
This within itself is dealing with the theological perspective of ministry. While the 
theological perspective is relevant, effective and an essential element to carrying out 
God’s command and spreading the Gospel, the church itself is limited in its capacity to 
do more. The church fails to implement the sociological perspective of ministry that deals 
with the human conditions. God expects us “the church” to execute His commands. I 
believe we are to go the extra mile and reflect Jesus Christ in our word, deed, and action. 

What I soon discovered the CWW umbrella for which mission 1s carried out is 


problematic within itself. The church’s global mission is executed under the umbrella of 


Four Corners International Ministries (FCIM) and half of the church is currently serving 


> Howard Thurman, Jesus and the Disinherited (Boston, MA: Beacon Press, 1976), 11. 
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in FCIM. However, due to the divisions within the body around the church’s mission and 
the one-sidedness of mission, there is a disservice that is done to members. To effectively 
advance God’s kingdom here on earth the members must become a cohesive body. In 
addition, there are no outreach efforts to remedy the rift and unite around the common 
goal of mission. 

Moreover, the failure to connect mission within a broader spectrum of spreading 
the Gospel and meeting the needs of people, the church itself has done great harm by not 
articulating the importance of preaching the Gospel and helping the marginalized in the 
process. Preaching, teaching, and ministering to the needs of the people are all elements 
of witnessing. We witness with the Word of God. We witness through our actions. We 
witnessed through the deeds. We witness by showing others we care. Finally, we witness 
when we equip others to become productive citizens in society. 

Jesus gave us the examples found in Matthew 11:5, “The blind receive sight, the 
lame walk, those who have leprosy are cleansed, the deaf hear, the dead are raised, and 
the good news is proclaimed to the poor.” (NIV). Here Jesus demonstrated that both 
human conditions as well as the spiritual needs of the people are critical. The body (the 
people of God) perishes because of the lack of knowledge (Hos. 4:6). Therefore, 
spreading the Gospel of Jesus Christ due include showing justice to the poor and address 
the plight of them. God transforms our lives and He give us the capacity to touch and 
transform lives of others in ministry. 

In mission, the church reaches out to a lost and dying world. We cannot be 
divided. We cannot be fractured. We cannot separate the Word and action. Therefore, we 


need to shift our methodology and implement leaders who can and will communicate the 
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right way on how to do effective mission. According to Collins “the right leadership is 


the key to congregational redevelopment’”’® 


and support for a big vision, innovative ideas, 
freedom to make changes, and a commitment to serve basic human needs in the 
community,” as well as spiritual needs.’ Therefore, “to grow the church is to grow the 
community.”® 

In addition, I discovered that healing ‘anything that affects the person must take 
place for us to move to the next dimension God has in store for us. The context is broken 
and in need of healing. Healing spiritually, physically, mentally, emotionally, and 


financially. It reminds me of “Pressing Against the Wounds of a Broken World.”? 


Ministry Journey 

God gave me a ministry, message, and mission but going into ministry was the 
furthest thing on my mind. I never imagined that God would place me in a position to be 
a voice for the voiceless. I was born and raised in Jamaica with a devoted father and 
mother serving God. Even after my parents showed so much devotion to the things of 
God, I still never thought or dreamed I would one day become an ordained minister to 
herald the Gospel. While I was at Wesley Theological Seminary, I started a project that 
focused on the marginalized and disenfranchised particularly the immigrant communities 


and Title One Schools. The ministry of help was powerful. Events were organized to 


6 Mark Allan Powell, ed., Harper Collins Bible Dictionary (New York, NY: HarperCollins 
Publishers, 2011), 242. 


7 Powell, Harper Collins Bible Dictionary, 242. 
8 Powell, Harper Collins Bible Dictionary, 262. 


° Rudy Rasmus, Touch: Pressing Against the Wounds of a Broken World (Nashville, TN: Thomas 
Nelson, 2008), cover page. 
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address the needs of the immigrant communities. I took Matthew 25:40 seriously, “Truly 
I tell you, just as you did it to one of the least of these who are members of my family, 
you did it to me” (NRSV). This pericope demonstrates that God wants us to move beyond 
the preached word to implement what we have learned through application to make a 
difference into the lives of the people. This is a mandate and a clarion call to move from 
complacency to action and make a difference in the lives of people who need help. 

There are no shortages of ministry and people everywhere need help. Matthew 
9:37-38 informs us that the “the harvest is plentiful but the workers are few. Ask the Lord 
of the harvest, therefore, to send out workers into his harvest field.” Jesus describes the 
world as a place of harvest where His children are to work for Him. In this world, there 
are many ways to reach and harvest the crops with the end goal directing them to accept 
Jesus Christ. Therefore, we must plant and gather in the storehouse in a way that brings 
glory to God and lives transformed. 

During my Wesley tenure, I also had the distinct pleasure of working with the 
homeless community. That was a life changing experience. Wesley gave us theory but 
also afforded us the opportunity to apply the theory practically. I believe living out theory 
and practicality is in line with preaching and meeting the needs. These are dual factors 
that are relevant and applicable to ministry. Reading Touch also cemented that sentiment. 
It deals with touching lives in a broken world. Furthermore, effective ministry is to be 
relevant by affecting lives from the spiritual to include everything on the sociological 
aspect. In Psalms 82:3-4, the word of God instructs us to “Defend the weak and the 
fatherless; uphold the cause of the poor and the oppressed. Rescue the weak and the 


needy; deliver them from the hand of the wicked.” This further solidifies the basis for 
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doing ministry that focuses on the dual factor “preaching and healing” as well as focusing 
on the problems that plagued the marginalized in the land. 

God’s call on my life is to minister to the those who are rejected, cast out, and 
ostracized. It is a passion that resides on the inside that propels the urge to advocate for 
anyone treated unjustly. Jesus is our advocate; and He advocates on our behalf to the 
Father. Transformation is Jesus’ specialty. He radically changed lives when ever, and 
wherever He had an encounter with people. Jesus encountered people from all walks of 
life. He has no respecter of person. 

Jesus dealt with everyone from cities and villages, healed sickness and every 
disease and infirmities; I too have a prevailing principle to follow Christ. Therefore, I 
believe Luke 4:18 lists five classes of people that should be a priority for all ministers, 
which states, “The Spirit of the Lord is upon Me; therefore He anointed Me to preach the 
gospel to the poor; He has sent Me to heal the brokenhearted, to preach deliverance to the 
captives, and new sight to the blind; to send away crushed ones in deliverance.” 

This confirms the notion that preaching the Gospel and dealing with the human 
aspect of person is revolutionary. The Gospel was and is proclaimed to the poor. 
Deuteronomy 10:5, tells us the poor is always in the land and we ought to open our hands 
wide and help. We are to preach to the poor and bring healing to those who are of a 
broken heart. The captives, blind, and bruised all need healing and to hear the Gospel 
preached. I believe this also confirms God’s anointing will equip us to minister in such a 
way that brings Him glory. 

I believe effective ministries are deeply rooted in the preached word and touching 


humanities need; that is the theological and sociological perspective of ministry. 
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According to Thurman, “Again and again he came back to the inner life of the individual. 


With increasing insight and startling accuracy, he places his finger on the ‘inward center’ 
as the crucial arena where the issues would determine the destiny of his people.” !° 

Repeatedly, Jesus’ anointing sends people to do the work of God. That is why 
mission is important, but mission cannot and should not be limited to just 
preaching/evangelism. There are too many injustices, deprivation, poor, and broken 
people that need God’s healing. I believe with new insight and fresh revelation; we must 
approach ministry from a comprehensive standpoint that is inclusive of Word and need. 

The man at the pool of Bethesda further denotes the need for a comprehensive 
mechanism to ministry. Jesus visited the pool once a year to proclaim the Gospel and heal 
those who needed healing. It was Jesus who told the lame man to “Get up! Pick up your 
mat and walk.” (Jn. 5:8 NIV). Other examples, Jesus caused the blind to see, the lepers 
were healed, and the Samaritan woman was provided with living water at the well. God 
desires us to operate in a way that is meaningful and transform the lives of people. Yes, 
we are not doing the transformation but the God in us equips and enable us to move by 
the power of the Holy Ghost to do the work. John 14:12 “Very truly I tell you, whoever 
believes in me will do the works I have been doing, and they will do even greater things 
than these, because I am going to the Father.” 

I am amazed how hopeless some people can become because the lack of 
opportunity. Planting the seed, spreading the Gospel, and making a significant difference 
in someone who needs salvation, whose life is destitute and needs help. I believe 


ministering gives us access to advance God’s kingdom here on earth in a meaningful 


10 Thurman, Jesus and the Disinherited, 21. 
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way. One can wrestle with the magnitude of ministry, but it is simply moving with 
compassion and doing the work of Jesus. It is incumbent upon us to provide reprieve to 
those who are considered marginalized or on the cusp of being an outcast. 

I believe in working with those who are marginalized and disenfranchised locally 
and internationally. In doing the work with the aid of the Holy Spirit, I can visualize the 
needs and prayerfully put mechanism in place to aid in transformation. It is important to 
not just give someone a handout but rather educate and empower those individuals to 
reach their full potential. Reaching their full potential will afford them the opportunity 
towards upward mobility. God has given us everything we need for life and godliness and 
just like God provides the means. He also gives us the heart and compassion to help the 
destitute. Therefore, it is equally important for me as a child of God to show compassion, 
empathize with the society most vulnerable. 

Moreover, it is incumbent for me as a child of God to work for a just, fair, and 
equitable society for the marginalized. The church and church’s ministry are to work to 
make the world a better place and that entails being an advocate for its inhabitants. We 
see the theology of the God is weaved into the very fabric of society and its 
consciousness, and as a minister of the Gospel. I am to be God’s hands and feet here on 


earth. It is also true “that God lives in community and works in partnership.” !! 


'l Raymond J. Bakke, A Theology as Big as the City (Downers Grove, IL: InterVarsity Press, 
1997), 34. 
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Develop the Synergy 


“T am convinced that the ancient Hebrews had a holistic view of faith and world 
that today’s Christians need to recover” !” 

This Doctor of Ministry project will focus on the topic “Transformative Ministry: 
Equipping Leaders Beyond the Pew to Liberate and Transform Their Community.” While 
not unique, my ministerial skills as a leader, visionary, and administrator serves well in 
aiding the body of Christ to fulfill God’s mission here on earth. The gifts will be vital as 
they are key to the overall success of the project. It is imperative to know the call of God 
and walk with the authority God has entrusted me and fulfill His ministry. My call to 
preach the Gospel is one aspect of ministry and the other is to administer assistance to the 
disenfranchised. By intertwining these two serves as a guiding principle in doing 
ministry. 

God has demonstrated His mechanism for ministry. He did not come to be serve 
but to serve. Jesus paved the way by preaching the Word, healing the sick, causing the 
blind to see, making the lame walk, the broken healed, bring deliverance to the captive, 
and liberating those who are bruised, bound or in bondage. Jesus outlined what He did 
and if I am to imitate Christ, I must do the work of Christ that is summarized in Luke 
4:18 with the aid of the Holy Spirit. 

My context will benefit greatly from the holistic approach to ministry and insight 
as it relates to mission. Mission not in the sense of traveling and winning souls but 
knowledge on mission that incorporates dealing with the needs of humanity and 


salvation. One must understand that dealing with the spiritual and the social aspect of 


!? Bakke, A Theology as Big as the City, 34. 
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ministry is vital to the success of not just the individual but also the community. The goal 
of this paradigm is to be effective in ministry so transformation can take place in the lives 
of our brothers and sisters and Jesus Christ who gets the glory. 

I cannot stress enough that God is love and His love translate into actions. 
Mission in working to be saved but being saved allows us to work and demonstrate God 
to a lost and dying world. Jesus came that we might have life and have life more 
abundantly. In our living by Jesus’ grace, we are saved. We are giving salvation as a gift, 
but Jesus also takes the time to heal us from whatever maladies that ailed us. Therefore, it 
is my earnest desire to utilize my voice to speak up for others, show others the way and 
give others the tools to be educated, empowered, and equipped for a bigger and brighter 
tomorrow. 

Like Jesus, who after preaching looked at the multitude and had compassion on 
them because, they were like sheep without a shepherd; so are the multitude of people 
who hears the word and leave not knowing how they will make it the next moment. In 
this vein, ministry must change socially and spiritually. One cannot turn a blinded eye to 
the plight of those who are suffering, lost, abused, busted, and disgusted. One cannot just 
see how many souls join the church or how many mission trips we take. We must revamp 
and look at the totality of ministry from a theological and sociological perspective of 
ministry — holistic ministry. 

People are hungry for change. People are willing to give a hand. Some people are 
unsure of how to do effective ministry not realizing God has empowered us with His 
authority to carry out His work. The church is God’s hands and feet on the earth in which 


He operates. The church is the people of God and not just the edifice. The church is the 
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healing station and the balm in Gilead. We must be receptive to do something new to get 
a different result. 

My context will approach ministry from the aforementioned. The mindset must 
change, priorities need to shift, and everyone will engage in a new way. We will start by 
identifying local areas within the vicinity and reach out with the word and in action. We 
develop ways to know the community and devise plants to get involved. We will work to 
connect to key leaders and collaborate with likeminded ministries/organizations. In 
addition, we will coordinate efforts to be present and proactive in the community. This 
will be done through strategizing and developing programs that will enhance the church 
and community. Developing these basic dynamics will prove to be an effective strategy 
that will sustain transformation. We will then expand to the wider community and 
eventually on the global arena. According to White “like it or not, it is the defining reality 
of this age, and we must ride with it, using it to benefit humankind.” !? Therefore, 
implementing classes on the topic of mission with a clear definition is critical in addition 
to highlighting the principles and concepts of Jesus Christ based on the Word of God. 

Due to the complacency of Christian leaders, the morals in society amongst the 
people are taking a nosedive. Bakke put it this way: 

I’ve watched Christians flock to the suburbs over the years so they could access 

the best our society could offer for their families, while raising suspicions about 

those of us who sought transformed communities of justice, peace, health, 


economic opportunity for those left behind. If we are brothers and sisters in 
Christ, how can we tolerate such disparities? ! 


'3 White, Encountering God in the City, 168. 


'4 Bakke, A Theology as Big as the City, 33. 
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The church must realize that Jesus paid it all. He left everything on the line, withholding 


nothing. Therefore, we have an awesome responsibility to do for others as Christ has 
done for us. Our context will operate in new ways that will bring glory to God. Promoting 
healing to the broken are paramount. God is the way! He brings healing to every area of 
our lives. I will stress in all we do; we preach. Our life is preaching whether we have a 
title or not. 

The Bible tells us we are not to think more highly than we ought to think (Rom. 
12:3). It cannot be stressed enough that the marginalized need help! We are obligated to 
help. We have an obligation to help make the world a better place. Furthermore, my 
context will seek to do just that, it will preach through their action, heal through their 
action and deed, bring healing to the broken hearted, healing to the captive, healing to the 
bruised, healing to the poor, healing so sight can be recovered. People who need healing 
are in our midst, on the national level and on the global level. Working locally will 
prepare us for bigger tasks ahead. 

The poor, broken, bruised, and captive are all in need of deliverance to survive. 
This is emblematic of what the marginalized are dealing with daily. The church cannot 
remain silent or complacent. We cannot afford to continue to live through on-going 
failure and not doing our part to significantly change the dynamics of those who are 
suffering. 

The church, ministries, members, and mission must remain relevant and take on a 
new urgency of relevance. It is time to reboot and do the work of the ministry. There is 
too much suffering, pain, hunger, lack, greed, injustices, and inequality — educational, 


economical, and financial. There are too many disparities in the land. The poor are falling 
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further and further behind, and the church has taken a back seat; people are going further 
into despair. Therefore, we must radically change course and shift our focus in my 
context to alter the trajectory of the marginalized and disenfranchised. 

I am further reminded “Jesus went throughout Galilee, teaching in their 
synagogues, proclaiming the good news of the kingdom, and healing every disease and 
sickness among the people.” (Matt. 4:23, NIV). Jesus’ ministry was geared towards 
healing the soul by bringing salvation, and He also dealt with people infirmities to bring 
healing to those who suffered from sicknesses and diseases. Jesus paved the way and He 
repeatedly showed that the way to successful ministry is rooted and grounded in the Jesus 
Christ model — bringing salvation and meeting the needs of those He encountered. Mark 
10:45 “For even the Son of Man did not come to be served, but to serve, and to give his 
life as a ransom for many” (NIV). Jesus sacrificed it all for humanity and as a result, we 
are to imitate Christ by sacrificing and doing for others what they cannot do for 
themselves. 

The Bible, which provides instructions for daily living, presents Jesus doing 
ministry in various context. In the village, cities, by the pool of Bethesda, going through 
Samaria, in temples, synagogues, on the boat to name a few. Jesus was about His Father’s 
business. He presented the Word of God through His word, deed, and action. Therefore, 
in my context, we will look to implement a model based on how Jesus carried out His 
ministry. This model is multifaceted but for the Doctor of Ministry program I will focus 
on the theological and sociological need for ministry. The Gospel must be preached and 


the broken must be healed. Furthermore, doing this dual dynamic will allow us to depend 
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on the Holy Spirit to execute, be effective, relevant, and sustainable and show God’s love 


to people everywhere. 


Conclusion 

I believe God is the source of everything we do. It is God who calls and God who 
equips. The God who calls is also the God who will establish His work. God has provided 
the tools and mechanism in place to do ministry. Therefore, I believe the desire to 
advocate for the marginalized and disenfranchised is a gift of compassion. 

God used me in many areas that geared towards helping the less fortunate. It 
amazes me to see the smile and joy on others whose lives have been touched. Not only 
are their lives touched but tools are in place to transforms their lives. I believe the church 
and the body of Christ are two driving forces to radically change the course and trajectory 
of the poor. Yes, we need the collective body of pray and support. We need to work 
together and build community and people of power. 

It is God who saves; we are to be His ambassador here on earth. As an 
ambassador, it is my assignment to tell others about the Savior, teach, equip, educate, and 
empower the body of Christ. Some people’s lives are at risk. Others are suffering, lost 
and depraved. We the church cannot sit idle and watch the ruination of the masses of 
people suffer needlessly because they are unable to speak or do for themselves. 

There is a clarion call and to know the truth. The truth is God wants us to be our 
brother’s and sister’s keepers. We are to be kind, gentle, caring, loving, supportive, 
nurturing, and hospitable. A simple act of love can make the world of difference in our 


neighbor’s life. A simple gesture of showing someone that you care and are supportive 
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can prove to be transformative. God has placed in us the desire to rise above our 
circumstances. God has delivered me and brought me out of many trails and struggles 
that can now be use as a testimony and witness of what God can do. 

God can make all grace abound. My ministry context will benefit greatly from the 
experiences and impartation of the Holy Spirit upon my life. I know that transformation 
will take place when the body begins to view ministry in totality of theological and 
sociological. This is a major benefit of the dual factor for approaching ministry froma 
holistic approach. God wants the whole person to know God as well as walk into the 
abundance of blessings God have in store for us. 3 John 1:2 says, “Beloved, I pray that in 
all respects you may prosper and be in good health, just as your soul prosper” (NASB). 
This further adds that God cares about the total being of a person. 

The prophetic ministry of Jesus Christ is one that proclaim and touches all lives. 
Churches, therefore, must embrace Luke 4:15-18, as a model for ministry and reaching 
every class of people here on earth. I cannot stress the importance of building a people of 
power; people who will have influence to radically transform one’s life. 

In service, compassion is vital for transformation to takes place. Compassion 
requires us to go beyond oneself and do something. Jesus Christ was moved with 
compassion and acted accordingly. In Mark 6:30-43, Jesus fed the 5000 and twelve 
baskets of broken pieces remained. The disciples asked Jesus to send the multitude away, 
but His response was priceless. The multitude were like sheep without shepherd and 
Jesus required that they must be fed. I believe the Bible provides the mechanism for 
effective ministry. I believe God has gifted me to carry out his mission and spread the 


Gospel using the same formula He demonstrated in His earthly ministry. 
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This thesis focuses on holistic approach to ministry. How do we view 
ministry/mission? It is my attempt to be view ministry/mission through different lenses, 
preaching and healing, and by meeting the needs of people. People have needs and their 
needs are comprehensive. Failure to address their needs will result in moral depravity and 


spiritual bankruptcy. We will implement the project by preaching, teaching, and doing. 


CHAPTER TWO 


BIBLICAL FOUNDATIONS 


This chapter will unpack historical, rhetorical, structural criticism of Luke and 
unpack Jesus’ holistic ministry as exemplified in the pericope found in Luke chapter 4: 
14-19. This text is taken from the third book of the Synoptic Gospels. Debate exists 
amongst historians regarding the identity of the person who wrote the gospel. Some 
historians believe that Luke, a physician, and companion of Paul, wrote the Gospel. Some 
believe that Luke’s gospel had some access of the gospels of Mark and Matthew and 
utilized them as critical sources. Materials found only in Luke were probably from oral 
traditions. Luke’s writings follow an orderly design and narrative to present the life, 
legacy, and ministry of Jesus. Mark’s writing confirms Luke’s narratives, although 
Luke’s apparent omissions may be intentional. Luke’s writing occurs somewhere 
between 75 CE and 95 CE, and its author writes it for an audience that included the Jews 
and Gentile Christians living in the Greco-Roman world. 

In Luke, Jesus’ early life describes His Jewish roots while at the same time 
pointing to the universal reach of His ministry as well as the deliverance and liberation to 
the Gentiles. Jesus’ ministry was not one dimensional. His ministry had far-reaching 
effects that extends beyond earthly ministry. In fact, “Luke writes to show that Jesus 


came to bring salvation to those who are lost Luke 19:10 and liberate people from things 
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that prevent them from experiencing life as God intends.” ! Luke’s Gospel shows Jesus’ 
vital ministry to the excluded, disadvantaged, and impoverished. The recurring themes of 
caring for the poor; the provision of salvation, the denunciation of the rich, and special 
roles for women are prominent in Luke’s Gospel. Schaberg addresses this in her 
commentary “Luke is often called the Gospel of the poor, just as it is called the Gospel of 
the women, meaning that Luke’s concern for the marginalized and oppressed is 
apparent.” All this shows God’s notable salvation plan for humankind. The plan of 
salvation is the fulfillment of God’s promise to save Israel and the world and God’s 
promise to demonstrate God’s light to all people. 

While Jesus focused on fulfilling the scriptural promise to bring about salvation, 
“this salvation also brings provocation, conflict, and surprise, as Jesus’ proclamation and 
enactment of God’s reign turn to the existing world and conventional cultural patterns 
upside down and inside out.”* However, Jesus’ movement became stronger in the face of 
opposition. Luke’s narrative of Jesus emphasizes God’s compassionas Jesus seeks to 
reach out and live and work amongst the marginalized and disenfranchised members of 
society. Jesus’ mission was to unveil the mission of Jews and Gentiles to humankind. 
Luke ties Jesus’ birth narrative to His mission in Galilee. Jesus’ mission was to execute 
God’s salvific plan for all humankind. He was the fulfillment of God’s promise to send a 


Savior, one who will redeem humankind and reconcile them back to God. 


' Mark Allen Powell, ed., The HarperCollins Bible Dictionary (New York, NY: Harper Collins, 
2011), 576. 


2 Carol A. Newsom and Sharon H. Ringe, Women’s Bible Commentary: Expanded Edition with 
Apocrypha (Louisville, KY: Westminster John Knox Press, 1998), 365. 


3 Katharine Doob Sakenfeld, ed., The New Interpreter’s Dictionary of the Bible, vol. 3, I-Ma 
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Historical Context 

Galilee is the “region of the Leviant situated between Litani River in modern 
Lebanon and the Jezreel Valley in modern Israel.”* According to The New Interpreter’s 
Dictionary of the Bible, Galilee is circular and situated on the west side of Galilee’s sea.> 
Galilee, however, first shows up as a proper name in Joshua 20:7:21-32 and 1 Chronicles 
6:76, which references the tribe of Naphtali and Kedesh in Galilee with its pastureland. 
Isaiah 9:1 describes Galilee as land surrounded by foreigners. 

Galilee is considered a small area, estimated to be forty-five miles long north to 
south. Regarding population, the HarperCollins Bible Dictionary states that “from the 
time of the late thirteen-early twelfth century BCE, Galilee is associated with the tribes of 
Naphtali, Asher, Issachar, and Zebulun; the tribe of Dan eventually moved there.” In 
Galilee, King David reorganized the administrative district, and the Israelites solidified 
their presence in the region. However, during King Solomon’s reign, he returned 
approximately twenty Galilean cities to Hiram, King of Tyre, as a form of payment for 
materials. 

Galilee experienced some tumultuous times during the divided monarchy. 
Pharaoh invaded Galilee in the time of Rehoboam. In CA 885, during King Baasha, the 
land of Naphtali was captured 1 Kings 15:18-20 and there was a confrontation in 841 at 


Mount Carmel. “Tiglath-pileser III, also of Assyria, however, took much of Galilee in 


4 Powell, The HarperCollins Bible Dictionary, 310. 


> Katharine Doob Sakenfeld, ed., The New Interpreter’s Dictionary of the Bible, vol. 2, D-H 
(Nashville, TN: Abingdon Press, 2008), 514. 
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732 BCE when he captured thirteen of its cities (2 Kings 15:29).”7 In this vein, Galilee as 


a region became known as the Assyrian province of Megiddo. 

Galilee’s history was ambiguous until the conquest led by Alexander the Great of 
Greek in 332 BCE. Galilee went through several revolts amongst the various settlers. The 
Jewish settlement in Galilee preceded the Maccabean revolt in 164 BCE. Some believe 
that Galilee reenters the biblical world in a significant way when the Maccabees 
instituted a self-governing Jewish kingdom unified around the Jews in Judea. The Jews in 
the area remained under threat, and Simon, the brother of Judas Maccabees, sent “‘a force 
of 3,000 to protect the Judean settlers in the area.”® 

According to HarperCollins Bible Dictionary, “Galilee was annexed by Judah 
Aristobulus I in 104 BCE.’? Meanwhile, Alexander Jannoeus extended the border of 
Galilee. During the Roman conquest in 63 BCE, Pompey reclaimed many cities and 
assimilated them into a new Roman governing body. Further, under the Hasmonean 
kingdom in 104 BCE, there was steady resettlement of Judean immigrants from the 
south, which was “followed by the intervention.”'° The activity around Galilee consisted 
of rebellion and looting. Also, Judas, the son of Hezekiah, assaulted the royal palace at 
Sepphoris and carried out disorderly conduct throughout Galilee. 

Galilee was known for its multi-ethnic, multi-cultural, and multi-social ties to 
various urban centers. The rural communities knew of the Greco-Roman world. Their 


affiliations and contact with the urban establishments’ culture in Tyre and their proximity 


7 Powell, The HarperCollins Bible Dictionary, 310. 
8 Sakenfeld, The New Interpreter’s Dictionary of the Bible, 516. 
° Powell, The HarperCollins Bible Dictionary, 310. 
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to pagan temples helped to formulate their identities with various paganistic expressions. 
In addition, Galilee was known for its valuable luxury items sold by peddlers. 
Interregional trade for agricultural goods and pottery also existed. Initially, during the 
first century, transporting bulk items was cumbersome and resulted in significant 
exploitation of its resources during exporting when it came to profiting. The hilly terrain 
and the absence of a water passage created many difficulties for transporting goods 
through its rugged topography. As a result, Galilee’s production was not fully effective 
“until the Roman period.”!! Furthermore, since integration with the Romans failed to 
materialize, it created a positive outcome for most Galileans by allowing them to retain 
their products. 

Things for Galilee changed under “Herod Antipas, who became tetrarch of 
Galilee and Perea.” !* Antipas’ rebuild, and expansion culminated into a new city, with 
Tiberias as the new capital. The implementation of these new urban foundations provided 
a nucleus of resources in Galilee, translating to surplus. Afterwhile, the area established 
by Tiberias was exploited and this effectively monetized Galilee. Thus, the 
implementation of urbanization allowed the elite consumers to manipulate the under- 
exploited land. This also appears to be the way of life for the Roman politicians and their 
economic policy. Non-influential regions went under Roman control and made it possible 
for the elites to exploit the region with the surplus, to monetize the region, to levy taxes, 
and charge exorbitant fees for rent and other dues. This continuous urbanization 


throughout the Roman era allowed for the expansion of Sepphoris, Tiberias, Capernaum, 


'l Sakenfeld, The New Interpreter’s Dictionary of the Bible, 517. 
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and others. One can conclude that it is within this context of the urbanization phenomena 
that “the Jesus movement and the development of rabbinic Judaism should be 
understood.”!? The movement reflected Galilean piety. The institution of urbanization 
created a disruption to the local agricultural production, eliminated profit, reduced 
exports, and reduced urban consumption to the marginalized. Despite the Jesus 
movement, some Galileans reacted to Antipas’ pessimistic cultural and socioeconomic 


program. 


Literary and Rhetorical Context 
Luke 4:14-19, written in the broader narrative of Jesus’ public ministry found in 
Luke 14:19-9:50, centers around Galilee. Galilee was the hometown of Jesus and the area 
where Jesus executes a significant part of His ministry. Jesus gathers His disciples and 
instructs them in the way of the Lord. Jesus also commissions His disciples to broaden 
His work to teach and help ina more amplified way. An outline for Luke’s Gospel is as 
follows: 


e Luke 1:1-4: Preface 
e Luke 1:5-2:52: Birth narrative of Jesus and John the Baptist 
e Luke 3:1-4:13: Preparation of Jesus’ ministry 
e Luke 4:14-9:50: First primary phase of Jesus’ public ministry begins 
e Luke 9:51-19:48: The closing of the Galilean section of the Gospel and entry 
into a new section 
e Luke 20:1-21:38: Jesus’ teaching daily in the temple 
e Luke 22:1-38: Meals plays a pivotal role in the Gospel 
o Luke 22:39-46: Presentation of Jesus on the Mount Olives 
o Luke 22:47-53: Jesus appears in control of circumstances 
o Luke 22:54-65: Peter denies Jesus 
o Luke 22:66-71: Jesus before the council 
e Luke 23:1-12: Jesus before Pilate and Herod 
o Luke 23:13-25: Jesus sentenced to death 


'3 Sakenfeld, The New Interpreter’s Dictionary of the Bible, 517. 
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o Luke 23:26-56: The Crucifixion, Death, and Burial of Jesus 


e Luke 24:1-53: The Risen Savior’s narrative, Jesus appeared to His disciples 

and His ascension. 

Luke 4:14-19 begins with the inauguration of a prophetic ministry in word, deed, 
and action. Luke demonstrates and highlights the salvation that God brings to Israel by 
and through the ministry of Jesus, and it fulfills the prophecy that the Son of Man will 
come to seek and save that which was lost (Lk. 19:10). Before Luke 4:14-19, the 
temptation of Jesus occurs in Luke 4:1-13. Here, Jesus is filled with the Spirit, the Spirit 
leads Him into the wilderness for forty days during which the devil tempts him, and he 
eats nothing. During this time, He prepares to launch His public ministry and embrace the 
missionas the Son of God. This pericope also highlights Jesus’ staunch commitment and 
resolve within His ministry and message by exhibiting His authority and command of the 
Word even when undergoing significant testing. 

Chapter one through three of Luke’s Gospel provide the prologue and an orderly 
account that promotes trustworthiness and gains a favorable audience. Luke 1:1-4 
provides a preface to the gospel. Luke 1:5-2:52 gives an account of Jesus’ and John the 
Baptist’s birth narratives. In John’s narrative, Zechariah, and Elizabeth—John’s father 
and mother respectively—treceive intense scrutiny. Both parents react differently to the 
news of John the Baptist’s birth. Elizabeth recognizes this as a blessing from God as she 
would no longer be barren. Zechariah acts in disbelief, as the news overwhelms and 
terrifies him. However, the angel of the Lord tells Zechariah not to be afraid because the 
Lord heard his prayers. During Elizabeth’s pregnancy, the angel deems John as 
exceptional because “even before his birth he will be filled with the Holy Spirit” (Lk. 


1:16). His purpose was to prepare the people for the Lord. 
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Gabriel, the archangel, foretells the birth of Jesus. Gabriel informs Mary of her 


blessings similarly to Elizabeth. However, Mary’s response is priceless as she says, “let it 
be according to your word” (Lk. 1:38). Eventually, Mary gives birth to Jesus, and the 
news of His “birth goes not to the shepherd and the lowly and not the elite and 
powerful.’”’!* The angel brings the good news of great joy for all people that a Savior is 
born. Jesus’ parents present Him in the temple and eventually return to Galilee, where He 
grows and becomes strong, filled with wisdom, and the favor of the Lord is upon Him 
(Lk. 2:40). At age twelve, Jesus goes to the festival and remains in Jerusalem when it 
ends. However, after three days, Jesus’ parents find him sitting in the temple amongst 
teachers answering and asking questions. In Luke chapter three, John the Baptist prepares 
the way for Jesus—the One who will baptize with the Holy Spirit and fire. John baptizes 
Jesus, the heavens open, and the Holy Spirit descends upon Him like a dove (Lk. 3:22). 

In the immediate context of Luke 4:20-44, the reading of Jesus is well-received, 
and the gracious words that proceed out of His mouth amaze the people. On the other 
hand, the same people also say, “Isn’t this Joseph’s son?” (Lk. 4:22b). This section 
emphasizes the poor, the widows, famine in the land, the lepers in Israel, and those who 
Jesus heals. Jesus is about His Father’s business. Ministry, mission, and message are 
paramount everywhere He goes. This enrages the congregation in the synagogue, and 
they drive Him out of town. 

Jesus goes to Capernaum, a city in Galilee, and teaches in the synagogue on the 
Sabbath (Lk. 4:31). Afterward, He goes to Simon’s house and heals Simon’s mother-in- 


law. Many people come to Jesus, and He heals all who were sick with various kinds of 


'4 Walter J. Harrelson, ed., The New Interpreter ’s Study Bible: New Revised Standard Version with 
the Apocrypha (Nashville, TN: Abingdon Press, 2003), 1855. 
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diseases. Thus, the very acts of Jesus, along with His mission, ministry, and message 
reaffirm the anointing placed upon His life. These verses of Luke 4:14-19 are actualized 
and amplified and connect the Holy Spirit’s work. 

In the larger context, the passage occurs at the beginning of Jesus’ public ministry 
that centers around Galilee. Luke 9:51-19:48 depicts the Galilean ministry’s closing and 
the beginning of a new phase of journeying to Jerusalem. This travel is not necessarily 
going to a destination, but instead transforming God’s people. Hence, this section views 
the traveling narrative’s “mission” that transforms Jesus’ disciples through the 
perspective that God’s redemptive purpose must be fulfilled, and Jesus’ disciples must 
carry His mission throughout the end of the earth (Acts 1:8). 

Jesus places importance on teaching, and Luke 20:1-21:38 highlights His daily 
teaching in the temple. Some people benefit from Jesus’ teaching, and it is evident to the 
Jewish authorities who are hostile to Jesus. Jesus’ methods and techniques of God’s 
redemptive plan differ significantly from their understanding of God’s perfect will. The 
temple leadership attempts to cast doubt and undermine Jesus’ authority by questioning 
Jesus’ authority and how He interprets God’s will. 

Luke 22:1-38 plays a crucial role in the Gospel of Luke. This narrative focuses on 
the farewell discourse as Jesus approaches His death. In this final gathering, Jesus weaves 
together the message, interprets His death as being God’s will, and prepares His 
followers for what lies ahead. The New Interpreter’s Study Bible states, “the nature of the 
meal as a Passover, with its emphasis on the exodus as liberation for the marginalized and 


oppressed, the important sacrifice to deliverance.” !> This meal is considered a covenant 


'5 Harrelson, The New Interpreter’s Study Bible, 1896. 
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that establishes His kingdom, highlights His servants’ requirements, and implores them to 


embrace the way of God fully. 

The broader context shows that Jesus prays on the Mount of Olives, and this 
passion narrative is crucial as it centers on Jesus doing the Father’s will and enduring the 
agony and pain He must suffer (Lk. 22:38-46). Jesus demonstrates that He is in control 
during His arrest and fully embraces God’s will for His life (Lk. 22:47-53). Peter denies 
Jesus after they seize and lead Him away (Lk. 22:54-65). Moreover, they take Jesus 
before the council whose only concerns are about the truth of His identity and status as 
the Son of God (Lk. 22:66-71). The hostility surrounding Jesus persists throughout His 
ministry. Jesus is brought before Pilate and Herod, who must determine His fate. The 
Roman governor brings charges against Jesus; however, Pilate finds Jesus without guilt 
in the end. When Jesus is brought before Herod, Herod treats Him with contempt and 
mocks Him (Lk. 23:1-12). 

Luke 23:13-25 depicts an innocent Jesus receiving a death sentence. The hostile 
crowd with Jewish leaders is determined to crucify Him. Jesus’ ministry, message, and 
mission come full circle as they lead Him to the cross. At the cross, Jesus takes on all of 
humankind’s sins, grief, and shame. He is mocked and executed with two criminals, one 
on each side. Jesus promises one of the criminals “today you will be with Me in paradise” 
(Lk. 23:43). As darkness falls over the whole land, Jesus cries, “Father, into your hands I 
commit my Spirit. He breathed his last” (Lk. 23:46). Now a man of elite status named 
Joseph goes through great lengths to access and care for the body of Jesus. He prepares 


His body, wraps it ina linen cloth, and lays Him ina tomb (Lk. 23:26-56). 
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In this final chapter of Luke’s narrative (Lk. 24:1-53), the story of Jesus comes 


full circle weaving together the book’s thread. God’s redemptive story comes to fruition 
through Jesus’ death, resurrection, and ascension. The tomb is empty, and Jesus is alive. 
The broader context further lends credence to the fact that Jesus’ disciples must follow 
the example Jesus sets to interpret the Scriptures and further the ministry of Jesus by 
carrying out His deeds to the world. Thus, the mission of Jesus must continue through the 
disciples and their faithful witness through God’s illumination and understanding. They 
can share the good news that, despite Jesus’ humiliation, rejection, and scorn, God 
exalted Him. The Holy Spirit empowers the disciples and the church for the message, 


mission, and ministry that lies ahead. 


Form, Structure, Movement 
This pericope’s literary form is prophecy and comes from Isaiah 61:1 historical 
narrative. The selected passage shows the beginning of Jesus’ ministry. An outline for 
this passage follows: 


The Beginning of Jesus Ministry Luke 4:14-19: 
I. Jesus returned to Galilee (vv. 4:14-15) 
a. Jesus’ reputation spread (v.14b) 
b. Taught in synagogue/praised by everyone (v.15) 
U. Jesus in Nazareth (v. 16a) 
a. Jesus went to synagogue on Sabbath (v. 16b) 
b. Jesus stood up to read (v. 16c) 
c. Scroll handed to Jesus (v. 17) 
Il. The Message, Ministry and Mission of Jesus (v. 18) 
IV. The Lord’s favor (v. 19) 


This passage provides an insight into how Jesus conducts ministry. His 
methodology and movement from being filled with the Spirit, His engagement to the 


mission, and His proclamation directly correlate with how His disciples must continue to 


a 


further the work of Jesus Christ. The passage shows Jesus’ process for effective ministry, 
His action, and the culmination of His ministry with the aid of the Holy Spirit that leads 


to the liberation of oppressed people. 


Detailed Analysis 


Jesus’ Return to Galilee, Following His Temptation in the Wilderness (vv. 14-15) 

Luke 4:14-15 begins the inception of Jesus’ ministry and His returns to Galilee 
following His temptation in the wilderness. Jesus’ return was not an ordinary return. He 
returns “filled with the power of the Spirit” (Lk. 4:14). This indicates that Jesus is under 
the influence of the anointing and endued with dunamis power. It bears witness that the 
Holy Spirit prepares Jesus for His return to manifest Himself supernaturally. As a result 
of Jesus’ teaching and healing, the reports about Him spread throughout the surrounding 
country. 

Jesus’ arrival into Galilee demonstrates that one’s gift will make room for itself. 
Before Jesus begins to do anything, He becomes famous. Jesus begins His ministry filled 
with the Spirit similarly to being filled from birth (Lk. 1:35). Jesus is filled with the Holy 
Spirit for God’s work to manifest here on earth. Jesus being filled with the power of the 
Holy Spirit reveals that he is armored, suited, and ready to witness and proclaim the good 
news enthusiastically with signs and wonders. The affluent areas and surroundings of 
Galilee were primed for ministry. Its cosmopolitan region was pitched perfectly for Jesus 


to operate freely and proclaim the Kingdom of God. As a result, the manifestation of 
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Jesus’ work causes the report to spread throughout the “surrounding country.” It was not 
an accident that Jesus’ reputation spread (Lk. 4:14b). 

Jesus teaches with authority (Lk. 4:15). He teaches in the synagogue, which is the 
setting for Jesus’ work in Galilee. According to the HarperCollins Bible Dictionary, 
“synagogues had become prominent institutions for teaching, and teachers of the law 
(Torah) are said to be prevalent in all the villages of Judea and Galilee (Luke 5:17).”!® 
The synagogue is where people gathered or assembled for worship and primarily Jewish 
communities used them. The Jews gathered to pray, worship, and read scripture, and the 
synagogue was also a place where the assembly gathered for secular “meeting and 
corrections.”'’ The synagogue is the place Jesus goes to teach and disrupt the leaders’ 
traditions. The people praise Jesus’ demeanor, behavior, and conduct. The Holy Spirit 
allows Him to do the ministry outside the box that everyone would know a Savior was 
within reach. Therefore, praise is the “only appropriate human response to God’s 


disclosure of Jesus as the Savior.” !8 


Jesus in Nazareth (vv. 16-17) 
In this section of the passage, Jesus goes to Nazareth—His hometown and the 
place where He grows up. Nazareth is an “obscure village.”!? In this insignificant village 


Jesus’ ministry is less than successful precisely because it is His hometown. Based on 


'6 Powell, The HarperCollins Bible Dictionary, 1013. 


'7 David Noel Freedman, ed., Eerdmans Dictionary of the Bible (Grand Rapids, MI: William B. 
Eerdmans Publishing Company, 2000), 1262. 


'8 Leander E. Keck, The New Interpreter ’s Bible: A Commentary in Twelve Volumes, vol.9, Luke 
to John (Nashville, TN: Abingdon Press, 1995), 103. 


'9 Freedman, Eerdmans Dictionary of the Bible, 951. 
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John 1:46, “Jesus’ Nazareth origins are held up to scorn by those skeptical of His 


mission.””° During Jesus’ time in Nazareth, He goes to the synagogue on the Sabbath. 
Initially, Sabbath was the day of rest where God rested from God’s work (Gn. 2:1-3). 
Likewise, Sabbath is also a day of feast and a day that is “considered a joy and 
privilege.””! Thus, in earlier times Sabbath was held as a cornerstone for Israelites’ 
religious practices. 

However, when Jesus steps into the synagogue on the Sabbath, He enters various 
disputes with the Pharisees regarding the Sabbath. According to Felder, “Jesus pushes 
against the boundaries that limit Sabbath ‘work’ so that physical, mental, spiritual, and 
social needs can be met.”’”” Jesus is intentional in carrying out the ministry and mission 
under the Holy Spirit’s unction. Therefore, it is customary to go in the synagogue, and it 
is customary to do the work of the Father on the Sabbath. Jesus says, “So the Son of Man 
is Lord even of the Sabbath” (Mk. 2:28) and “the Sabbath was made for man 
‘humankind’ and not man ‘humankind’ for the Sabbath” (Mk. 2:27). 

In the synagogue, Jesus stands up to read (Lk. 4:16c). In this scene, it would 
appear Jesus’ tendency is to sit, but now He chooses to stand and read (Lk. 4:20). He 
reads a scroll from the prophet Isaiah (Is. 61:1-2). The scroll contains “significant literary 


works.”””> This scroll holds important writings that are good throughout all ages. The 


20 Powell, The HarperCollins Bible Dictionary, 691. 
2! Freedman, Eerdmans Dictionary of the Bible, 1145. 


22 Cain Hope Felder, True to Our Native Land: An African American New Testament Commentary 
(Minneapolis, MN: Fortress Press, 2007), 164. 


3 Freedman, Eerdmans Dictionary of the Bible, 1173. 
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passage is prophetic and predicts the coming King. Therefore, one can infer that Jesus 


deliberately reads this section of the scroll. 


The Message, Ministry, and Mission of Jesus (v. 18) 

Having demonstrated the Spirit’s power in the previous verses, this verse 
solidifies why the Spirit was vital for effective ministry. It reads, “the Spirit of the Lord is 
on me because he has anointed me to bring good news to the poor, He has sent me to 
proclaim release to the captives and recovery of the sight to the blind, to let the oppressed 
go free” (Lk. 4:18). Jesus begins to read “the Spirit of the Lord is upon me. That is the 
power and presence of God that operates within individuals and communities, inspiring 
or empowering them to operate with qualities they would not otherwise possess.” These 
extraordinary powers come from the One who is the supreme ruler, authority over all, and 
God of all gods. Jesus embodies the mantle that the Spirit affords. The Spirit sets Jesus 
apart to execute the work of the Father. Also, the “anointing serves to convey power and 
ability to perform the function for which one was being anointed.”*° One can view this 
same anointing metaphorically as receiving divine empowerment for a prophetic task (Is. 
61:1). 

Jesus is anointed to preach the good news to the poor. The proclamation is the 
message of hope and salvation given to the poor and marginalized and brings one into the 
right relationship with the Father. Deuteronomy 15:11 states that “poor people will 


always be in the land.” Jesus is intentional about preaching the good news to them. 


4 Powell, The HarperCollins Bible Dictionary, 386. 


> Freedman, Eerdmans Dictionary of the Bible, 66. 
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Furthermore, “the reality that there would always be poor in the land-only underlined 
Israel’s calling to be openhanded toward your brothers and the poor and needy.””° 
According to Linthicum, “the church is called to be a strong voice for those in the city 
who are poor and defender of their causes. The church is also called to put its body where 
the mouth is.””’ Jesus’ interaction with the poor lets the ecclesia know that they are 
unique. The anointed comes to rescue and saves the poor from their plights, maladies, 
and anything that tries to perpetuate their ongoing oppression. Jesus comes that they may 
have life and life more abundantly. 

Jesus is anointed to take away sins and shame and bring persons into a right 
relationship with the Father. The good news prepares the heart to receive the Savior in 
one’s heart. It nurtures and tenderizes the soul to receive, accept, and believe in Jesus 
Christ—the one who died for humankind’s sins, was buried, and resurrected. The good 
news builds faith to act, move, and become who God calls people to be from the 
foundation of the world. 

Jesus is sent to execute the ministry and fulfill the Father’s mission. The anointing 
sends Jesus to release the captives who are shackled with “bondage and oppression: 
economic (the poor), physical (the lame, the crippled), political (the condemned) and 
demonic. Forgiveness of sin, therefore, can also be seen as a form of release from the 


bondage of iniquity.”* The anointing of the ministry aids the blind in recovering their 


26 Harvie M. Conn and Manuel Ortiz, Urban Ministry: The Kingdom, the City and the People of 
God (Downers Grove, IL: InterVarsity Press, 2001), 99. 
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sight. According to the Fortress Commentary on the Bible, “blindness plays on Jesus’ 
hearers who fix their eyes on him.”””’ Therefore, the anointing gives restoration to the 
blind and allows them to see spiritually. Thus, the ability for restored vision provides a 
sense of worth and restores persons “to a state that once existed but had been lost.” °° 
Restoration of the sight is a direct fulfillment of God’s promises to Israel. Restoration of 
sight also signifies light, and Jesus’ disciples are to be light for others. 

With Jesus’ anointing, the oppressed receive liberation. His ministry liberates the 
burdened and troubled from anything that plagues them. Jesus comes to set people free. 
His work is to do the will of the Father and ensure “the bonds that oppressed God’s 
people are being broken.”*! Jesus’ anointing shifts the trajectory of the marginalized by 
eradicating oppression and sets them on a path for transformation. 

Jesus’ mission depends on the Spirit to liberate “the poor, the disinherited and 
dispossessed.”*? Jesus comes to transform lives, and His mission is to deal with the issues 
that can and will alter people’s lives. By fulfilling His mission, Jesus will forever 
transform and revitalize the lives of marginalized persons through “activity, that releases 
tension and frees the oppressed from a disintegrating sense of complete impotency and 
helplessness.”*? Ringe solidified this by saying “Jesus’ ministry is to the oppressed.”4 


2° Margaret Aymer, Cynthia Briggs Kittredge, and David A. Sanchez, The New Testament, 
Fortress Commentary on the Bible (Minneapolis, MN: Fortress Press, 2014), 223. 
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The Lord’s Favor (v. 19) 

In the final verse, one sees the proclamation of the year of the Lord’s favor (Is. 
61:2) connected to the year of Jubilee, “the 50th year in a series of seven Sabbatical 
Years.”*> Jesus’ anointing provides deliverance for the poor with much-needed relief. 
Freedman adds that “The Jubilee legislation in Lev. 25 deals primarily with issues of 
social welfare with issues of social welfare — exhortations regarding helping the poor.’”*® 
This method Jesus engages to minister to those who are marginalized proves that the 
message, ministry, and mission are paramount in eliminating the deprivation of the 
exploited and bringing about healing, restoration, deliverance, proclamation, and 
liberation so that much-needed transformation can take place. Ma said it best. 

The “oppressed” or “victims” of this chapter are to be recognized as people who 

were devastated. Furthermore, those who were bond slaves had no hope of ever 

escaping from the horrible grip of poverty. Only in a Jubilee year, a “year of the 

Lord’s favor,” would they have opportunity to be released from a miserable life. 

Ethical problems in society were common to the people around Jesus, even if they 


were not familiar with the “oppressed” of Isaiah 58:6. Luke 4:18 must, therefore, 
address the same issue.>” 


Synthesis 
Luke 4:14-19 begins with the inauguration of Jesus’ ministry. Jesus is propelled 
into ministry with power and anointing. He ventures into cities and villages, teaching and 


demonstrating the abiding presence of the Spirit needed for effective ministry. It remains 


35 Freedman, Eerdmans Dictionary of the Bible, 743. 
36 Freedman, Eerdmans Dictionary of the Bible, 743. 
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necessary to depend on the Spirit, and it is equally pertinent to operate under the Spirit’s 
authority. The anointing is the driving force to preach, heal, deliver, restore, and set free, 
which the reading of the scroll affirms; that one must proclaim the message to the poor, 
broken, blind, captive, and oppressed to bring liberation to the lost. Therefore, servants of 
Jesus Christ also need the power of the Spirit to transform and liberate through the 
message, ministry, and mission of Jesus. This dynamic of the trichotomy of ministry will 


help advance the kingdom of God. 


Reflection 

This passage deals with four significant areas. First, this passage deals with 
proclaiming the message. Secondly, this passage also speaks to the issues in ministry. 
Thirdly, it speaks to the ongoing necessities of the mission. Fourthly, this passage leads 
to the ultimate liberation of the marginalized. Regarding the first point, one must be 
mindful that preaching the gospel is not about oneself. One must realize that humility and 
dependence on the Holy Spirit are paramount for effective ministry. Equally essential is 
the recognition that without the anointing, preaching will become stagnant and lose its 
effectiveness. Therefore, when approaching the Word of God and proclaiming the Good 
News, one must rely on the anointing to preach the message that brings salvation to the 
poor. The anointing of the Holy Spirit will enrich the lives and souls of the poor. The 
message penetrates, and according to Drs. Steyn and Yousaf, “Each one of us is poor (in 


Spirit), blind (in Spirit), and prisoners of our past. Jesus has already brought us 
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redemption.’”** Rodriquez states that “Jesus was poor, and he came to proclaim the gospel 
to the poor. Not just to the poor in spirit, who are aware of their need of God, but also to 
those who are poor in economic terms.”*? 

Secondly, Jesus speaks to the issues surrounding ministry. Recognizing that 
ministry is work, and one cannot do the work of the Lord in the flesh is imperative. It 
takes the extraordinary power and anointing of God to deal with the maladies and 
afflictions of the multitude of sufferings in one’s midst. The poor, broken, oppressed, 
blind, and captive are areas where deliverance is needed to free people. Jesus comes to 
minister to the plight of the people. He demonstrates that one must be strategic and 
intentional in ministry. In ministry, one cannot be complacent, but instead, one must rely 
on the Spirit’s move to discern the need and move accordingly. Disciples of Jesus are 
called to do more excellent work and called to perform miracles, signs, and wonders, 
which requires the power of the Holy Spirit. Thus, the church’s ministry must look like 
“Jesus’ ministry on the earth.”4° Christians are His ambassadors on earth, and their 
ministries should advance God’s kingdom. 

Third, this passage speaks to the increasing necessities for the mission. The 
mission is to break barriers and move across ethnic groups, cultures, races, creeds, 
classes, and cultures. The mission begins with Jesus. He goes from city to city, and 


village to village. He seeks the work that brings glory to the Father. Jesus’ mission is 
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inclusive, and the Christian’s mission must be inclusive. Jesus’ power allows Him to 
meet the needs of those He encounters. One’s mission in life is to help transcend and 
transform the lives of others encountered in one’s journey; it is the mission the Lord 
expects and directly mandates that His followers accomplish with the presence and power 
of the Spirit. The saints must be endowed with the Holy Spirit based on Acts 1:8 to go 
into the world. The Spirit’s empowering affords and propels saints to fulfill the mission 
and mandate of Jesus Christ. Doing the mission of Jesus Christ should encompass the 
very essence of who the saints are in Him. Grams put it this way: 
By a theology of ‘transformation’ is meant an Evangelical mission theology that 
embraces social transformation as equally a part of the Gospel as personal 
transformation (repentance and conversion) - a holistic theology. Its focus is the 
whole Gospel for the whole person in the whole community, a focus that calls for 
Biblically based transformation of persons and communities. This means that 
‘mission’ is itself construed less in terms of cross-cultural ministry and more in 
terms of what the mission of the Church worldwide should be broader picture - a 
point that is also ‘holistic’ inthe broad sense - about God and the world, an 
emphasis he believes is captured in the phrase ‘ missio Dei. This description of 
missionis supported by a reference to God’s purposes in creation, then to God’s 
working with all nations.*! 
Finally, the work of the Spirit leads to liberation. The goal of Jesus returning in power 
and Spirit is to liberate His people; liberate them from sin, psychological, physical, 
economic, and spiritual. God intends for God’s people to be free. Christian work is 
bringing liberation to those the Christian encounters. The Spirit’s work one finds in this 
pericope offers a compelling argument for the liberation of the oppressed in all walks of 
life. 


Therefore, it is incumbent upon persons to avail themselves so that God can work 


in and through them to be agents of change and to bring liberation and transformation in a 
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diverse world. The trichotomy of the message, ministry, and mission works in concert to 
bring salvation and a holistic approach to the work of God. Meanwhile, it enables persons 
to eradicate the undue burden of the marginalized and strategically break the barriers that 
keep God’s people down. Some churches are in rapid decline because of their failure to 
embrace a holistic approach to ministry. If the Church fails to change to intentionally 
address the fundamental problems for the marginalized, then the church fails to 
demonstrate God’s transforming power rooted in love to eradicate the maladies the keep 


them bound. 


CHAPTER THREE 


HISTORICAL FOUNDATIONS 


Many people are suffering because churches are failing to do ministry froma 
holistic approach. Therefore, if churches negate the suffering of the marginalized, then 
we failed to fulfill God’s mission. As I ponder this scenario, I reflect on how previous 
churches overcame barriers and stigmas of helping the people who are suffering. How 
have things evolved throughout history? 

Adam Clayton Powell Sr. and the Abyssinian Baptist Church in New York 
provide a great example of this holistic approach to ministry. Powell was born May 1865, 
in Franklin County, Virginia. He was born into poverty to a family of sharecroppers 
immediately after the Civil War. His mother, Sally Dunning, was a free woman of color 
and “daughter of Malinda, predominantly of Native American heritage with African and 
German ancestors.”! Powell did not know his biological father. Speculation floated that 
his father was Llewellyn Powell, a White planter who had multiple properties throughout 
Virginia. 

After Powell’s birth, his mother married Anthony Bush, a former slave, in 1867. 
As a result, Bush reared Powell as his son. Meanwhile, his mother had several other 
children. Sometime in 1880, the Dunning family moved to Cabin Creek, Kanawha 

' Genna Rae McNeil et al., Witness: Two Hundred Years of African-American Faith and Practice 
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County, West Virginia, and there took on the name Powell. The family's new name was 
taken to assume a new identity. According to Kenyatta R. Gilbert, “Powell quickly 
learned the value of hard work and opportunity. At age six, he seized his opportunity to 
escape his poverty-stricken existence.’””” At age seven, he entered school unable to read; 
however, by the end of the day, Powell recited all twenty-six letters of the alphabet. He 
demonstrated brilliance in reading the newspaper and the Gospel of John. By the age of 
fifteen, he was working at the mine carrying water. 

Powell was raisedas a mulatto as his maternal grandmother was of mixed race. In 
the South, he identified himself as Black. However, later in life, he tried to gain access 
and safe passage and referred to himself as White. Powell used the designation of White 


to accommodate easier traveling in the South. 


Education, Family, and Career 

Powell learned to read at an early age and used that as a mechanism to escape 
poverty. As Powell aged, he worked and matriculated at Wayland Seminary, a 
historically Black school located in Washington, DC, and graduated in 1892. Wayland 
Seminary was known to accommodate the African Diaspora, which embraced cultural 
and intellectual diversity. 

In 1895-1896, Powell attended Yale School of Divinity, and he later earned a 
Doctor of Divinity from Virginia Union University in 1904. In June 1889, Powell 
married Mattie Shaffer of Pratt, West Virginia. He and his wife later had two children, 


Blanche and Adam Clayton Powell, Jr. 
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In 1892, Powell was ordained as a Baptist minister and served at “Ebenezer 
Baptist Church in Philadelphia, Pennsylvania (1892), and Immanuel Baptist Church in 
New Haven, Connecticut (1893-1908).”? In 1908, Powell was called to the Abyssinian 
Baptist Church (Abyssinian) in Harlem, New York, where he served until 1936. He took 


the reign of the church on the church’s first-century anniversary. 


Abyssinian Baptist Church History 

Abyssinian Baptist Church was started in 1808 by a group of African Americans 
comprising twelve women and four men and got its name from seamen and merchants 
from Ethiopia. These individuals refused to accept the segregated seating in the First 
Baptist Church of New York. However, according to Genna Rae McNeil et al., 
“Abyssinian Baptist Church was formally organized in 1809” by Rev. Thomas Paul out 
of Boston, who happened to serve as the mediator during the split from First Baptist 
Church.’ The church is located at 132 West 138th Street between Adam Clayton Powell, 
Jr. Boulevard and Lennox Avenue. 

In 1856, Abyssinian grew to over 1,600. Three years later, in 1859, the church 
was incorporated on April 16. Then in 1864, the church purchased property at Waverly 
Place Greenwich Village, and it became a hub for African Americans. According to 


Abyssinian’s website, “In December 30, 1908, in Abyssinian’s 100" anniversary, the 
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Rey. Dr. Adam Clayton Powell, Sr. became the Abyssinian’s 17" pastor. Powell ushered 


in a new era in the church’s history, known as The Powell Years.”° 

Throughout the years, Powell revolutionized, developed, and reorganized the 
church. In addition, the church became a model in Harlem that responds to the social and 
economic needs of the African American and broader community. This method of social 
gospel weaved together with activism and spiritual leadership became a trendsetter for 
the church’s ongoing mission. Powell also used his influence for advocacy and activities 
of the Progressive Era. 

Around 1920, there was a cultural movement known as the Harlem Renaissance. 
During the Great Migration, Abyssinian purchased lots and successfully relocated the 
congregation to 32 West 138th Street in Harlem. They successfully constructed a new 


church building with pledges from members who funded the project. 


Adam Clayton Powell, Sr. Impact 
Adam Clayton Powell, Sr. had a tremendous impact on the church locally, 
nationally, and internationally. His influence grew out of the prophetic voice and the need 
to help the marginalized. He cherished the opportunity to be the voice for the voiceless, 
and his message, ministry, and mission were clear. He spoke and evoked responses and 
move people to action. Powell believed the ecclesia should be a “model church” that 
tends to the spiritual and social needs of the community. According to Powell: 


It is not thought that moves but thought set on fire........ The colored man — allow 
me to repeat — has enough emotional power to vitalize our dead churches and he 


> Abyssinian Baptist Church, “History,” Abyssinian.org, https/Awww.abyssianian.org/about- 
us/history/. 
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is going to make this contribution to Christianity when he stretches forth both 
hands to God.° 


Furthermore, Powell went on to say in his sermon: 
The colored people, like Peter, are walking on a rough sea. The billows of 
prejudice, hatred, and injustices of every kind threaten to swallow us up. God is 
waiting for us to stretch for both hands, crying, ‘save, Lord, or we perish!’ The 
stretching of both hands to God is an acknowledgement that earthly things cannot 
supply the needed help.’ 
Under Powell’s leadership, “Abyssinian Baptist Church functioned not only as a center 
for religious life but also developed far-reaching social service arms.”* Abyssinian is 
considered one of the oldest and wealthiest Black churches in the country. Powell 
practiced social gospel, and its legacy lives on after him. He built a model of activism and 
advocacy, which set the tone for how churches should conduct themselves related to the 
gospel, ministry, and mission of the church. The church is God’s hand and feet on earth, 
and it behooves us to follow the pattern and model Jesus Christ sets in the early church. 


The church was called to do greater works, and Powell helped pave the way for 


effectively executing such a model. 


Harlem Background 
The history of Harlem is rich, and it is worth noting how Abyssinian impacted the 
surrounding area. “Harlem, originally called Nieuw Haarlem, takes its name froma 


Dutch city of Haarlem.”? After the first non-native settled in Manhattan, Harlem got 


6 Adam Clayton Powell, Sr. “Sermon” in Gilbert, A Pursued Justice, 149. 
7 Adam Clayton Powell, Sr. “Sermon” in Gilbert, A Pursued Justice, 149. 
8 Gilbert, A Pursued Justice, 31. 
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inaugurated by Gov. Peter Stuyvesant in 1685, roughly “ten miles north of New 


Amsterdam along the Harlem Road (Boston Post Road), a Lenape Indian trail widened by 
the enslaved black workers of the Dutch West India Company.” !° Furthermore, around 
the English seizure in 1664, “Harlem village ranked with New York (formerly New 
Amsterdam) as the second-largest European immigrant community on Manhattan 
Island.””!! 

Harlem, considered the second largest European immigrant community, suffered 
severe economic decline around the 1830s, when farming declined rapidly, and estates 
failed and got publicly auctioned. As a result, “The area attracted those who sought cheap 
property and housing, including speculators and many poor immigrants who made homes 
in scattered shantytowns.”’!? In 1837, the railroad to Harlem and New York got 
completed. However, it produced poor and unreliable services. The poor railroad service 
resulted in stagnant residential development and stymied economic growth. 

Harlem progressed with an increased population after the Civil War. Railroad 
accessibility increased, which resultedin new neighborhoods. The region began to boom 
with businesses and gave way for the Harlem Opera House to be unveiled in 1889. 
However, things began to change drastically for Harlem once again. 

Once a thriving real estate market now witnessed a decline after a highly inflated 
market. Consequently, many vacancies existed and strained the market, which resulted in 


a collapse. This collapse made way for Philip Payton, a Black realtor, to gain access to 


10 Moore and Dolkart, “Abyssinian Baptist Church and Community House,” 2. 
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the Harlem market. Payton's newfound freedom in a once-exclusive market allowed him 
to negotiate leases on property previously owned by Whites. His unmatched skills 
empowered him to rent prime real estate to Blacks despite charging them a higher price. 
"New York's black middle class long denied access to better neighborhoods seized the 
opportunity for decent new comfortable housing and moved uptown."!? 

However, trouble came knocking once again to Harlem. In 1906, the 
neighborhood witnessed houses ruined in the predominantly Black Tenderloin District. 
Uprooted once again, the lives of Black families were devastated, which sent them 
further north to find housing. “Soon black immigrants from the Caribbean and the 
American South joined the migration to Harlem.” '4 

This mass exodus of migration coming to Harlem had no clear leader. The mass 
increase of new migration and increase in the Black population in Harlem signaled a 
dynamic shift of Blacks in the region. Because of the shifting demographic, Harlem 
appeared to grow into a ghetto neighborhood that comprised primarily African 
Americans. 

During the mass migration, there was racial tension within the housing market in 
Manhattan. The developers began constructing smaller apartments, and as a result, 
housing became overcrowded. The housing crisis in Harlem put a strain on the Black 


community, as realtors were not selling to Blacks. This disaster created a demand for 


housing which meant more inadequate housing conditions for Blacks. 


'3 Moore and Dolkart, “Abyssinian Baptist Church and Community House,” 2. 
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Blacks, in essence, were subjected to conditions and challenges that were 
inhumane. Thus, because of Powell’s insight and discernment, he saw the vast 


possibilities that awaited the Black community in Harlem. 


Adam Clayton Powell, Sr. and Abyssinian Baptist Church 

“Adam Clayton Powell saw the shifting demographics of black New York toward 
Harlem as a challenge to Abyssinian Baptist Church. The increasing numbers of blacks in 
Harlem confirmed Abyssinian’s need to witness to Christ through sermons and Christian 
service uptown.”!° Powell came to Abyssinian with an understanding and an idea to 
serve, “and he saw those ideas as intricately connected to what he believed should be the 
works of the church, ministry, mission, and the race.” !° He believed the church must be 
committed to four objectives: “first to give negro a church model, second to teach negro 
the value of punctuality, third to establish a better relationship between white and colored 
races; and fourth, to establish the Kingdom of social justice.” !’ 

Powell understood the varying dynamics of Harlem and the constant shifting of 
the plights of Blacks. He was born into poverty and could often relate to the changing 
dynamics of the marginalized. He understood lack, and he understood wearing only one 
pair of pants and shirt. “Adam's recollection was that poor white and poor colored 


suffered together... having neither land nor money.”'® In addition, Abyssinian struggled 


through hardship economically, socially, and financially. Powell knew firsthand what 


15 McNeil et al., Witness, 109. 
16 McNeil et al., Witness, 94. 
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damage could happen to a struggling community and church in the face of grave 
adversity. 

Competition for jobs commonly gave way to racial confrontations between 

African Americans and the growing European immigrant population. On July 10 

and 11, 1834, the three ‘African’ churches in the region south of Canal Street 

were attacked by anti-black demonstrators. Angry mobs stoned St. Philip’s 

African Episcopal Church on Centre Street, the Mother Zion Street, and 

Abyssinian. About the assaults, one city newspaper editorialized, the “cabin of the 

poor negro, and the temples dedicated to the service of the living God, are alike 

the objects of their blind fury.!? 
As a result of the ongoing attack and resistance, Abyssinian faced financial instability. 
They struggled for years to maintain a proper place of worship. They worshipped in 
lower Manhattan, conducting services in halls and houses. The church's experience was 
dire around the Civil War, and the wandering congregation had weekly meetings at 
Thompson Street, the region of a deadly July 1863 riot. Eventually, the church found a 
permanent place of worship on January 18, 1864. 

Waverly Place was Abyssinian’s new home. At Waverly Place, Abyssinian was 
considered one of the most impoverished African American congregations. However, as 
God moved on, the heart of the people, Abyssinian, grew, and in the second half-century 
became one of the wealthiest Black churches. 

Around 1903, the church moved from Waverly to its new location of Tenderloin 
District. This deplorable district was "described by W.E.B. DuBois as New York's most 
dangerous slum."”° Nevertheless, it should not be lost that leading the church was Adam 


Clayton Powell Sr. He was known as a vibrant and enthusiastic proclaimer of the Word 


of God. Powell did not shy away from the barrage of attacks that faced the church. He 


'9 Moore and Dolkart, “Abyssinian Baptist Church and Community House,” 3. 
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recognized the ongoing assault on the church and the crack that started to take shape or 
seeped into the neighborhood. 

The drug addicts, pimps, brothel owners, gamblers, and prostitutes were 
frequently drawn to the meeting Powell held after establishing a neighborhood 
improvement campaign. He took matters into his own hands and decided to make a 
radical investment in the community that would forever change the lives of those around 
the church and community. 

With the new location and profound growth and stability, Abyssinian held on to 
the faith that their new location on 40th Street was a keeper and a gold mine. This belief 
was uprooted in early 1911, once it concluded that Harlem would become the final 
destination for Abyssinian. The move marked a historic moment amongst the journey of 
prominent Black churches to relocate to Harlem. 

To reiterate, Powell understood the plight of the poor. He, too, was born in 
poverty and attempted to escape it. Therefore, he could relate to the sufferings and 
economic injustices that faced the community around Abyssinian. He believed the church 
must assimilate ideas that promote equity and influence, which benefit the people and lift 
them out of bondage. For instance, Abyssinian and Olivet Baptist 

Had the purchasing power to expand their structures, reorient their services, 

establish food kitchens, and command influence in the local urban politics. Olivet 

for example had 42 departments and auxiliaries, 512 officers, 23 salaried workers, 

a congregation of 8,743 members, a Sunday School enrollments of 3,100, two 

buildings, and five assistant pastors. These churches were major power brokers in 

the work of meeting the physical and spiritual needs of her parishioners.”! 


Powell moved and surrounded himself with people and churches of the same mindset. 


Churches were making a significant impact on the lives of the people. His work and 
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prophetic voice reached well beyond the walls of the church. He was about 
transformation, liberation, freedom, and justice for all. 

Throughout his time at Abyssinian, Powell became a household name because of 
his work, which earned him national recognition. His national acclaim came because he 
was adamant that the church had to be and do more. Preaching is paramount; however, 
the church must do far more than preaching—it must address the human suffering and 
condition by taking the holistic approach of ministry. “A holistic approach to his career 
and confidence was rooted in the belief of God, faith, liberation, and power.””” Powell 
moving in this sphere allowed the church to take responsibility for their community and 
provide the necessary resources to address social concerns or deficits. Furthermore, 
Powell used his focus on good news, power, and faith to advance and benefit the 
oppressed, disadvantaged, poor, and needy. 

As a pastor leading an affluent church in a major urban city, Powell “addressed 
issues such as housing discrimination, poverty, and prostitution” that were rendered 
problematic by the influx of southern migrants.”*? Powell demonstrated that churches are 
the primary agencies that should orchestrate and disseminate spiritual and material goods 
in which all can partake, regardless of whether the person is a Christian. According to 
McNeil et al., “Abyssinian aspires to communicate one central message: that salvation of 


persons and the transformation of humankind are centered in and advanced by Jesus the 
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loving liberation and a sovereign god of power, love, forgiveness, mercy, and grace 
available to all regardless of class, color or race.’””*4 

Powell held this fundamental belief about the church. For him, justice is wrapped 
up into the prophetic voice and exhibited in one’s action. The paradigm time was a clear 
mantle of his vocation to fulfill the assignment of God on his life, as well as to be the 
example of what churches should do for their citizens, particularly the most vulnerable. 

Abyssinian took on the character of its leader, Adam Clayton Powell Sr. The 
leadership believed the church should provide stability for the congregation and broader 
community. Powell further believed in serving humanity to its highest and using his 
prophetic voice like a clarion call. He knew the life of poverty, but what drove him was 
his faith in God. Powell transferred that faith to a higher calling by not limiting nor 
constraining himself by race or religion. His messages reverberated across the 
community, including everyone who was considered suffering, disadvantaged, 
impoverished, economically challenged, mentally exhausted, physically exhausted, and 
disenfranchised. Furthermore, Powell had the idea that the church was equipped to handle 
the needs of the Black community, thus embracing social justice. 

From Powell’s perspective, Social gospel had a challenging ecumenical meaning 

for all churches, and a specific cultural meaning for Black churches in their 

various local settings. The usefulness of the church will depend upon her ability 


and versatility to adapt herself to the circumstances which are rapidly forming 
around her.”° 
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Powell recognized “the social gospel needs a theology to make it effective; but theology 


needs the social gospel to vitalize it.”*° The social gospel movement was most definitely 
not lost on Powell; he pondered on the movement and saw it as an ethical and spiritual 
movement central to ministry. Therefore, as the social gospel gained momentum, Powell 
began intertwining the church and social activism with his spiritual governance. 

This dynamic insight, along with Powell’s fervor for advocacy and promoting 
self-reliance and self-help, came with a clarion call to depend on the Holy Spirit. In 
serving the larger community, Powell believed his duty was to help serve the poor, saved, 
unsaved, disadvantaged, and the Black community. He went on to proclaim the duty that 
“every New Testament Church must discover the real need of the people in the 
community in which the church is located and do its utmost to supply those needs in the 
name and Spirit of the Lord Jesus Christ.””’ This was the guiding principle by which 
Powell operated to help the poor and disenfranchised. 

For Powell, the ecclesia has a vital role to play and should never lose its 
generosity and warmth. Gilbert articulated the church as such: 

It has neglected to entertain strangers that come within her gates and the strangers 

have gone to places where the environment is impure looking for social warmth. 

The church must recognize that man is a social being, that is the church does not 

treat him cordially he will go elsewhere seeking social gratification.”® 


Powell informed the church that neglecting our responsibility to show love, concern, and 


kindness to our fellow brothers and sisters is unchristian. Thus, Powell shows that the 
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ecclesia must meet the continuous need of the community through their social services, 
economic empowerment, or spiritual needs. 

The early church involvement in the community and spiritual matters was of great 
importance. Powell was instrumental in demonstrating the importance of serving his 
congregation and the wider community. By embracing the burden of the people, he lent 
credence to the gospel and showed that God cares for all people. According to Lincoln 
and Mamiya: 

The Black Church has no challenger as the cultural womb of the black 

community. Not only did it give birth to new institutions such as schools, banks, 

insurance companies, and low income housing, it also provided an academy and 

an arena for political activities, and it nurtured your talent for musical, dramatic, 

and artistic development.”? 
While Black churches were prominent in taking a stance that drastically affected African 
American lives, such a stance should not be limited to African American churches. 
Proclaiming the gospel and doing ministry and mission should be paramount to every 
denomination. The Bible tells us, “Since there will never cease to be some in need on the 
earth, I therefore command you, ‘open your hand to the poor and needy neighbor in your 
land” (Dt. 15:11 NRSV). 

Some responsibilities come with being a pastor and handling the duties of the 
church. Powell made it clear where his loyalty lied, and he built a community based on 


that ethos. He believed “The duty of the church is to meet the needs of the community, 


whether those needs be social, economic, or spiritual. “It is the duty of the church to help 


29 C. Eric Lincoln and Lawrence H. Mamiya, The Black Church in the African American 
Experience (Durham, NC: Duke University Press, 1990), 8. 
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men and women to become economically efficient as well as help them to become 
spiritual fervent.”°° 

However, not every church holds this ideal of expansion strategy and meets the 
needs of the suffering. Social outreach can be viewed as an exception more than a rule. It 
is a commission and a call to radically go outside the norm to address the marginalized 
and bring transformation. Powell understood the significance and importance of holistic 
ministry and spoke truth to power, thereby allowing him to operate under the unction of 
the Holy Spirit, serve in love, and preach with power. While suffering is not limited to 
people of colored, rather suffering and oppression threatens people of every spectrum 
Powell stated: 

The colored people, like Peter, are walking on a rough sea. The billows of 

prejudice, hatred and injustices of every kind threaten to swallow us up. God is 

waiting for us to stretch forth both hands, crying, “Save, Lord, or we perish! The 


stretching of both hands to God is an acknowledgment that earthly things cannot 
supply the needed help.*! 


Outcome 

Powell altered the trajectory of many lives, gained prominence, and made 
Abyssinian a blueprint for others to follow. “Rev. Adam Clayton Powell, Sr., opened one 
of the first soup kitchens for the hungry migrant just after his church, Abyssinian Baptist, 


had moved uptown to Harlem.”** 
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Furthermore, a main operational goal was to assist migrants in decent, affordable 
housing and employment. Under Powell’s guidance, Abyssinian “had several outreach 
programs that sought to bring renewal to Harlem ghettos. Among them was creating a 
Community House and Home for the Aged.”*? In addition, Abyssinian had evening 
schools that trained Red Cross nurses and held Vacation Bible School throughout the 
city. It was Powell’s influence that propelled these initiatives to move forward and 
enabled the congregation to buy into the vision. Thus, Powell was able to see the effects 
of the southern migration and how it directly impacted the northern Black community 
and congregation. Furthermore, the church implemented model outreach and ministry 
with far-reaching effects to aid the plight of fallen and suffering humanity, further 
proving that the church’s social services were beneficial and yielded tremendous power 
and influence. 

The fruitful outcome of early churches such as “Abyssinian Baptist Church, 
Bethel AME, St. Phillips Episcopal, and African Methodist in Philadelphia and Detroit 
had built on and furthered Ransom’s ecclesiological vision.” ** In using the prominence of 
these major institutional churches, they “functioned as centers of religious life to be sure, 
as social service agencies, and as bases of political power.”*° An intentional conviction 
regarding the dignity of God’s people and concerns for humanity provides a mechanism 
for Powell and Abyssinian to help rebuild the lives of those who are in crisis. A clear 


picture was portrayed about the predicament of humanity suffering: 
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A man hungry and cold will not have much patience with a lecture on spirituality. 

If a man has no shoes, he would not want to be told about the golden slippers of 

the New Jerusalem. If he has no warm clothing, it would antagonize him to 

describe the long white robes and the golden girdles of heaven. If you should go 
into a man’s sickroom and find him in need of physical attention and begin to sing 
heavenly songs and pray long prayers, the probabilities are that he would never 
want to see you again.°*° 
The fundamental of Powell’s intuition is to provide help to those in need. Meeting a 
person's need is equally vital as proclaiming the gospel. This motto became the 
benchmark for how he operated in the church and within the community. 

In addition, Powell and Abyssinian continued to develop social programs to aid 
the community. For instance, they engaged in financial literacy programs to build 
financial independence. The institution organized many people and had many means of 
communication to promote their services throughout the community. It gained traction 
and proved to be a reputable institution within the community. 

The church had become a place of hope, healing, restoration, refuge, direction, 
and pride encouragement—a place where transformation, liberation, and rejuvenation 
occur. Powell and Abyssinian provided an outlet that prepares the marginalized to obtain 
a new lease on life—a new beginning the marginalized would not otherwise have if the 
church did not take an active role in uplifting their lives. 

Powell fought to clean up prostitution in the community and, more importantly, 
commenced an outreach to crusade against prostitution within the Black community. He 
made strides but not without attacks, and it forced brothel owners to flee. Powell 


condemned the conduct of immoral and unethical practices, but he, too, faced a deadly 


threat even, with the condemnation. However, despite adversity, Powell’s goal was to 
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clean up the streets of the Black community in hopes of bringing restoration, dignity, and 
respect to broken people. 

The transformation in and around the community was striking. Powell set goals 
that were never about him but rather about the church meeting the community's needs. 
Powell promoted upward mobility for the suffering and knew it is the church and broader 
community who can facilitate those changes. In fostering those traits within the 
congregation, it allowed them to maintain the unity of heart and spirit and demonstrate 
the love of God that allows them to survive and thrive. 

Powell believed in empowering the community and affirming the values that 
shared dreams and potentials can be achieved if the church and the community work 
together to build a firm foundation based on Christ Himself. Furthermore, he 
demonstrated that if the church invests in its community, the church is more inclined to 
grow financially, its membership expands, and God gets the glory. A well-rounded 


ministry and mission are essential to building a people of power aided by the Holy Spirit. 


Conclusion 
As an immigrant, I can relate to the mass migration. In my time of need, the 
church had failed to meet the challenges I was facing. Spiritually, the church was on 
target, but no mechanism was in place to deal with my social dilemma. Like Powell’s 
days, the church needs to meet the overarching challenges facing its congregants and the 
broader community. Failure to step up and meet the social dishevelment that affects the 


marginalized will put the church on a trajectory to lose its relevance. 
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Powell’s methods and philosophy about the church's work will forever have a 


lasting impact. The church cannot be the church if it does not meet the needs of the 
people. Failure to negate the suffering of the poor and marginalized is a dereliction of 
duty. The church must engage in the prophetic voice by proclaiming the message with 
power and authority and doing the mission and ministry that will bring transformation 
and liberation to the needy. 

One can surmise that "the future usefulness of the church will depend upon her 
ability and versatility to adapt herself to the circumstances which are so rapidly forming 
about her.">” We cannot sit by idly and do nothing about those who are suffering. The 
Kingdom of God is at hand. We must have purpose and conviction and defend the call of 
God for those who are voiceless. The church is surrounded by suffering, and it is 
incumbent upon us to look through the eyes of Jesus to see how we can make a 
difference. 

We know the churches are called to meet the needs of people in the community, 
whether financial, economic, social, or spiritual. Jesus demonstrated in the Bible how the 
church is to operate itself. Powell did what Jesus would do. It was Jesus who 
commissioned the disciples to go out and preach the gospel, heal the sick, cleanse the 
leopard, and raise the dead. He mandated how we are to operate as a church in society. 

Powell knew the mandate, and he prepared Abyssinian to live out its ideals and 
demonstrate the love of God to the masses who are ostracized. We see faith and action 
coupled together to bring about transformation. Approaching ministry from a holistic 


approach is paramount. Powell demonstrated that we could not separate proclamation, 
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ministry, and mission from one another—all work in cohesiveness to fulfill the call of 
God. 

The message must be transformative and call sinners and saints to fellowship with 
a loving Father. We must do ministry. The church must determine what needs affect the 
local and broader community and be a voice for the voiceless. However, it must not only 
be a voice but also put a mechanism in place to make a lasting impact and transform 
lives. In the church meeting these needs, we must seek to bring liberation to the suffering 
and ease the burden of our brothers and sisters. Liberating the poor by providing for their 
necessities will allow one to build self-esteem and climb their way back to self- 
sufficiency and possible independence. 

We must understand the dynamics of social gospel. It is not to give a handout but 
to meet the changing needs of those we encounter by providing social services and the 
gospel that save souls. The church should embrace justice for the oppressed, speak out 
against inequality, and advocate for social justice for all humankind. 

The world is watching the church and looking for a way to minimize its influence. 
However, since God ordained the church, we should take up the mandate like Powell and 
fight with every fiber of our being to ensure the church does the work and makes full 
proof of its ministry. The church is a conduit where people can thrive in body, mind, and 
soul. We can no longer stand by and watch as situations and circumstances deteriorate on 
our watch. 

No longer can we be complicit. The church must take up the arm of God and be 
about the Father’s business. Powell showed us; we are called to serve. Serving people is 


vital and must create a sense of urgency amongst the body of Christ. We need leaders 
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who have a deep desire to influence society. Walter Rauschenbusch said it best: “We 
cannot stand for poor and laborious people being deprived of physical stature, youth, 
education, human equality, and justice, in order to enable others to live luxurious lives.”** 
Furthermore, if the church is going to be vibrant and become a thriving church, it 
must reverse course and get on a new trajectory. The church cannot remain stagnant and 
one-dimensional in doing ministry. To be effective and efficient, the church must adopt a 
new mantra, a new attitude, a new mind like Christ, put their hands to plow, and begin to 
work like never before. Then and only then will they experience the fullness of a thriving, 
robust church that meets the needs and demands of an ever-changing society. The 
church's legacy and the social impact we make should outlast our lifetime. Powell was 
instrumental in seeing this as a reality at Abyssinian. He made history, and now his 


legacy carries on even in death. He planted the seed and cultivated the heart of the people 


to live a life rooted in the work of God. 
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CHAPTER FOUR 


THEOLOGICAL FOUNDATIONS 


The contextual problem is, too often, churches neglect the issues that cause 
suffering and oppression amongst the impoverished. The purpose of this research is to 
bring a solution to the problem that is facing too many churches. If church leaders are 
educated on biblical principles of holistic ministry, then they will be better equipped to 
serve the impoverished population and bring transformation and liberation. 

Liberation Theology (LT) started in 1968 out of the Latin American bishops held 
in Medellin, Columbia. However, “the name and relation of “liberation theology” came 
into existence at Chimbote, Peru, in July 1968, only a few months before Medellin.”! 
Liberation Theology came into existence out of the rise and concern of poverty, 
inequalities, and social justice in Latin America. The disparities and discrepancy amongst 
the poor were not lost within the poor countries where a large population of humans 
reside. According to Gutiérrez: 

Poverty is a theme of the Gospels and a challenge that has always been present 

throughout the church’s history. But the denunciations of Medellin (“inhuman 

misery’’), Puebla (“poverty opposed to the gospel”), and Santo Domingo 

(“intolerable extremes of misery”’) made the situation of poverty, which the great 


majority of population of Latin America and the Caribbean suffers, appear in all 
its harness before our eyes.” 
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Liberation Theology is central to the Catholic Church and their commitment to the poor. 
Thus, at the Puebla conference it gave a major endorsement to the term “preferential 
option for the poor.”? The term was coined with an explicit belief that commitment to the 
poor is not optional. 

Preferential option for the poor can be in the second Instructions of the 
Congregation for the Doctrine of the faith on Liberation Theology (Liberatis Conscientia, 
68). The final report from the Synod of Bishops in 1985 states: 

Following the Second Vatican Council the church became aware of its mission in 

the service to the poor, the oppressed, and the outcast. In this preferential option, 

which must not be understood as exclusive, the true spirit of the gospel shines 
forth. Jesus Christ declared the poor blessed (Mat. 5:3; Luke 6:20), and he himself 

wished to be poor for us (2 Cor. 8:90).* 

Furthermore, according to Boff: 

Liberation theology was born when faith confronted the injustice done to the 

poor. By “poor” we do not really mean the poor individual who knocks on the 

door asking for alms. We mean a collective poor, the “popular classes,” which is a 

much wider category than the “proletariat singled out by Karl Marx (itis a 

mistake to identify the poor of liberation theology with the proletariat, though 

many of its critics do): the poor are also the workers exploited by the capitalist 

system; the underemployed, those pushed aside by the production process — a 

reserve always at hand to take the place of the employed; they are the laborers of 

the countryside, and migrant workers with only seasonal work.° 
The purpose of this chapter is to provide a deeper understanding of the issues facing the 
church that perpetuate the sufferings and oppression of the marginalized. This chapter 


will shed some insight on how to integrate message, mission, and ministry to formulate a 


holistic approach that the church can use to help eradicate and transform those who are 


3 Gutiérrez, A Theology of Liberation, xxvi. 
4 Gutiérrez, A Theology of Liberation, xxvii. 
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constantly facing social and economic upheavals in their lives. I will show how the 
ministry of Jesus found in Luke 4:18 has a direct impact on how the church can and 
should execute ministry. Furthermore, supporting scriptures will aid in highlighting the 
significance of integrating the message and mission to propel one into fulfilling the 
ministry of the church and Jesus Christ. 

To accomplish this goal, I will look at Liberation Theology and how such a 
movement affects the church ministry and the people they serve. Liberation is about 
freedom, deliverance, and liberty from whatever keeps one in oppression. The church 
must take the necessary steps to ensure that the people they minister and serve are 
holistic. To operate holistically means one must look at the people's spiritual, mental, 
physical, emotional, and socioeconomic dynamics. 

I will examine liberation and the church, its mission, message, and ministry, and 
how it leads to transformation. The church must understand the social dynamics of what 
is at the heart of suffering and oppression. Furthermore, the church must explore what it 
means to proclaim the message and meet the needs of the people. Christians must 
evaluate "the challenges posed by the oppressed poor, to work out and apply the 
liberating dimension of faith so that the fruits of the kingdom of God can be enjoyed."® 
James H. Cone gives us an insight on liberation: 

Christian theology is a theology of liberation. It is a rational study of the being of 
God in the world in light of the existential situation of an oppressed community, 
relating the forces of liberation to the essence of the gospel, which is Jesus Christ. 
This means that its sole reason for existence is to put into ordered speech the 
meaning of God’s activity in the world, so the community of the oppressed will 


recognize that its inner thrust for liberation is not only consistent with the gospel 
but is the gospel of Jesus Christ.’ 


6 Boff, Introducing Liberation Theology, 49. 
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According to Boff “Liberation” means liberation from oppression. Therefore, Liberation 
Theology must begin by informing itself about the actual conditions in which the 
oppressed live, the various forms of oppression they may suffer.”’* In essence one must be 
committed to the cause of oppressed. 

Liberation Theology is a Christian theological approach that deals with the 
liberation of the oppressed. It deals with socioeconomic inequities, social concerns for the 
poor, and those who deal with forms of oppression and injustices. Liberation seeks to 
utilize God’s Word and make it applicable and relevant to today’s issues facing the 
impoverished. It takes the working of the Holy Spirit to give insight, unction, and 
courage to move from complacency and operate in an unconventional space. 

Furthermore, according to Sandra L. Barnes, “Liberation theology, in general, is 
grounded on two fundamental principles; 1) a focus on the experiences of the 
impoverished, marginalized, and oppressed and 2) belief that the Deity identifies with 
and has a unique relationship with and purpose for such groups.”? 

Barnes's assessment is central and critical to stepping into Liberation Theology. 
The core belief is to ultimately deal with the impoverished, marginalized, and oppressed 
disorders. To turn a blind eye to suffering is to remain obtuse to the core of humanity's 
suffering. Furthermore, the church must “become about its city, its neighborhood, and its 


problems.”!° 


8 Boff, Introducing Liberation Theology, 24. 


° Sandra L. Bames, “An Analysis of Black Church Usage of Black Liberation and Womanist 
Theologies: Implications for Inclusivity,” Race, Gender and Class 13, no. 3/4 (2006): 332. 
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Some voices do not believe that God always liberates the oppressed and abused. 
For Delores S. Williams, coming from a womanist point of view, there is a “non- 
liberative thread that runs through the Bible.”!! While everyone is entitled to their 
opinion, I do believe God liberates the oppressed and those who suffer. It is God who 


provides an opportunity for humanity to become liberated. 


Holistic Approach 

The church is often faced with challenges of not having the necessary tools to deal 
with ministry which, as a result, hampers the work of effective ministry. In Luke 4:18, 
Jesus deals with several classes of people who the church needs to address (poor, broken, 
blind, bruised, and captive). The Bible lays out what Jesus requires of those who serve 
Him. In Matthew 10:7-8, “As you go, proclaim the good news, the kingdom of heaven 
has come near. Cure the sick, raise the dead, cleanse the lepers, and cast our demons.” 
Jesus provided instructions to His disciples on how to execute ministry, which applies to 
us today. It is evident in Mark 3:1-6, Jesus went into the synagogue, and there He healed 
the man with the withered hand. Jesus demonstrated that even in the synagogue, healing 
took place. The Bible is constantly depicting a holistic approach to ministry. 

As stated in Matthew 25:35-37 and 40: 

For I was hungry and you gave me food, I was thirsty and you gave me something 

to drink, I was a stranger and you welcomed me, I was naked and you gave me 

clothing, I was sick and you took care of me, I was in prison and you visited me. 


And the king answered them, truly I tell you, just as you did it to one of the least 
of these who are members of my family, you did it to me. 


'l Delores S. Williams, Sisters in the Wilderness: The Challenge of Womanist God-Talk 
(Maryknoll, NY: Orbis Books, 2013), 128. 
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Cone emphasizes, “There can be no freedom for God unless the hungry are fed, the sick 
are healed, and justice is given for the poor.”!? The Matthew chapter twenty-five pericope 
provides another great demonstration of what is meant for the church to actively deal 
with those suffering and oppressed. The church is to actively demonstrate the compassion 
of Jesus Christ and look for ways to engage and address those issues that are facing the 
impoverished. It is not good to be complicit. God calls us to be active agents who will 
radically revolutionize a dark and dying world. 

Boff highlight that the crucified amongst Matthew 25:31-46 weeps and needs 
raising to life. 

The Crucified needs to be raised to life. We are on the side of the poor only when 

we struggle alongside them against the poverty that has been unjustly created and 

forced on them. Service I solidarity with the oppressed also implies an act of love 

for the suffering Christ, a liturgy pleasing to God. 
Mark 16:15-17 provides insight into Jesus’ approach to message and mission that 
holistically leads to ministry. The disciples were told to go and proclaim the good news; 
in addition, they were instructed to perform the mission enabled by the Holy Spirit to heal 
the sick by laying their hands, and restoration will take place. Throughout the Bible, God 
has given us the tool, outline, and mechanism for the church to execute effective 
ministry. It is not one nor the other, but rather, doing both to complement and advance 
God’s kingdom here on earth. 


The hermeneutics of liberation enlighten us that “Liberation Theology goes to the 


scriptures bearing the whole weight of the problems, sorry, and hopes of the poor, 


'2 James H. Cone, God of the Oppressed (Maryknoll, NY: Orbis Books, 1997), 135. 


'3 Boff, Introducing Liberation Theology, 4. 


75 


seeking light and inspiration from the divine word.” !* This hermeneutics lets us know LT 
is operated out of faith and the practice of love, love for God and love for people. 

It is believed that God has a holistic and comprehensive plan for doing ministry in 
the world. According to Gustavo Gutiérrez and Gerhard Ludwig Miiller, “The church 
must stand on the side of the poor.” !° Furthermore, one of the fundamental church tasks 
is “understanding and actually participating in God’s comprehensive liberating action in 
the world.”'® As the church integrates message and mission into its core principles, it will 
quickly realize how inadequately it has operated by not addressing the issues that plagued 
the impoverished. There is no evading the biblical truth. God’s Word does not change, 
and if the church is going to regain its influence, it needs to start applying the principles 
of what God instituted when He walked the earth. “The church is no longer the church 
only for some people or only of some people; rather, the church is the people of God 
among the people of the earth, and thus it is the people of God for the world.” !” 

Liberation thus allows the church to deal with the core issues that fundamentally 
hinder the liberty and dignity of one’s humanity. Moreover, whatever social determinants 
that result in lack in one’s life must be addressed to alleviate suffering. Cone further 
reiterates the point: 

Because the church is the community that participates in Jesus Christ’s liberating 


work in history, it can never endorse “law and order” that causes suffering. To do 
so is to say yes to structures of oppression. Because the church has received the 


'4 Boff, Introducing Liberation Theology, 32. 


'S Gustavo Gutiérrez and Gerhard Ludwig Miiller, On the Side of the Poor: The Theology of 
Liberation (Maryknoll, NY: Orbis Books, 2015), 14. 


'6 Gutiérrez and Miiller, On the Side of the Poor, 14. 


'” Gutiérrez and Miiller, On the Side of the Poor, 15. 


76 


gospel-hint and has accepted what that means for human existence, the church 
must be a revolutionary community, breaking laws that destroy persons. '* 


The church, therefore, must go beyond proclaiming the good news. The ecclesia must 
move beyond satisfying with offering the obvious, which is salvation as the basic tenet of 
the church. It has a responsibility to deal with social determinants that adversely affect 
the lives of the people. The church has the mandate to address the issues of those who 
struggle. Jesus took on the mantle and demonstrated daily how to function in a 
dysfunctional world. Cone also indicates that “Participation in the historical liberation 
spearheaded by God is the defining characteristic of the church.” !? Furthermore, 
“Because the church knows that the world is where human beings are dehumanized, it 
can neither retreat from the world nor embrace it. Retreating is tantamount to a denial of 
its calling to share in divine liberation.””° 

The effectiveness of the church acting in divine liberation is dependent upon the 
Spirit of God. Luke validates that the Spirit equipped Jesus to preach the gospel to the 
poor. It further reveals that the same Spirit gives Jesus the necessary tools to deal with the 
human and social negligence of the blind, captive, and bruised that were oppressed. 

From generation through generation, God liberates the people from bondage and 
sickness, bringing healing and making humanity whole. Jesus never left a need unmet. He 
went to great lengths to see the suffering and utilized unconventional ways of helping 
those He encountered. Accordingly, “The message of liberation in the spirituals is based 


on the biblical contention that God’s righteousness is revealed in deliverance of the 


'8 Cone, A Black Theology of Liberation, 138. 
'° Cone, A Black Theology of Liberation, 138. 
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oppressed from the shackles of human bondage.”*! The church cannot and should not 
remain on the sidelines watching the people burdened with invisible shackles. The church 
must address the root issues surrounding humanity’s pain and suffering. The church is in 
a critical position to deal with the social determinants that are ravishing the marginalized. 
Therefore, the church must implement a strategy that will liberate suffering, a basic tenet 
that the church at large should embrace. 

It is hard to address oppression when one does not understand oppression. 
However, Jesus moved with compassion, and His compassion propelled Him to act. Cone 
says it best: “There can be no Christian theology which does not have Jesus Christ as its 
point of departure.””* God remains vigilant in the lives of the oppressed and suffering. 
Psalm 103:6 reminds us, “God performs righteous deed and judgments for all who are 
oppressed.” Psalms 146:7-8 and Zechariah 7:10, further demonstrated God executes 
justice for the oppressed. “There can be no freedom for God unless the hungry are fed, 
the sick are healed, and justice is given for the poor.”*? The church belief must be tied to 
the principles of God and Jesus in His teachings. We cannot neglect the issues that are 
plaguing and prolonging the sufferings of the impoverished. It takes moving and 
operating in faith to see God’s liberating power moving in the oppressed community. 

The Bible tells us the “poor is always in the land, and we are to open our hands 
wide to help them” (Dt. 15:11); as such, we are to be in solidarity with their suffering and 


the cause of their suffering. According to Gutiérrez, 


21 James H. Cone, The Spiritual and the Blues (Maryknoll, NY: Orbis Books, 2009), 33. 
22 Cone, A Black Theology of Liberation, 5. 
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The God whom we know in the Bible is a liberating God, a God who destroys 


myths and alienation, a God who raises up prophets in order to point out the way 
of justice and mercy. He is the God who liberates slaves Exodus, and cause 
empires to fall and raises up the oppressed.”4 
The church is strategically placed in a position to focus its attention on the impoverished, 
and that, by God’s standard, is not optional. David J. Bosch stresses the predicaments the 
poor are in: “The poor are the marginalized, those who lack every active or even passive 
participation in society; it is a marginality that comprises all spheres of life and is often so 
extensive that people feel that they have no resources to do anything about it.”*> 


Therefore, the church has the mechanism to use its voice in its proclamation to address 


the plights that are intentional or used against the underprivileged. 


The Relevance of the Message 
According to Wilson, “Christ commissioned the church to preach the gospel, and 
God’s promise to meet us in the sermon can be said to be dependent upon that.”° The 
church, which is the ecclesia, is the vehicle for proclaiming the message to the world and 
is called to witnesses in Jerusalem, Judah, Samaria, and to the end of the world (Acts 
1:8). The message proclaimed brings salvation, repentance, and healing to the broken 
heart, restores the blind eyes, releases the captive from bondage, and makes the oppressed 


go free. Through the message, one’s faith is built up, and the inner man is strengthened. 


4 Gutiérrez, A Theology of Liberation, 69. 
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Therefore, the message cannot be neglected; God's awesome power and righteousness are 


conveyed through the message. 

The message of Jesus Christ is to bring salvation to a lost and dying world. In 
proclaiming the kingdom of God, one is announcing God’s reign and rule over the earth 
and humanity. It is incumbent on the church to proclaim the message to all people. 
Matthew 28:19-20 tells us to “go and make disciples of all nations, baptizing them in the 
name of the Father and of the Son and of the Holy Spirit.” The Word of God gives 
promises and hope. The word is to inspire, quicken, restore, save, and revive God’s 
people. Preaching the word allows the hearer to grow in faith and knowledge of who God 
is. John 1:1 tells us, “In the beginning was the Word, and Word was with God and the 
Word is God.” Rom. 10:14 states, “How are they to hear without someone to proclaim 
him?” It is God’s liberating message that saves. According to Floyd H. Flake, Elaine 
McCollins Flake, and Edwin C. Reed, “A sermon should challenge and empower people 
to do something about their lives: to fix a troubled marriage, to go back to college, to 
save money to buy a home, to get more involved in one of the church’s ministries.””’ 

The message of God is to lift people out of complacency to action. A message 
must not leave one with open wounds but rather bring restoration, healing, deliverance, 
and demonstrate the love of Christ. One’s message must point to the hope in Jesus Christ 
and drawing people to a loving God who created humankind in His image. The message 


must point others to accept Christ, grow, and cultivate a relationship with Abba Father. 


27 Floyd H. Flake, Elaine McCollins Flake, Edwin C. Reed, African American: Church 
Management Handbook (Valley Forge, PA: Judson Press, 2007), 8. 
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One must recognize that the “primary responsibility of the church is to preach, teach, 


convert, and perform special services to spread the good news of the gospel.””® 


Defining Mission 

What is mission? According to Holman Bible Publishers, mission is a “task on 
which God sends a person that He has called, particularly a mission to introduce another 
group of people to salvation in Christ.”*? Donald K. McKim’s meaning of mission is “all 
that is done by the church and by Christians to serve God. More specifically, the term 
may be used to denote direct activities or tasks undertaken by the church for particular 
purposes.”°° Mission can take on an array of meanings. However, for this project, 
mission is an assignment, a vocation, and a task we are given that is transformational and 
liberating. The mission must integrate with the church. 

Jesus, in His mission, moved with compassion. His compassion compelled Him to 
act on behalf of humanity. Throughout the Gospel, Jesus demonstrated the example with 
which one is to fulfill His mission. For example, Jesus cleanses the leper; heals the 
centurion, Peter’s mother-in-law, and a paralytic; delivers the demonic coming from the 
tomb; restores life; and heals the blind men and dumb to talk (Mt. 8-9). To partake and 
accept the assignment of God in mission, we must be deliberate and intentional about 
each assignment. God was direct and intentional about His commission on the mission. In 


Luke chapter nine, Jesus sent out the twelve and gave the ‘dunamis’ power and ‘exousia’ 


28 Flake, Flake, and Reed, African American, 26. 
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authority over demons and curing diseases. Jesus fed the 5,000 in the same pericope after 
His disciples urged Him to send them away. Jesus continued to demonstrate the 
importance of mission by sending out the seventy, two by two, recognizing that the 
harvest is plentiful, but the laborers are few (Lk. 10:1-3). 

Jesus did not mince His words as it relates to mission. They were direct, 
straightforward, and most certainly intentional. The church must send and be sent. 
“Mission is carried out in the matrix of human relationships; it is a communal affair.” *! 

The church is invited to act with a sense of responsibility that is informed by the 

vision of the Crucified God; in a mode of solidarity that, in its preference to the 

poor, works toward the liberation of the whole humanity; and permeated by a 

spirit of mutuality that, being led by the Holy Spirit, engages in a vision of the 

eschaton of love, justice, and peace. *” 
God is a God of change and mission is an avenue through which this change can happen. 
According to M. Thomas Thagaraj: 

The transformation to which mission aims is a societal transformation. The word 

‘societal’ is used here to mean the social, political, and economic dimensions of 

human life. The history of missions shows how the church has always been 

concerned not simply about individuals but with societies, nations, and the globe 
itself. The dramatic social changes brought about by Christian mission throughout 
the world bear witness to this.** 

Jesus intended for mission to be a mechanism that will revolutionize and significantly 


impact the world. God shared His mission with His people to help humanity in their 


frailties, suffering, and oppression. A mission should portray the rule and reign of God on 


3! M. Thomas Thangaraj, The Common Task: A Theology of Christian Mission (Nashville, TN: 
Abingdon Press, 1999), 48-49. 
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all the earth. Because of compassion and love for fallen humanity, God allows us to 
engage in missions that cultivate change. 

God’s missions allow us to hear and see the indifference that is shown against the 
impoverished. Mission enables us to influence and transform those bad things that affect 
our fellow brothers and sisters in need: “We heard the cry of those who long for peace; of 
the hungry and exploited who demand bread and justice; of the victims of discrimination 
who claim human justice; and of the increasing millions who seek for the meaning of 
life.3* 

Doing God’s mission affords us the opportunity to make a meaningful impact that 
is revolutionary, transforming, and liberating. Jesus did transform lives on every mission 
on which He embarked. He left no wheels unturned or untouched. The God of the 
universe who dealt with injustices when He walked the earth is the same God who wants 
us to grapple with the injustices and issues that disenfranchised the impoverished. Jesus’ 
mission and nature were relevant to advancing the kingdom of God. He eradicated issues 
that prolonged bondage like the man at the pool of Bethesda and the woman with the 
issue of blood for twelve long years (Lk. 8:43; Jn. 5). In those instances, Jesus did the 
mission He was sent on earth to do. His mission was to heal the great multitude and the 
woman who had health issues and challenges at that time. 

Jesus set the examples of how we are to go about doing the mission that is 
transforming, liberating, and revolutionary. It was for those reasons that He had a crowd 
always seeking Him out. As we step out into mission, the lives we impact must be 


lasting, transformational, and liberating. Our mission must point others to Jesus in all we 


34 Bosch, Transforming Mission, 445. 
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seek to do in word, deed, and action. We must consistently seek to effectively change the 


inequities and disparities that affect humanity's lives, especially those suffering and 
oppressed. 

As we do mission, we cannot separate ourselves from the church. From the 
inception of the church, mission was at the very front. According to Bosch, “The church 
exists in being sent and in building up itself the sake of its mission.”*° We should act as 
agents of God who help change the trajectory of those who suffer. As we go into the 
highways and byways, we must realize that mission indeed should address the totality of 
people. 

The history of missions shows how the church has always been concerned not 
simply about individuals but with societies, nations, and the globe itself. The 
dramatic social changes brought about by Christian mission throughout the world 
bear witness to this. The establishment of schools, colleges, hospitals, and similar 
institutions are due to Christian missionary work has brought more social changes 
to those people than the church themselves that were planted on those soils. 

Moreover, the Christian gospel, from its very beginning, has been a gospel of 

intense political and economic change.*° 
Therefore, we can conclude that missionis transformative and aims to change the course 
of society. Mission “set in motion a movement that attempts to alter the prevailing unjust 
structures of a society that perpetuates poverty, inequality, and oppression.’”*’ As a result, 
we must view God’s mission as holistic and liberating, and as one that is geared towards 
bringing freedom and restoration to those who faced suffering and oppression. 


In addition, mission incorporates approaches that are holistic and must be fervent 


in one’s execution. In doing the mission, we allow God to manifest in the community by 


35 Bosch, Transforming Mission, 381. 
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infusing life in a dead situation. This approach is transformative; it identifies with people 
and lets people know that we care through our mission. Furthermore, we are doing the 
will of the Father who sends us into the mission field. Matthew 9:37 tells us, “The harvest 
is plentiful, but the laborers are few.” Therefore, the laborers must work to address the 
immediate needs in mission. 

In mission, we are given incredible tasks to proclaim the Word of God to the 
least, lost, and left out. We are also allowed to impact the community and those ravished 
by social and economic determinants. This is when the awesomeness of mission can 
develop and start with the core issues of where the needs are in people. 

Mission by itself is not only transformative but also liberating. When mission 
impacts people, it also liberates people. The essence of Jesus’ mission was to transform 
and liberate those burdened by infirmities and lack of resources, those boggled down by 
captivities, and those neglected or marginalized. Jesus ensured that lives impacted in 
ways unlike others were blown away, like the blind men whose eyes Jesus touched, and 
they received their sight (Mt. 9:27-31) or feeding the multitude because He was moved 
with compassion (Mt. 14:13-20). Those acts by Jesus transformed the lives of the people 
He encountered, and His mission was to do the will of the Father. 

Our mission should not be superficial but instantaneously address the social 
concerns that affect our fellow humanity. We must empathize with those who are 
isolated, suffering, neglected, and abused. That is why executing a mission that is 


transformational and liberating is paramount. 


85 
Examples of Churches and Missions in Community 


Abyssinian Church was a prime example of doing the holistic mission that deals 
with the well-being of humanity. Abyssinian had a wide variety of missions that served 
the Harlem population that was transformational. Their prison ministry program aided ex- 
offenders with services to facilitate easy transition to the community. Their food pantry 
was also a staple in the Harlem community that alleviated hunger and provided food for 
the less fortunate. Addressing the evolving economic and social disparities amongst the 
impoverished is critical to the vibrancy of the church. Abyssinian showed us how to 
address the needs of those who are suffering. Therefore, part of the church’s mission is to 
aggressively provide services and assistance to the community relevant to the needs of 
the people. “Abyssinian was known for a witness at the core of which were its Social 
Gospel tenets—not only doing that which transformed people and society, but also 
requiring Christian outreach to the community and the less fortunate.”*® 

Reid Temple AME Church, located in Glen Dale, Maryland, believes in giving 
back to the community. They have opened the church’s door to the community by 
providing various services to the poor demography. For instance, the church provided 
funeral services to families who were not members and could not afford to pay for the 
services. They have availed themselves to the community by consistently providing 
money, food, and shelter to lift people from homelessness and put them on a path to self- 


sufficiency. Reid Temple went on to build senior housing for the community. The church 


38 Genna Rae McNeil et al., Witness: Two Hundred Years of African-American Faith and Practice 
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does extensive missions locally and internationally. They believe that their mission is to 
build a people of power in holistic services. 

In Houston, Texas, a revolutionary church is St. John’s Downtown United 
Methodist Church (St. John’s). This church has not shied away from touching the lives of 
those who suffer and face oppression. St. John’s is recognized throughout Houston and 
the nation. They have implemented and executed a plethora of social services that impact 
the lives of the community. St. John’s embodies Jesus’ ideals: “He touched them! He 
intentionally reached out and touched poor people, sick people, unclean people, society’s 
outcasts, precious children, and anybody else who wanted to connect with Him.”*? 

Under the leadership of Dr. Rudy and Pastor Juanita Rasmus, the church, along 
with its social services, demonstrated what it means to transform lives. The Houston area 
has seen a tremendous transformation from the model of “Touch,” a blueprint for 
ministering to the impoverished, and “Bread of Life,” a community development 
corporation. St. John’s touches lives through the messages, and it also touches lives with 
their action. 

St. John’s exemplifies Matthew chapter twenty-five that the least you do to my 
people you do unto me. Furthermore, the church created Bread of Life; Jesus is the Bread 
of Life. St. John’s took Bread of Life and gave it new meaning and life to those on earth. 
For example, for those who are entrenched in chronic homelessness, Bread of Life gives 
them hope. They take the homeless person from temporary shelter to permanent housing. 
They provided HIV testing to the marginalized population, taking in previously 


incarcerated residents, and helping them become productive citizens. Bread of Life 


39 Rudy Rasmus, Touch: Pressing Against the Wounds of a Broken World (Nashville, TN: Thomas 
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helped the mentally challenged by showing them love and assisting with cleaning up their 
lives. Additionally, they provided tutoring and job readiness, building self-esteem, and 
encouraging the oppressed to become their best self once again. 

The ministry further provides food for thousands of residents and helps eliminate 
food insufficiency and starvation. The cries are unbearable, but by touching and creating 
Bread of Life, Dr. Rudy transformed the community and brought liberation to those who 
are voiceless and impoverished. This model symbolizes the importance of a holistic 


approach to ministry that will alter the trajectory of many suffering and oppressed. 


The Importance of Effective Ministry 

Flake, Flake, and Reed emphasize, “Ministry, ultimately, is all about people and 
learning to love people and to love being with and interacting with them.”’*° Ministry, 
therefore, is serving people. In all, our goal is to serve and demonstrate God’s love to all 
we encounter. It is called being a servant. 

As we embark on ministry, our intent should model Jesus Christ. Ministry 
encompasses a variety of things outlined throughout the Word of God. “Jesus’ ministry 
included teaching, preaching, evangelism, casting out demons, healing, providing 
physical needs of people, and counseling.’’*! Thus, one can infer that our ministry of 
today must pattern itself off Jesus’ ministry when He walked the earth. 

Our ministry as a servant affords us the ability to operate in the gifts God has 


entrusted to us. We are His ambassadors and witnesses to God’s people in need. As the 


40 Flake, Flake, and Reed, African American, 38-39. 


41 Holman Bible Publishers, Holman Illustrated Bible Dictionary, 1134. 
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representative of Jesus, we ought to serve in ways that minister to the needs of the people. 
Our message and mission must ultimately be our ministry. The ministry is about doing 
the work of God that brings healing, deliverance, and restoration to the suffering and 
oppression of all humanity. Jesus went about advancing the kingdom here on earth, 
proclaiming God’s rule and reign over all the earth. According to Charles C. Pyrie, “The 
circles of responsibility toward those in need spread out from the local church. Those 
whose needs we come in contact within the church (whether believers or unbelievers).”*” 

Acts 11:27-30 showed that the early church took on the concern of the believers. 
The Apostle Paul demonstrated throughout his writings the emphasis placed on meeting 
the needs of its believer. Our ministry, thus, must meet needs and transform the lives of 
the less fortunate. 

Ministry is pivotal to the Christian community; therefore, all we do inside and 
outside must reflect Jesus. Are we authentic in our calling? Are we concerned with the 


issues that are plaguing the impoverished? The call to ministry is serious, and it is 


obligatory of us to arrive at a medium through which to reach the masses effectively. 


The Impact of Sin 
One cannot truly understand Liberation Theology holistically without addressing 
sin. According to Freedman: 
The focus of liberation in the NT is religious and eschatological, the definitive 
rescue from the power of Stand and sin by God through his Son, Jesus. The Greek 


verbs that express liberation, rhyomai, “to rescue,” and exairéo “deliver.” We 
have been “rescued from the hands of our enemies” (Luke 1:74) by Jesus, who 


42 Charles C. Pyrie, Basic Theology (Chicago, IL: Moody Press, 1999), 505. 
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was sent “proclaim release to the captives” (Luke 4:18; Is. 61:1) through his gift 
of salvation from sin.* 


Sin is universal and all have sin and come short of the glory of God. Sin is telling 
humanity that we have missed the mark. This can happen when we take an individualistic 
approach and cast our interpretation of what is good for society and those suffering. 
According to Farley: 


Individualism and socialism by themselves have distinct corruptive effect. 
Expressed theologically, each is a type of evil and sin when it is autonomous 
alone. The sin of religious individualism as a societal phenomenon is perpetrated 
by the very thing that makes it valuable and good. This is a way of attending to 
suffering, vices, and experiences of the other person. Thus, compassion is urged 
toward individual others in their plight, but the powerful and complex social 
conditions of that plight are ignored. The resulting paradox combines 
interpersonal compassion with corporate callousness and indifference. Such 
compassion, therefore, is at the same time a kind of cruelty.*4 


This mindset of any individual is sin. Sin corrupts, it is selfish, self-absorbed, 
deceptive, ignorant to the plight of others, and falls short of having compassion for 
anyone. As a result, flawed humanity is left to oversee corrupt organizations. Therefore, 
the structures that are needed for liberation tends to fall in the hands of corrupted 
individuals who makes decision that affects those who suffers and this is a sin. 

Park underscored something from Walter Rauschenbusch that view sin this way: 

Sin is social, in that Rauschenbusch saw crimes, social corruptions, and social 

vices as the sort of things that transmit evil to individuals: One generation 

corrupts the next. The permanent vices and crimes of adults are not transmitted by 
heredity, but by being socialized. For him, sin is selfishness, which negates the 


common good of humanity and refuses to see the social dimension of God’s 
reign.*5 


43 David Noel Freedman, Eerdmans Dictionary of the Bible (Grand Rapids, MI: William B. 
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Therefore, underestimating the gravity of sin and how it affects our consciousness 
on humanity’s suffering is naive. Sin is unrighteousness and one of the Greek words to 
describe sin is “adikia means “unrighteousness, ” usually against a fellow human. This 
sin is a form of injustice.’’*° Neglecting the plight of those suffering is against the grain of 
the gospel and hinders liberation. Sin is a form of suffering and antithetical to any 
liberation and upward mobility. It is oppression and that is a sign of evil. God came to 
eradicate evil from our lives and liberate us to freedom. Thus, liberation is deliverance for 


people in today’s land of the living. 


Conclusion 

A liberating people is a transformed people. Gutiérrez tells us: “God’s liberation 
action both toward the poor and also toward the rich has the same aim: God seeks to 
bring about each human being’s developments into a personal subject and thus into 
freedom from everyone form of oppression and dependence.”*’ Therefore, the church 
needs to integrate message, mission, and ministry to help address the root causes of issues 
that plague the impoverished. There is no way we can transform and liberate the needs of 
fellow humanity without addressing the root cause of their plight. 

Jesus proclaims his ‘Good News’ for the people who are poor, imprisoned, 

oppressed, suffering in body or soul, and pushed to society’s margin. He has come 

for sinners and not for the righteous. In this message, Jesus’ option for people in 

poverty is established, especially insofar as the people who are poor embody or 


represent all human beings who seek God’s salvation and liberation from the 
relationships that burden them.*® 


46 Park, From Hurt to Healing, 30. 
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From the master’s example, the church today should be no different. Our method 
in carrying out the mandate of Jesus Christ is to bring liberation and transformation to 
people. The church must do the work of mission and ministry to alter the course of the 
impoverished. There is no way we can act any different “from what God has done and is 
doing in the oppressed community.”*? 

The church has a responsibility to be at the forefront of inequalities and the 
suffering of the oppressed. It cannot remain complicit and in isolation of the maladies 
that are constantly affecting humankind. The church cannot afford to lose its voice and 
stand idly while the impoverished are humiliated because of their sufferings. 

An intentional, holistic approach to human well-being is warranted and will allow 
the church to deal with the spiritual aspect of a person and one’s socioeconomic 
determinants. Furthermore, providing sustainable services that will have a lasting impact 
on one’s life is the church's mission. Likewise, Linthicum amplified this point by 
highlighting the relevancy of a holistic approach: 

The church must be present to the people around it and must be concerned both 

with evangelism and social action. It is inadequate to be concerned with the souls 

of the people around the church (that is, rescuing them from hell and bringing 
them into the safety of the church-boat) unless the church is also going to be 
concerned about the social and economic needs of the people as well.>° 

It is not good to neglect the issues of humanity. No, Jesus would not endorse 
complacency; it is the fabric of who Jesus is to deal with the sufferings of humankind. 


The Word gives us strong evidence, and the church needs to adhere to its teaching. 


Transforming and liberating the impoverished is of utmost importance to eradicating the 


4° Cone, God of the Oppressed, 190. 
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plight of the marginalized. One must take the message of Jesus to point the sin-sick soul 


to Christ. One must do mission in a manner that also points others to Christ. Combining 
the message and the mission is how one does ministry. Tackling the issues that face the 
impoverished from a holistic lens is theologically sound. 

Society needs to see Jesus in action by the church. The church is the vehicle 
through which God operates. We are defined by what we do in the name of the church. 
The transformation and liberating activity are dependent upon the role we play. Do we 
make ourselves available for God to use to transform the ailing society? Luke 4:18 tells 
us, “The Spirit of the Lord is upon me, because he has anointed me to preach the good 
news to the poor. He has sent me to proclaim release to the captives and recovering of 
sight to the blind.” This is liberating and transformative. 

Education and preparation are key to success. Our calling is from the Lord. We 
are to prepare ourselves to get instructions from the Lord and move in a way that brings 
glory to Him. A transformed person cannot sit on the sideline and watch others’ demise 
from their window. No, we are to get in the field, get vigorous in the Lord, and become a 
change agent facilitating liberation for those oppressed and suffering. 

The message, mission, and ministry must weave together and form an alliance 
that is impactful for those on the fringe. We cannot escape that suffering and 
impoverished in the land. However, the church must level the playing field by becoming 
a staunch advocate and proponent for justice, equality, equity, and social reconciliation 
for all people. The church can amplify the needs of the marginalized, and it can also 


collaborate with other entities to transform and liberate the oppressed. 
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The church too often failed to address the issue that caused suffering and 
oppression amongst the impoverished. Nevertheless, we are in a strategic position to 
make a difference. Therefore, if church leaders are educated in holistic well-being in 
humanity, then they will be better equipped to aid in transformation and liberation. We 
have an obligation as children of God to make a difference in the lives of our brothers 


and sisters. God calls us to make a difference. 


CHAPTER FIVE 


INTERDISCIPLINARY FOUNDATIONS 


This chapter will ascertain and examine resources and a discipline outside the 
current context concerning the doctoral project. The field I elected for the 
interdisciplinary foundations provides a broad range of insight and pertinent information 
relevant to the project but not previously mentioned in the biblical, historical, and 
theological foundations chapters. The discipline chosen is Asset-Based Development 
Theory (ABDT) and a mixture of components found in Sociology and Social Science. It 
is believed that people who suffer oppression and are impoverished face many challenges 
that affect how they view and function in society. The hardship that plagues some 
humanity can become a stumbling block that leaves one to remain on the fringe, and 
various social determinants impact their lives. Therefore, having the ABDT resources 
readily available will assist in combating social factors that are detrimental to humanity. 

Social Science is the chosen field because it deals explicitly with people, society, 
and how people influence and behave. Social Science provides lens into how society 
works and how human interact with each another. Furthermore, as we delve into various 
components, i.e., economics and Sociology, it will amplify the relevancy to people, their 


relationships, and how society should interact with people for the greater good. 
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This discipline promotes social accountability, “an attitude of responsibility 
toward society.”! The essence of what humanity does is of interest in this project. It is 
incumbent upon us to look for ways and means to help the marginalized rise to self- 
actualization to become productive citizens in society. This project looks at theory that 
can benefit the less fortunate, moves them out of complacency, builds sustainability and 
acceptance, and recognizes strengths, weaknesses, methods, and resources at their 
disposal that will aid in transforming their lives. 

Dealing with the totality of humanity includes physical, emotional, financial, 
economic, and spiritual mechanisms. The field and theory allow for greater depth into the 
various available mechanisms to guide one’s thought and action in a way that promotes 
social justice, social transformation, and upward social mobility. Attaining upward 
mobility is the key to success and building a stronger community, relationships, families, 
neighbors, and society that would be adversely affected by the oppressed and 
impoverished. 

As aresult, ABDT will harness resources and make them readily accessible to all 
in need to strengthen the disadvantaged ones, build a perfect union that all are created 
equally, and level the playing field so no one can be left behind. Having the necessary 
resources will aid in sustaining community. Additionally, the impoverished and 
oppressed will be empowered and gain confidence, build their self-esteem, and have a 
new sense of belonging in society. 

Social transformation means society, once on the peripheral, will change due to 


the robust economic, financial, and social empowerment realized by those once forgotten. 


! Michael W. Drafke and Stan Kossen, The Human Side of Organizations, 7th ed. (Boston, MA: 
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The project wants personal growth, enrichment, enhancement, and values placed on 
humanity for those who are considered useless. Building capacity is a sure way for 
causing transformation to take place. Furthermore, “The key to transformation, according 
to Caldwell, is understanding the Kingdom of God as a comprehensive vison that 


includes all aspects of human life.’””” 


Theme 

The theme of this project is social empowerment and transformation to develop a 
portable model for churches that promotes a holistic approach to ministry. The hypothesis 
is by educating leaders in holistic well-being on humanity, it will empower them to help 
those impoverished and lead them to transformation. One way we witness many 
transformations to the vulnerable population is through World Vision International 
(WVI). They believe in the “changes that contribute to the well-being of children— 
especially the most vulnerable and their communities.”* The model in which WVI 
operates serves as a model with which churches can adopt, implement, and execute 
within one’s community. WVI alleviates suffering and oppression by doing sustainable, 
transformative work in various communities that have a lasting impact. 

WVI believes in the holistic approach, and their work demonstrates the impact of 
justice and social empowerment on the marginalized population. For instance, they have 


five areas of impact in which the lives of those oppressed are helped. They have the 
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power and tools to impact those who are often faced with significant neglect. For 
example, WVI provided 3.4 million people with clean water, 27.1 million people with 
emergency assistance, 10 million people with food staples; 162, million with 
opportunities to learn and improve their farming skills, 1.35 million new jobs, thousands 
of books to the less fortunate, and mobilization to several thousand faith leaders. 

Through the various strategies, methods, and execution, one can confirm that 
WVI has reduced and eliminated the numerous sufferings and oppressions the 
impoverished have faced. Their work has lifted the marginalized out of bondage to a 
place of self-sufficiency and self-actualization. As such, WVI remains impactful because 
they tackle the root causes of issues for the people. 

The methods of WVI help the organization to build a holistic view of society. It 
impacts the lives of people and builds a more sustainable community that translates into 
transformation. It first and foremost understands the social responsibility it has on society 
and its role within society. It recognizes the value it brings to bear and impart 
transformation and change the trajectory of many people who face suffering and 
oppression. 

Furthermore, WVI understands the dynamics at play and the injustices handed to 
the impoverished. Therefore, they develop structures and mechanisms to provide fair and 
practical ways to create a just and fair society. In essence, WVI levels the playing field 
for the forgotten society. They take initiatives to restore the social determinants of the 
impoverished; the mechanism for social empowerment and transformation is paramount 


to their ethos. 
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Additionally, WVI understands the social implications and structures that aid in 


keeping the impoverished deprived and disadvantaged. As a result, having a well- 
rounded outreach for building assets within the community transforms people's lives, 
benefits, and impact. They have created a model that is portable and partners with other 
social entities who are like-minded. WVI’s partnerships and collaboration gain footage 
by first addressing the root cause of the issues. Addressing the root issues gives them the 
latitude and credibility to restore broken communities, restore harmonious living, and 
bring people towards a better future. This approach is holistic because it deals with the 
total being of a person. Finding the need and meeting the need gives one hope and 
opportunity that equality, justice, peace, and restoration are available to all humanity. 
According to Bryant L. Myers: 
Every community needs a big story, a story that frames our lives and our 
understanding of the world. Everyone must have some kind of transcendent 
narrative that gives answers to questions of meaning and provides moral direction 
and social purpose. We need to know who we are (identity and purpose), where 
we are (location in the world and the universe), what went wrong (making sense 
of the poverty, pain, and injustice we see), what we must do (what must change 
and how it can be changed), and what time is (how our past, present, and future fit 
into this picture).* 
Sociology is powerful. It deals with life, changes, causes, and consequences of 
humanity. Our goal is to seek a better life for humankind and seek transformation rooted 
in making a better future for those oppressed and faced with suffering consistently. The 


negligence of the privileged makes ignoring the impoverished easy and resists the need to 


help. However, it is not adequate to think of the past, which can create a barrier for 
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transformation, but to think of the future and the positive change of transformation of 


social norms. 


Sociology and Biblical Foundations 

Sociology is the development, structure, and functioning of human society. In 
essence, it is the analysis of social problems. The heart of Luke 4:14-18 provides focus. 
The text deals with the poor, broken-hearted, blind, captives, and proclamation of the 
message. The Holy Spirit gives Jesus’ insight into dealing with the issues of social 
concerns that affect people's lives. 

Jesus taught us how to address the issue that plagues those who face oppression 
and are suffering as a result. Sociology also gives us insight and mechanisms on how to 
address the issues that face the impoverished. The church and community organization 
must identify what the impediments are that plague those around us. 

To care for one’s well-being is more than talk. WVI shows us that our talk must 
be coupled with action. James tells us that faith without works is dead. Jesus wants us to 
operate in a space that brings liberation and transformation to the least, lost, and left out, 
regardless of sex, race, nationality, religion, and ethnicity. Real issues affect the 
marginalized, and pinpointing the issues is paramount to meeting the needs, providing 
services to meet needs, and coming up with answers to bring resolution to those feeling 
the brunt of the burden. 

Similar to how the Holy Spirit provided Jesus with the anointing to address the 
downtrodden issues, Sociology points us to an avenue that can aid in addressing the 


behavior patterns, outcomes, and concerns determined by the sociological dynamics. 
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These theories which form the biblical perspective have a direct correlation with 
Sociology. 

There is something to be inferred about meeting the needs of people. The biblical 
text lets us know that with every move Jesus made under the Holy Spirit and its 
anointing, something transformative happened in the people's lives. Likewise, 
“According to Maslow (1970), needs exist in a hierarchy. Only when lower-order needs 
are satisfied can higher-order needs be activated.”> Thus, we can conclude that society, 
particularly the impoverished lower needs, must be met to transition them to self- 
actualization. The reality some oppressed face is daunting, and the only way out is to 
tackle the maladies at the very core, which is highly recommended or welcome. 
Addressing the root causes or issues facing society will provide some sense of belonging, 
ownership, growth, and awareness of the need to change within the community and as an 
individual. 

Jesus addressed the resources that are available under the anointing. The Asset 
Based Community Development (ABCD) resources are also available to tackle the 
deficiencies of those who are impoverished. Mike Green, Henry Moore, and John 
O’Brien state it this way: “When people discover what they have, they find power. When 
people join in new connections and relationships, they build power. When people become 
more productive together, they exercise their power to address problems and realize 
dreams.’ Therefore, we confer that it takes people, collaboration, building relationships, 


and having the heart to address the problems of those who suffer for real change to 
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happen. Circumstances are changed when the community comes together to address the 
broader problem. Partnership within the local community is a factor that the church often 
neglects. 

“Awareness of the need for a new approach grows. More and more agency 
leaders, researchers, and policy planners recognize that social and economic problems 
can only be address effectively by involving a larger part of the whole community.”’ 
Additionally, in the biblical text, the anointing empowers Jesus to move about and tackle 
the community's issues and meet the needs of the people. Likewise, “ABCD is a powerful 
approach focused on discovering and mobilizing the resources that are already present in 
a community.”® The church is dependent upon the community, and vice versa, the 
community is dependent upon the church. When combined, the assets are available 
within both entities and are valuable primarily when used for the greater good of those 
suffering and oppressed. Luke 4:14-18 demonstrates that Jesus collaborated with the 
Holy Spirit, who anointed Him to preach and execute effective ministry. “Jesus’ mission 
is a holistic mission to the poor.”’ Equally, the need to form strategic partnerships to 
build more substantial resources and solve community problems is one of immense value. 

It cannot be looked upon lightly that Jesus showed us He cared for the well-being 
of those afflicted. The need to care for and mobilize resources to address the well-being 


of humanity is often neglected because of scarcity or inadequacy. Jesus gave us the 
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model that remedies the need to operate in isolation. It is, therefore, in our interest to act 
in relation and conjunction with others. 

There is an interest in understanding that everyone has potential and cares about 
issues that matter to them. Therefore, we are to find commonality and address the 
detrimental issues to the less fortunate and give them away toward hope, restoration, 
liberation, and transformation. Furthermore, Jesus would love the saints to be our 
brothers’ and sisters’ keepers. 

The biblical text brings awareness to the comprehensive way church should 
operate. The church is a living incarnation of Jesus Christ, its gospel, and how to be 
active in society. To reiterate, Sociology as a Social Science emphasizes society, the 
social behavior of humanity, the social dynamics of relationships, and the various ethos 
and interaction of everyday life. Given the dynamics of how society and relationships are 
intertwined, it is germane to keep this in the forefront of bringing transformation: “Seek 
the welfare of the city where I have sent you. Work for its welfare. Pray to the Lord of its 


behalf. For in seeking its welfare you will find your own welfare.” !° 


How Sociology and Asset-Based Interact with Theological Foundations 

The theological concepts of liberation on inclusiveness are related to critical and 
functionalism theory. In liberation, we look at the central tenets and “rational study of the 
being of God in the world in light of the existential situation of an oppressed 


community.”!! In essence, we are to execute God’s activity in the world so those in the 
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oppressed community can access liberation. This belief coincides with the critical theory, 
which operates from the notion that one must understand and help others to overcome 
social structures that are controlled and oppressed. Meanwhile, functionalism strives to 
provide order in society that focuses on shared value and brings stability. The idea of 
Liberation Theology viewed from the lens of James Cone and Gustavo Gutiérrez is 
striking. They understood the dynamics of dismantling the social barriers that impede the 
marginalized. 

Therefore, the church must use its theological principles and integrate with the 
mission to form a comprehensive, holistic ministry that can bring about change within the 
walls of the church and the larger community. Having the mindset of liberation in the 
holistic sense gives one a bird's eye view of visualizing how to best address the issues at 
hand. Furthermore, having such insight will allow one to empathize and move with 
compassion to act for one greater good. 

One can incorporate ABDT into practice to develop a mechanism to deal with 
scarcity that brings suffering and oppression. The earlier liberationist theologian was onto 
practical ways to help society and particularly the least of society. They did not demean 
lower-class citizens or minimize their significance. Instead, they viewed everyone as 
essential and the call to action that transformation can happen. 

Today, however, empathy is lost, and the need to build a more robust, better 
community and people has gone by the wayside. Humanity has lost sensitivity and the 
need to care for well-being of others. Therefore, we must reimagine our purpose in 
society, especially to the impoverished, so equality, equity, and justice can be afforded to 


all and not just the privileged. 
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The church is at a crossroads where its influence is waning. Nonetheless, there is 
hope that all is not lost. It is possible for restoration to occur in the church, and for it to 
regain its footing and become a beacon of light to those who are suffering. A classic 
example of one filling the space is the United Nations (UN). One of the purposes of the 


UN is "to achieve international co-operation in solving international problems of an 


economic, social, cultural, or humanitarian character." !” 


The United Nations launched its sustainable development agenda in 2015, 
reflecting the growing understanding by Member States that a development model 
that is sustainable for this and future generations offers the best path forward for 
reducing poverty and improving the lives of people everywhere. !° 


As the world’s only truly universal global organization, the United Nations has 
become the foremost forum to address issues that transcend national boundaries 
and cannot be resolved by any one country acting alone. To its initial goals of 
safeguarding peace, protecting human rights, establishing the framework for 
international justice and promoting economic and social progress, in the seven 
decades since its creation the United Nations has added on new challenges, such 
as AIDS, big data and climate change. While conflict resolution and peacekeeping 
continue to be among its most visible efforts, the UN, along with its specialized 
agencies, is also engaged in a wide array of activities to improve people’s lives 
around the world — from disaster relief, through education and advancement of 
women.!* 


What is at stake is the church's negligence that forfeits its obligation to be the 
hands and feet to advance the work of God on the earth. Therefore, we see other entities 
dominating the space and making an impact, however one-dimensional. Consequently, 
building a sustainable relationship with various partners within one’s community is the 


utmost. 
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Having the church develop strategies for implementing ABCD will prove 
successful and move them on a path that brings liberation, transformation, and vitality. 
The church must take on the challenge like the forefathers of Cone, Gutiérrez, and Rudy 
Rasmus. They were cognizant of the people's plight and made attempts to do something 
to liberate suffering and oppression. 

Joseph W. Daniels put forth this notion by saying, 

Our primary vehicle for serving so that the world might be WHOLE—Well 

physically, Healed emotionally, Obedient spiritually, Loved unconditionally, 

Empowered financially—is ministry teams. These teams serve in the congregation 

and in the community. In serving the congregation, the teams help people to use 

their spiritual gifts and develop as leaders. Serving the community sends us into 
the streets where we walk with God and one another in creative ways to lead 
people to WHOLEness. A congregation has to be careful not to have more people 
investing time into serving the congregation than serving the community. !° 

If people, therefore, can envision the magnitude of what they can accomplish 
when resources are combined, they can utilize the assets within the community to benefit 
the community. WVI, the UN, liberation theologists, and Adam Clayton Powell Sr. 
understood the principle behind ABCD and ABDT. As such, the church must adopt this 


model and principle to reclaim its authority and rightful standing in the community they 


serve. 


Sociology, Asset-Based Community Development, and Historical Foundations 
The theory and principles surrounding ABCD is not a new phenomenon by any 
stretch of the imagination. This paradigm has not gained too much traction throughout the 


years. However, in the theological foundations chapter, Adam Clayton Powell Sr. and the 
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Abyssinian Baptist Church were examined and how they tapped into the power of 


ABCD. 

Powell understood the significance of building people of power. He understood 
the importance of providing for those who suffered neglect, disadvantage, racial injustice, 
poverty, and oppression caused by the Great Migration. He believed in a holistic 
approach that was rooted in faith, liberation, and power. 

Powell and WVI knew the importance of mobilizing resources to combat the 
plight of social ill will on the people's lives. He formulated strategies that aid and 
transform the community. Powell implemented various outreach initiatives that had a 
lasting impact on the most vulnerable individuals within the community. He notably 
made access available to those who consistently faced oppression. His approach was felt 
far and wide. Powell took risks that others shied away from taking. 

History shows that Powell's impact and legacy continue even today, and he 
demonstrated God’s redemptive work based on the action he took daily. Powell had an 
insight into how meeting the needs of the people is a recipe for transformation. The 
loyalty, credibility, and trust he earned are felt for the generation to come. 

What was discovered is that the formulaused by Powell is relevant today. He 
recognized the importance of people regardless of where they are from and what 
transpired in their lives. He did not judge or ridicule anyone who lacked. Instead, Powell 
made provisions to aid in the restoration and equality. 

ABCD gives us a glimpse into how channeling our resources can be used for 
maximum impact. According to Green, Moore, and O’Brien: 


ABCD perspective encourages community builders to focus on discovering, 
connecting and using the resources within their communities to address their most 
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significant problems and develop their highest potentials. Community builders 

successfully discover and mobilize assets by creating relationships among people 

and connections among community group.!° 

When dealing with the sociological dynamics of people, this concept believes that 
the community is full of resources that are more than any one person. It deems the 
resources or assets within the community are the key to gaining traction that leads to 
long-term sustainability, and ABCD strengthens through relationship. The idea of having 
the assets within the community is of importance. That will give latitude for the church to 
partner with resources that would otherwise not be available. 

Similarly, because the needs and problems of suffering and oppression are 
prevalent and real throughout communities, itis significant to implementa plan of action. 
A plan of action will provide needed resources to help move people forward. Similarly, 
like Powell, who readily identified the needs and built social justice and economic power 
to find long-term solutions and practices that impact and transform lives. 

Powell knew the power of change and transformation. He encountered it every 
day by providing a way of escape from the doors that seek to oppress and inflict 
suffering. Suffering can also be because of a lack of access. Access can be denied for a 
variety of reasons. Therefore, having a pathway to alleviate suffering by first addressing 
the problem will lift people and put them on a path to self-sufficiency. 

The Denver Foundation made the ABCD approach, saying, “We know that 
residents have the best insight into how to improve life in their communities. We also 
know that communities have many strengths, including their people, institutions, and 


public resources. That’s why our Strengthening Neighborhoods program supports 


'6 Green, Moore, and O’Brien, Asset Based Community Development, 25. 
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residents in working together and leading solutions for their communities.” !” It cannot be 
stressed enough how important it is to have these resources available to the church. The 
church is the vehicle and mechanism for much-needed change. The church must 
approach ministry holistically. 

Over time one must realize that church and the ABDT cannot be divorced from 
each other. Both dynamics are needed and vital in tackling the needs of those who are 
constantly at a disadvantage. Rasmus said, “At the beginning our biggest asset was the 
overwhelming array of human needs and a clear focus on making the new churcha 
ministry to rebuild human lives individually and collectively.” !® 

Rasmus recognized the uncertainties the impoverished faced, and he acquired the 
necessary assets to deal with the social economics, systemic injustice, and disparities that 
affect these individuals. These undertaking must be intentional. Thus, Rasmus 
demonstrated that having the assets within the community will allows one to make 
inroads and impacts that are sustainable. 

We need ABCD to aid in the causes of suffering, oppression, inequity, and 
marginalization. Understanding the issues plaguing society will afford us the gateway and 
credibility to act on their behalf with tools and resources that can transform their lives in 
meaningful ways. The impact a collaboration with ABCD’s organization is tremendous. 

The partnerships and relationships gainedin ABCD will help to maximize the 
benefits and support that would usually evade churches and communities. However, 


aligning resources will help discover the strengths, power, and hopes hidden within. This 


'7 The Denver Foundation, “Strengthening Neighborhoods,” The Denver Foundation, 
https://denverfoundation .org/community -impact/strengthening-neighborhoods. 


'8 Harper, Urban Churches, 236. 
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is a strong indication that ABCD and church are both necessary for success and building 
a stronger community. Furthermore, it demonstrates unity. 

While ABCD is comprised of various entities such as government and state 
agencies, private sectors, nonprofit agencies, businesses, associations, congregations, for - 
profit organizations, and local economies, one must not lose sight that the people are the 
backbones of these institutions. The people who entrust these institutions must care. 
According to Green, Moore, and O’ Brien: 

The most important asset in any community is people’s willingness to act on what 

they care about. Care brings people together for common purpose. Care is a song 

that flows through every community and those who want to develop stronger 
communities must know how to recognize it and harmonize with it. The song of 
community becomes more audible to leaders willing to ask simple questions and 
listen thoughtfully to the answers.'? 


Below is a graph from Wisconsin that shows a list of issues that can cause 


suffering and oppression:7° 


'9 Green, Moore, and O’Brien, Asset Based Community Development, 55. 


20 The Wisconsin Administrative Data Core, “Years of Available Data by Program,” The 
Wisconsin Administrative Data Core, https://www.irp.wisc.edu/wp/wp-content/uploads/2020/09/wadc- 
available-data-chart-09092020. 


Participation 

AFOC 

TANE (W-2} 

FoodShare (SNAP} 

Medical Assistance 

= III 

Chic Care Subsidies 

Chic Welfare 

sae il 1 Tl a) GO a AU 
- SGRERRERRSEERRREREREREES 
— [i GT 
acl RRB RRR ERE ERR ERR 


PEELE PEEL 
BERRA RRR 
OPI School Records 


X = wxomplete data 


ASDC: Ald to Families with Dependant Chitdren (pre-1996, Later, TANF] 

TANF: Temporary Assistance tor Needy Families (Wisconsin Works, W-2. 1996 onward] 
FoodShare: Supplemental Nutritional Assistance Program (Food Stamp Program| 

Medical Assistance: SangerCare, Medicaid enrclimert (Medicaid claims trom 2009 onward} 
Child Care Subsidies: Wisconsin Shares 

DOC: Department of Corrections 

Ul; Unemployment irurance {wage record, jobless benefits) 

OPt Department of Public instruction 
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Bowie city, 
Income & Poverty Q Maryland 


© Population estimates, July 1, 2049, (V2049) 58,643 
Income & Poverty 

@ Median household income (in 2019 dollars), 2018-2019 $113,338 
€} Per capita income in past 12 months (in 2019 dolars), 2015-2019 $49.25 
6} Persons in poverty, percent A 32% 


Figure 2. Quick facts of City of Bowie 7! 


| Bowie city, 

Population y Q Warjnd 

©) Population, Census, April, 2020 56,329 
rope 
Population 

(} Population estimates, July 1, 2019, (¥2019) 58.643 
€} Population estimates base, Apr 1, 2010, (V2019) 55 296 
(} Population, percent change - Apri 1, 2010 (estimates base) to July 1, 2019, (V2019) 61% 
© Population, Census, April 1, 2020 58,329 
6 Population, Census, Apri 1, 2010 54727 


Figure 3. Quick facts of City of Bowie population”? 


21 US Census, “QuickFacts: Bowie City, Maryland,” US Census Bureau, 
https://www.census.gov/quickfacts/bowiecity maryland. 


22 US Census, “QuickFacts,” US Census Bureau, 
https://www.census.gov/quickfacts/fact/table/bowiecitymaryland/POPO 10220. 
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Conclusion 

After carefully evaluating Sociology and how it is woven into the biblical, 
historical, and theological foundations, it confidently affirms that a holistic approach to 
ministry is consequential. The plight of the impoverished is prevalent. We cannot deny it 
or escape such a vision. Myers states, “We need to revisit the unusual nature of working 
with social systems of poor communities.””% 

Therefore, we need some collaboration between the various church and 
community resources to formulate a plan to aid the wider population better to gain a 
better future. The church is not lost; they have the power to adjust. They have the 
guidance and unction of the Holy Spirit similar to Luke 4:18 to impact, liberate, and 
transform lives. Changes can happen gradually, with incremental steps, precept upon 
precept. Myers says it best: “The bottom line is that we have to learn our way toward 
transformation.””4 

It is proven that ABCD is successful. Adam Clayton Powell Sr. tried the concept, 
and it worked then and continues now within the Abyssinian Baptist Church. As a result, 
the church remains relevant and influential within the community and around the nation. 
Ordinary people can do extraordinary things. It takes determination, education, and 
equipping and empowering the people with the tools necessary to usher in a new era. 

The fact that non-church agencies are dominant in helping those who face 


suffering and oppression regularly lets us know it is time for the church to get in the 


game. These agencies are operating in the one-dimensional space that deals with social 


23 Myers, Walking with the Poor, 287. 


24 Myers, Walking with the Poor, 288. 
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determinants of the people. While that is quintessential, one must stress the need to 
address the person's spiritual component. By addressing the social and spiritual 
dimensions of humanity, we can effectively focus holistically. 

It was not by happenstance that Jesus dealt holistically with those who were 
impoverished. It was the blueprint for which we ought to attend to society. Therefore, we 
must look for ways and means to reorient ourselves, take our authority, and join forces 
with ABCD to advance God’s kingdom on earth. According to Green, 

The possibility of asset based community development can only be realized 

through the courage, determination, and leadership of champions for re-balancing 

community action. Only people who are committed to citizens standing on the 
chair—assuming responsibility and power—and agencies leading by stepping 
back will make this fundamental shift happen.”° 

The church can act as a leader to facilitate change. The church is prominent, and 
“well connected leaders can engage the wider community to act on what they care 
about.”*° People will know you care when the church shows them that they care. Finding 
commonality is key to success. Green, Moore, and O’Brien put it more succinctly: 

When people who differ in many obvious ways learn about what is truly 
important to each other, a connection often emerges in which the learners find common 
purpose. We differ in a thousand ways: age, size, ethnicity, race, religion, belief, history. 


And yet the more we dwell on what is most important to us, the more we discover what 


we care about in common. ABCD organizing seeks this source of energy, which is 


25 Green, Moore, and O’Brien, Asset Based Community Development, 84. 


26 Green, Moore, and O’Brien, Asset Based Community Development, 91. 
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activated by expressing and acting on shared meaning. Conversation starts the energy 
moving towards more relationship and more meaningful action.”’ 


There is a need for a more robust, comprehensive, and transformative method of 
ministry with particular emphasis on holistic ministry. The church will fail to live 
up to its ideal if it remains arcane and antiquated. It is time for a new era of 
teaching and imparting knowledge that will equip leaders to move beyond the 
message to incorporate a mission that is rooted in ministry. In addition, the do-it- 
alone attitude is obsolete. We need partnerships, resources, and community 
resources to be relevant, practical, transformative, and liberating. 


27 Green, Moore, and O’Brien, Asset Based Community Development, 92. 


CHAPTER SIX 


PROJECT ANALYSIS 


The purpose of the research was to design a model of transformative ministry that 
would equip leaders beyond the pews to transform and liberate community in a holistic 
manner. It is believed if leaders are educated on biblical principles, then they will be 
better equipped to aid in work of transformation within the community. The church too 
often overlooked the issues that affects underserved and neglected individuals. It is the 
clarion call of the church to be active in the world. The church today is God’s hands and 
feet in the world. In a culture where churches are sidelined because of the rapid decline 
and ineffectiveness, it is imperative for the church to take their rightful place and become 
active in the lives of humanity based on the principles of God. God has designed the 
church to play a prominent role in humanity spiritually, physically, mentally, 
emotionally, and economically. From the research perspective, the church has not done 
an effective job to connect the message, mission, and ministry effectively. Therefore, to 
develop a biblical formula on holistic ministry, the four foundational papers (biblical, 
historical, theological, and interdisciplinary) support the idea that through holistic 
ministry, the church is situated best to cultivate and facilitate transformation and 
liberation. Carrying out holistic ministry as Jesus demonstrated, will prove effective, 


transformational, and liberating model for the church and its community. 
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Biblical Perspective 


To create a holistic ministry based on biblical principles that is transformational, 
Luke 4:14-18, was used as the foundational pericope. The scripture states, “The Spirit of 
the Lord is upon me, because he has anointed me to bring good news to the poor. He has 
sent me to proclaim release to the captives and recovery of sight to the blind, to set free 
those who are oppressed” (4:18, NRSV). The scripture lends credence to the theory that 
the Spirit enables Jesus to deal with humanity’s spiritual, physical, mental, and emotional 
state. Hence, bringing transformation to those facing suffering and oppression should be 
at the highest level of importance. It is critical for the church to remain vigorous and 
effective in the lives of the marginalized so transformation can take place. Linthicum 
informs us that, “the church is called to be a strong voice for those in the city who are 
poor and defender of their causes. The church is also called to put its body where the 
mouth is.”! The holistic ministry starts with the proclamation of God’s word. 

The scriptures demonstrated that with Jesus’ anointing, the oppressed receive 
liberation. His ministry liberates the burdened and troubled from anything that plagues 
them. Jesus comes to set people free. His work is to do the will of the Father and ensure 
“the bonds that oppressed God’s people are being broken.” Therefore, the church must 
tap into Jesus’ anointing that can change the trajectory of the marginalized, eradicate 
oppression, and sets them on a course to transformation that is sustainable. 

Jesus’ mission is transformative. It deals with a person whole being. As Jesus 


comes to transform lives, likewise, the church must play its part and work on behalf of 


' Robert Linthicum, City of God, City of Satan (Grand Rapids, MI: Zondervan, 1991), 174. 


2 John Barton and John Muddiman, eds., The Oxford Bible Commentary (Oxford, UK: Oxford 
University Press, 2001), 932. 
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the marginalize to transform their lives. Luke gives us a mandate that the Spirit enables 
us to fully execute holistic ministry. Matthew 10:7-8 further amplifies Jesus’ 
methodology “As you go, proclaim the good news, ‘The kingdom of heaven has come 
near. Cure the sick; raise the dead; cleanse those with a skin disease; cast out demons” 
(Matt. 10:7-8, NRSV). When a biblical model for holistic ministry is effectively 
implemented and executed, the church will flourish, lives will be transformed, and the 


church will once again regain its prophetic voice and take its rightful place in society. 


Historical Perspective 

Adam Clayton Powell, Sr. (Powell) was steeped into prophetic ministry. He and 
Abyssinian Baptist Church modeled Jesus’ ministry. His voice was one of influence and 
he used his influence to help those who were marginalized and suffering from oppression. 
Powell crafted his message, ministry, and mission into a craft that focused on Jesus Christ 
and those who are impoverished. He operated under the auspice of the anointing and 
believed the ecclesia should be a “model church” that play an active role in the social 
needs of community and influence and transform their lives. 

In the book of A Theology for the Social Gospel, Walter Rauschenbusch states: 

When a minister speaks to his people about child labor or the exploitation of the 

lowly by the strong; when he insists on adequate food, education, recreation, and 

a really human opportunity for all, there is response. People are moved by plain 

ee a and by the instinctive convictions which they learned from Jesus 


Like Powell who had the convictions and compassions learned from Jesus Christ, 


so we too must learn the behavior and tend to the needs of God’s people. The church 


3 Walter Rauschenbusch, A Theology for The Social Gospel (Eugene, OR: Wipf and Stock, 1996), 
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universal must not only proclaim but must implement far-reaching social arms that aids 
in transformative ministry for the community. Powell stated it clearly “the church had to 
do more than ‘preach souls into heaven;’ it must speak to human suffering and concern 
itself with the whole individual.” 

The notion that holistic ministry is not relevant is one of utter disgust and 
disingenuous. Jesus had the proof throughout scripture (Matthew, Mark, Luke, and John) 
which is historical. Thus, the church must remain an instrument of hope to fight 
oppression and alleviate suffering. Powell endorses the church as a conduit to facilitate 
ongoing transformation. 

Powell defends the biblical hermeneutic for conceiving the church on an 

institutional model. He said, I can understand how people, even ministers of the 

Gospel can differ on political, social, and moral questions, but I cannot for the life 

of me understand how anybody, especially the Shepherds of Christ can fight a 

man because he feed them. Jesus never allowed anyone who followed him to go 

hungry. The Gospel of supplying people’s needs was preached and practiced by 
the church during the lifetime of the first apostles, he said; therefore, any church 
that would bear Christ’s name must make this New Testament model their own.° 

Unequivocally, preaching is vital; however, the church must do far more than 
preaching, it must address the human suffering and condition by taking the holistic 


approach to ministry. An approach based on biblical principles and rooted in the history 


of Jesus Christ. 


4 KenyattaR. Gilbert, A Pursued Justice, Black Preaching from the Great Migration to Civil 
Rights (Waco, TX: Baylor University, 2016), 33. 


> Gilbert, A Pursued Justice, 32-33. 
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Theological Perspective 

The field of theology examines the ministry of Jesus found in Luke 4:18 and its 
direct impact on the church and the liberation it brings to humanity. Furthermore, it has a 
direct correlation to Liberation Theology (LT) and how such movement affects the 
church and the people they serve. Liberationis about freedom, deliverance, and liberty 
from whatever keeps one in suffering and oppression. It is believed the church must take 
the necessary steps to ensure that the people they minister and serve are done holistically. 
Liberation Theology believes to operate holistically one must look at the spiritual, 
mental, physical, emotional, and socioeconomic dynamics of the people. 

A church that intertwines LT in the church, its mission, message, and ministry 
will have a direct impact on structural oppression economically and socially that will 
ultimately lead to transformation. The church must attempt to understand the social 
dynamics of what is at the heart of suffering and oppression. Additionally, the church 
must examine what it means to proclaim the message and meet the needs of the people. 
Under the church’s purview it must evaluate “the challenges posed by the oppressed 
poor, to work out and apply the liberating dimension of faith so that the fruits of the 
kingdom of God can be enjoyed.’ 

Christian theology is a theology of liberation. It is a rational study of the being of 
God in the world in light of the existential situation of an oppressed community, 
relating the forces of liberation to the essence of the gospel, which is Jesus Christ. 
This means that its sole reason for existence is to put into ordered speech the 
meaning of God’s activity in the world, so the community of the oppressed will 


recognize that its inner thrust for liberation is not only consistent with the gospel 
but it the gospel of Jesus Christ.’ 


6 Leonardo Boff and Clodovis Boff, Introducing Liberation Theology (New York, NY: Orbis 
Books, 1987), 49. 


7 James H. Cone, A Black Theology of Liberation (Mary knoll, NY: Orbis Books, 2020), 1. 
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Interdisciplinary Perspective 

The interdisciplinary field that supports this research project is Sociology and 
Asset-Based Development Theory. This theory deals with the totality of humanity 
including the physical, emotional, financially, economic, and spiritual. Both field and 
theory allow for greater depth into the variety of mechanisms available to guide one’s 
thought and action. Additionally, the filed and theory promotes social justice, social 
transformation, and upward social mobility. As a result, having upward mobility is the 
key to success and building a stronger community, relationships, families, neighbors, and 
society that would be adversely affected by the oppressed and impoverished. 

Having community assets resources and tools available to the church will have a 
direct impact on relieving suffering and oppression within the community. Both 
community and church will develop sustainable partnership that will effectively aidin 
lasting transformation. In the Beloved Community: 

In Christ’s fellowship with the poor, in his identification with the depths of 

suffering through the cross, the cries from the depths of the inner city are also his, 

and the plea that all things might be made right becomes a yearning in the Spirit 
of God for God’s reign of peace. Poverty is a constant assault upon human dignity 
and humanity.® 

The church as the driving force working cohesively with asset-based community 
development is dynamic dual that can bring about holistic and transformative change. 
Humanity is looking for radical change that will shift the trajectory of those suffering and 


the agent of change is the church to bring a brighter hope and future to a lost and dying 


world. With God all things are possible. 


8 Charles Marsh, The Beloved Community: How Faith Shapes Social Justice, From the Civil 
Rights Movement to Today (New York, NY: Basic Book, 2005), 192. 
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Methodology 

This segment of the chapter will describe the procedure used for soliciting and 
recruiting volunteers for the research project. A recruitment flyer was developed and 
mailed to members of Bowie United Methodist Church (BUMC) as well as weekly 
announcement were made during Sunday services. Phone calls was made, and calls 
returned to potential participants requesting further details about project. An outline was 
provided to participants with requirements for participating in the project. The 
requirements were as follows: you must be eighteen or older to participate and not ina 
protected or vulnerable class. Participation was merely volunteers. There was no 
monetary compensation given; and participants were permitted to leave the project at any 
given time. From the onset it was stressed that no names were to be written on any 
materials, confidentiality was emphasized to encourage transparency and free will 
writing. 

This project included entrance and exit interview, pre- and post-survey 
questionnaires, and journaling. The entrance interview was assigned numbers. The exit 
interview was assigned symbols; and journals were assigned letters. The sessions were 
weekly Bible Study held on Tuesdays with the first and last session held in person at 
BUMC. The four remaining sessions were held via Zoom. The participants started out 
with nine participants, and one dropped out leaving the final numbers of eight. 

Security measures was put in place to safeguard materials and maintain 
confidentiality in collecting, storing, recoding, and disposing of research materials. Pre- 


entrance interviews were administered at the beginning of the in-person session and exit 
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interview at the last in-person session. The collected information was stored in a locked 
filing cabinet in a locked office. All collected material will be disposed of after a period 
of three to five years after the candidate graduates from UTS. Pre- and post-survey 
questionnaires were administered at the beginning of the in-person session and the last in- 
person session. The collected information was stored in a locked filing cabinet in a 
locked office. All collected material will be disposed of after a period of three to five 
years after the candidate graduates from UTS. Hard copies of journals were given at first 
in-person session and collected at the end of the session by the principal investigator and 
stored in a locked filing cabinet in a locked office. All collected material will be disposed 
of after a period of three to five years after the candidate graduates from UTS. 

All materials relating to the project was anonymous. Participants were free to use 
styles, their own thought process, and make writing answers candid. They were 


encouraged to be authentic and transparent in reflecting their thoughts. 


Implementation 

The project entitled, “Transformative Ministry: Equipping Leaders Beyond the 
Pew to Liberate and Transform Community,” was implemented over six-week time span 
beginning June 28, 2022, and finalized on August 2, 2022. The first and last sessions 
were conducted in-person at BUMC. Covid protocol were enforced. Mask was required. 
Sanitizer was provided; and social distancing took place. The in-person meeting allowed 
the opportunity to pass out materials needed by participants to effectively participate in 
the project. Due to the ongoing Covid-19 crisis, the remaining four classes was 


administered via Zoom. 
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Week One — Session One (June 28, 2022) 


e Opening prayer 

e Welcome 

e 10 minutes to take entrance interview and pre-surveys 

e 20 minutes to create a journal entry on thoughts about Holistic Ministry. 
e 40 minutes for participants to learn overview on Holistic Ministry 

e 20 minutes discussion of Holistic Ministry 

e Closing prayer 


Week Two — Session Two (July 5, 2022) 


e Opening prayer 

e 35 minutes lesson on Importance of Message in Ministry 

e 10 minutes break 

e 30 minutes group discussion on how the lesson can be applied and define 
message 

e 15 minutes summary on the lesson and discussion for journaling 

e Closing prayer 


Week Three — Session Three (July 12, 2022) 


e Opening Prayer 

e 35 minutes lesson on Defining Mission 

e 10 minutes break 

e 30 minutes group discussion on how the lesson can be applied to enhance 
mission 

e 15 minutes summary on the lesson and discussion for journaling on 
mission 

e Closing prayer 


Week Four — Session Four (July 19, 2022) 


e Opening Prayer 

e 35 minutes lesson on Luke 4:18 

e 10 minutes break 

e 30 minutes group discussion on the group of people found in Luke 4:18 
e 15 minutes summary on the lesson and discussion for journaling on text 
e Closing Prayer 


Week Five — Session Five (July 26, 2022) 
e Opening Prayer 


e 35 minutes lesson on Matthew 25:35-40 
e 10 minutes break 
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e 30 minutes group discussion on how the lesson can be applied on the least 
of my people 
e 15 minutes summary on the lesson and discussion for journaling 
e Closing Prayer 
Week Six — Session Six (August 2, 2022) 
e Opening Prayer 
e 10 minutes to collect journals 
e 10 minutes to take post-survey 


e 40 minutes to discuss next steps participants would like to see 
e Closing prayer 


Session One: June 28, 2022 — Outline 

For the first session that was held all participants were in attendance. The session 
began with prayer, then welcome and expressions of gratitude by the project director. 
Each participant was given a welcome folder. Participant’s folder had an outline and 
timeline of research project, entrance interview question with an assigned number, a pen, 
loose leaves for note taking, and a journal with an assigned letter. 

Immediately after distributing materials, the research problem was shared. Too 
often churches neglect that issues that causes suffering and oppression amongst the 
underserved and forgotten. The hypothesis states if church leaders are educated on 
biblical principles of holistic ministry, then they will be better equipped to serve the 
impoverished population. The entrance interview and pre-survey questionnaires were 
administered and collected. 

In this session we dealt with an overview of holistic ministry. What is holistic 
ministry and how it is viewed? I shared that holistic ministry — view people through 
God’s eyes, and the person in its totality was created to live in wholesome community. 


Thus, the church must minister to every dimension of human needs and seeks wholeness 
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at every level of society — individuals, families, communities, nations, and the global 
human family. The project director further highlighted that holistic mission seeks to focus 
on the fullness of the Christian gospel in its proclamation and in its injunctions to love 
neighbors in meaningful ways. The concept of social ministry was also reviewed and 
according to Kim states it is “Service offered in ministry by churches and individuals to 
relieve human suffering and provide for the needs of the community. It often focuses on 
issues of justice in society as well as being concerned with the basic necessities of life for 
those without resources.” 

Likewise holistic ministry is one of liberation. What is liberation? My definition 
of liberation is bringing freedom and deliverance from the plight that keeps one in 
bondage. Liberation let us implement orthodoxy - right belief and orthopraxy — right 
practice. Hence, holistic ministry is a belief and practice brought together to form 
ministry. Gutierrez said it best: 

Theology 1s critical reflection on historical praxis is a liberating theology, a 

theology of the liberating transformation of the history of humankind and also 

therefore that part of humankind- gathered into ecclesia-which openly confesses 

Christ. This is a theology which does not stop with reflecting on the world, but 

rather tries to be part of the process through which the world is transformed. It is a 

theology which is open -in the protest against trampled human dignity, in the 

struggle against the plunder of the vast majority of humankind, in liberating love, 


and in the building of a new, just, and comradely society-to the give of the 
Kingdom of God.'° 


° Donald K. McKim, The Westminster Dictionary of Theological Terms, 2"4 ed. (Louisville, KY: 
John Knox Press, 2014), 297. 


'0 Gustavo Gutiérrez and Gerhard Ludwig Miiller, On the Side of the Poor: The Theology of 
Liberation (Maryknoll, NY: Orbis Books, 2015), 17. 
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Session Two Outline 

Session two consisted of a brief review of the previous week, teaching on the 
message, discussion, and journaling. The problem and mission were reviewed and then 
we delved into the week topic. This week was focus on the importance of message in 
ministry and I proceeded to teach. 

In this session, when we talk about message, we typically referred to the 
proclamation of the gospel, the Word of God, the logos, the good news, or preaching. The 
message we portray should point to Christ in our word, deed, or action. The message is 
the good news for salvation for humanity. Various scriptures were given to amplify the 
importance of Jesus’ message and how it was tied to helping alleviate humanities 
suffering. Next, we looked at several text that demonstrate the gospel. For example, Jesus 
preaches the good news (Matt. 4:23 and Matt. 9:35). The message brings healing (Ps. 
107:20). Jesus talks to the woman at the well (Jn. 4:1-26). The message brings 
reconciliation (2 Cor. 5:19). The message brings restoration (Ps. 126:5-6). The message 
brings salvation (Matt. 7:13-14, Rom. 3: 28, Rom. 10:9-10 and Eph 2:8-10). 

Then the question was asked if the message is only through proclamation? The 
lesson subsequently went into texts that strengthen the notion that proclamation moves 
beyond pure word. For example, Jesus healed the sick (Matt. 9:20-22, Mk. 5:25-34, Lk. 
8:43-48); Jesus cleanses the lepers (Matt. 8:1-4; Mk. 1:40-45; Lk. 5:12-15; Lk. 17:11-19); 
Jesus fed the masses (Matt. 15:32-38; Mk. 8:1-9); Jesus opened the eyes of the blind 
(Matt. 9:27-31; Mk. 8:22-26); Jesus forgives sins (Rom. 4:25; Matt. 28:10; Lk. 7:47); 
Jesus calms the raging sea (Matt. 8:23-27; Lk. 4:35-41; Lk. 8:22-25); and Jesus loves the 


people (Rom. 5:8; Jn. 3:16; 1 Jn. 4:10). 
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The significance of the text is to highlight the importance and emphasis Jesus 
places on the message in word and action. Having transformative ministry is predicated 
on having the word coupled with action and deed. Jesus’ message was wrapped up into 
His action, word and deed that leads all the way to the cross. On the cross He paid the 
ultimate sacrifice for mankind. 

Session two concluded with discussion on the importance of the message. The 
participants dialogue around the topic and examine why holistic ministry must 
incorporate the message and word. Following the discussion participants were asked to 
write in theirjournals their thoughts freely. Once journaling, class was dismissed with 


closing prayer. 


Session Three Outline 

Session three began with prayer and a brief recap of the previous session. Once 
again, the problem and hypothesis were stated as the backdrop for this Bible session. This 
session was designed to expound on the Great Commission found by providing and 
highlighting techniques that aid in transforming the lives of many. “Go therefore and 
make disciples of all nations, baptizing them in the name of the Father and of the Son and 
of the Holy Spirit and teaching them to obey everything that I have commanded you. And 
remember, I am with you always, to the end of the age” (Matt. 28:19-20). It is the 
ministry of the ecclesiato go and impact the lives of humanity by the aid of the Holy 
Spirit. 

It is incumbent for every church to facilitate spiritually effective mission 


opportunities throughout the world. Acts 1:8 states “But you will receive power when the 
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Holy Spirit has come upon you, and you will be my witnesses in Jerusalem, in all Judea 


and Samaria, and to the ends of the earth.” This missionis transformational for the 


gospel’s sake. There is a need out there. Somewhere in the world there is a need, and the 


church is called to take bold action that will transform lives. David Bosch further shed 


some illuminations on definitions and understanding on mission: 


Is 


2s 


Intrinsically the Christian faith is missionary. It is missionary by its nature. 


Missiology is a branch of the Christian theology and it seeks to look at the world 
from the perspective of commitment to the Christian faith. 


As a body we never arrogate mission to ourselves or delineate mission too sharply 
or too self-confidently. Mission remains undefinable and should never be 
incarcerated in limited confines of our own predilections. Its bigger than us and 
not narrowed to our partialities, tastes, or tendencies. 


Christian mission gives expression to the dynamic relationship between God and 
the world, particularly as this portrayed, first, in the story of the covenant people 
of Israel, then supremely in the birth, life, death, resurrection, and exaltation of 
Jesus Christ. Therefore, the theological foundation for missionis grounded in our 
faith: God’s self-communication in Jesus Christ. 


The Bible is the inerrant word of God and there are no immutable and objectively 
correct “laws of mission” to which exegesis of scripture gives us access and 
which provide us blueprints we can apply to every situation. Missionis formed 
out of a need that is ambivalent and executed in the context of tension between 
divine providence and human confusion. Thus, the ecclesia’s involvement in 
mission remains an act of faith without earthly guarantees. 


The ecclesia begins to be missionary not through its universal proclamation of the 
gospel, but through the universality of the gospel it proclaims. 


We often hear of local mission, foreign mission, global mission, or international 
mission. Theological speaking, foreign missions is not a separate entity. The 
missionary nature of the church does not just depend on the situation in which it 
finds itself at a given moment but is grounded in the gospel itself. The 
justification and foundation for foreign missions, as for home missions, lies in the 
universality of salvation and the indivisibility of the reign of Christ. 


We have to distinguished between mission (singular) and missions (plural). The 
first refers primarily to the mission Dei (God’s mission), that is God’s self- 
revelationas the One who loves the world, god’s involvement in and with the 
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world, the nature and activity of God, which embraces both the church and the 
world, and in which the church is privileged to participate. Missio Dei enunciates 
the good news that God is a God for the people. Missions (the missions ecclesiae) 
refer to particular forms, related to specific times, places, or needs, of 
participation in the mission Dei. 


9. The missionary task is as coherent, broad, and deep as the need and exigencies of 
human life. We confirm that people live in a series of integrated relationships; it is 
therefore, indicative of a false anthropology and sociology to divorce the spiritual 
or the personal sphere from the material and the social. 


10. Missionis God’s “‘yes” to the world. God’s love and attention are directed 
primarily to the world, and mission is participation in God’s existence in the 
world. Today, God’s yes to the world reveals itself, to a large extent, in the 
church’s missionary engagement in respect of the realities of injustice, 
oppression, poverty, discrimination, and violence. We often find ourselves in 
apocalyptic situation where the rich get richer and the poor poorer, and where 
violence and oppression from both the right and the left are escalating. The church 
in mission cannot possible close it eyes to these realities. 

Mission includes evangelism and its one of its essential dimensions. Evangelism 
as we know is the proclamation of salvation in Christ to those who do not believe 
in Him, calling them to repentance and conversion, announcing forgiveness of sin, 
and inviting them to become living members of Christ’s earthly community and to 
begin a life of service to others in the power of the Holy Spirit." 


The session concluded by noting Jesus’ way is one of inclusivity. He never shied away 
from the rich and the poor, the oppressed and oppressor, nor sinners. Jesus looked for 
ways to break down barriers, hostility between individuals, groups, and naysayers. Jesus 
loved even His enemies. His mission was to reach all people and extend salvation so that 
none would perish. Project director and participants engaged in a lively discussion and 
then journaled freely from what they learned or discerned from the session. The session 


was closed with prayer. 


'! David J. Bosch, Transforming Mission: Paradigm Shifts in Theology of Mission (Maryknoll, 
NY: Orbis Books, 2019), 9-11. 
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Session Four Outline 

Session four began with prayer and another recap from the previous week. In this 
session Luke 4:18 was the focus of Bible teaching. It states, “The Spirit of the Lord is 
upon me, because he has anointed me to bring good news to the poor. He has sent me to 
proclaim release to the captives and recovery of sight to the blind, to set free those who 
are oppressed” (Lk. 4:18). The pericope is profound and it connects the relevance of 
holistic ministry for the church. 

In this passage Jesus emphasized His various ministries that is geared towards His 
people. Jesus did not hesitate to address the issues that people faced in their lives. He 
recognizes the need and meet them in time of need. As a result, the ministries that was 
prevalent can be identified as preaching, healing, deliverance, restoration, and liberation. 

This was Jesus’ mission, and He did it under the unction of the Holy Spirit. These 
are holistic and transformative ministry at its core. Jesus’ mission depends on the Spirit to 
liberate “the poor, the disinherited and dispossessed.” !* Jesus comes to transform lives, 
and His mission is to deal with the issues that can and will alter people’s lives. By 
fulfilling His mission, Jesus will forever transform and revitalize the lives of 
marginalized persons through “activity, that releases tension and frees the oppressed from 
a disintegrating sense of complete impotency and helplessness.” !* Therefore, failure to 
follow the blueprint of Jesus is a recipe for disaster. Effective ministry is inclusive and 


addresses the spiritual as well as humanitarian needs. 


!2 Howard Thurman, Jesus and the Disinherited (Boston, MA: Beacon Press, 1996), 13. 


13 Thurman, Jesus and the Disinherited, 26. 
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The session ended with a lively discussion on the classes of people Jesus helped 
in the text. Once discussion was ended, the participants began journaling freely from 


lesson topic. The project director then closed the evening with prayer. 


Session Five Outline 

Week five began with a brief recap of the previous session and then delved into 
the teaching of Matthew 25:35-40. 

For I was hungry and you gave me food, I was thirsty and you gave me something 

to drink, I was a stranger and you welcomed me, I was naked and you gave me 

clothing, I was sick and you took care of me, I was in prison and you visited me. 

And the king answered them, truly I tell you, just as you did it to one of the least 

of these who are members of my family, you did it to me (Matt. 25:35-40). 

This pericope demonstrates that God wants us to move beyond the preached word 
to implement what we have learned through application to make a difference into the 
lives of the people. This is a mandate and a clarion call to move from complacency to 
action and make a difference that will radially transform lives. Cone emphasizes, “There 
can be no freedom for God unless the hungry are fed, the sick are healed, and justice is 
given for the poor.”!* The Matthew chapter twenty-five pericope provides another great 
demonstration of what is meant for the church to actively deal with those suffering and 
oppressed. The church is to actively demonstrate the compassion of Jesus Christ and look 
for ways to engage and address those issues that are facing the impoverished. It is not 
good to be complicit. God calls us to be active agents who will radically revolutionize a 


dark and dying world. God is transformative. He is not stoic, stagnant, nor complicit. 


Jesus is revolutionary, creative, and a transformative agent in this world. The church and 


'4 James H. Cone, God of the Oppressed (Maryknoll, NY: Orbis Books, 1997), 135. 
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the body must embody a holistic ministry to effectively address the plight of those who 


are suffering. 

Boff highlight that the crucified amongst Matthew 25:31-46 weeps and needs 
raising to life. 

The Crucified needs to be raised to life. We are on the side of the poor only when 

we struggle alongside them against the poverty that has been unjustly created and 

forced on them. Service in solidarity with the oppressed also implies an act of 
love for the suffering Christ, a liturgy pleasing to God.!> 

There are no shortages of ministry and people everywhere need help. Matthew 
9:37-38 informs us that the “the harvest is plentiful, but the laborers are few; therefore, 
ask the Lord of the harvest to send out laborers into his harvest” (NRSV). Jesus describes 
the world as a place of harvest where His children are to work for Him. In this world, 
there are many ways to reach and harvest the crops with the end goal directing them to 
accept Jesus Christ. Therefore, we plant and gather in the storehouse in a way that brings 
glory to God and lives transformed. 

James teaches us that “faith without good deeds is useless” and that believing in 
one God is not enough, for “the demons have the same belief” (Jam. 2:20-21). Therefore, 
ortho-doxy is accompanied by ortho-praxis. (Ortho means right and doxy means belief 
and or praise).'® So ortho-doxy is that which is considered correct or proper belief as 
defined by the ecclesiastical bodies. Meanwhile, ortho-praxis (ortho means right and 
praxis means practice). Meanwhile, ortho-praxis is right practice which is used in 
liberation theologies to highlight the importance of action concerned practical, political, 


social, economic, physical, and spiritual content of the Christian faith. Thus, living, and 


'5 Boff, Introducing Liberation Theology, 4. 


'6 McKim, The Westminster Dictionary of Theological Terms , 223-224. 
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true faith enables us to hear the voice of the eschatological Judge in the cry of the 


oppressed. 

This session strengthens the notion for holistic ministry. The fundamental belief is 
that when people respond to human need, or fail to respond, they are in fact responding, 
or failing to respond to Christ. Jesus has demonstrated and thought us that self-giving 
care for others is the heart of the revealed will of God. Those who provide food, drink, 
clothing, shelter for the needy, and visit the sick and imprisoned respond entirely on the 
basis of the needs of the least of these and are surprised to learn at the judgment that there 
was a deeper dimension to their acts of human compassion. 

Another salient point highlight in the session that gives credence to holistic 
ministry was from Gutiérrez. 

Oppression originates out of dependence. Dependence means that life’s material 

and conditions are so limited that the free subjectivity of a human being cannot 

develop. As God liberates a human being and desires to make him or her into a 

person subject, the actual realization of personal subjectivity and freedom occurs 

only as the conditions under which the individual’s free subjectivity is to be 

realized are themselves transformed. Therefore, a human being becomes a 

personal subject in the process of the transformation process of history, he or she 

simultaneously creates the prerequisites for participating in the process of 
understanding humanity in the light of the gospel.'7 

The church is a living organism and as a result we are to live out God’s ideals in 
the earth. Therefore, as Christians and the body of Christ, we are not permitted to remain 
blind to the need and poverty that our brothers and sisters must endure. The church must 


remain vigilant and act on behalf of all people who face oppression and suffering for in 


doing so, we do it unto God. 


'” Gutiérrez and Miiller, On the Side of the Poor, 66. 
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We concluded the session with a lively discussion what part is Christianity 
playing in motivating liberating the oppressed? What are some reasons that causes 
poverty and how do we view the poor? These questions require transparency and soul 
searching. After discussion participants was asked to journal their thoughts on the topic. 


The session was then closed in prayer. 


Session Six Outline 

Session six concluded the research project. Participants met at BUMC in the 
sanctuary at 7:00 p.m. The session started with prayer and a recap of the last five 
sessions. The problem statement and hypothesis were reviewed, and participants were 
then given an opportunity to dialogue around how their thoughts shifted in the last five 
weeks. Discussion continued regarding what role the church play in equipping leaders 
and members to actively engage in holistic ministry. In the ongoing discussion the 
thought process was to transform the community; the church must play a pivotal role in 
setting the tone. Setting the tone will bring about a paradigm shift in the congregant’s 
mindset as it relates to suffering and oppression outside the four walls of the church. 

Next, the post exit interview and post-questionnaire was administered: and they 
were similar to the entrance interview and pre-questionnaire survey. The journals were 
collected. I expressed my gratitude to participants and expressed my appreciation for 
their commitment and dedication for the last six weeks. I prayed and asked God to give 
insight on how to implement lessons learned and that going forward each will actively 
participate and contribute to holistic ministry. After prayer, the participants were 


dismissed, and research officially closed. 
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Summary of Learnings 

There were eight participants in the study. The following analysis represents the 
summary of learning related to the participants and research project. Participants ranges 
from age thirty-five through sixty-five. All participants were female. Five participants 
were married with children and three singles also had children. The participants were a 
mixture of working class and one retired. 

The participants were 100% female. Fifty percent had college degree and/or 
graduate degree. Thirty percent of participants had some college and 20% were high 
school graduates. The participants varied. Twenty percent were millennials; 10% were 
generation X; and 70% were boomers. 

The survey questions were open-ended to provide participant with the ability to 
respond openly and freely. There was one pre-entrance question and five pre-survey 
questions. 

The pre-entrance interview question was difficult at first. The question was: what 
role does the church play in the lives of the impoverished? The pre-survey questionnaires 
were: What is your definition of mission? What do you believe is Christ’s message where 
missions are concerned? Which statement most closely describe your personal view of 
human oppression as it relates to the Gospel? Based on scripture, how would you define 
message, mission, and ministry? and how do you view holistic ministry? 

These questions were designed to obtain participants understanding of how the 
church handles oppression and suffering within and around the community. Participant’s 


perspective varies from one question to the next. The role the church plays in the lives of 
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the impoverished should be to uplift and educate them with biblical principles. The 


church should support and engage them with intent to gain deeper knowledge of biblical 
teachings. However, there were few participants who believed the church is negligence 
and does not support those who are impoverished. There were others who cannot really 
say what the church does. 

The responses from the post-survey questionnaires viewed the church with a 
different lens and hoped it would be more active in the lives of those suffering. The 
theme of love was top of the list. They believe love should play a vital role with 
transforming the lives of those who suffer. The consensus from the participants is 
education is proven to be vital to remedying the negligence in helping the impoverished. 

Further insight to the participants responses to the pre-and-post-survey 
questionnaires is provided in the appendix (Appendix D). Each response will have a letter 
and a symbol. It must be said that participants came with an open mind with the intent of 
gaining a better insight of what comprised holistic ministry. This concept was new, and 
eyes were enlightened based on teaching of the Word of God. 

While some churches do a marvelous job regarding holistic ministry and doing an 
amazing job weaving their message, mission, and ministry cohesively, others sometimes 
struggle with the concept of engaging into holistic ministry. The participants revealed the 
lack of knowledge is quite alarming to say the least. Therefore, educating the leaders and 
church body is critical in implementing and executing a comprehensive holistic ministry 
that will impact and transform the lives of those who are adversely affected by the 


disparities the church too often neglect. 
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Statistical Analysis of Questionnaire 


Responses to the pre-survey questions provide a wide array of responses. Some 
participants definition of mission was going out into communities, having outreach 
programs, people visit communities, pray with and for people. Others thinks one should 
make conscious decision to assist others with the love of Jesus Christ. Some reflects 
mission is to teach the gospel or it is a group of people going out to help people. 

Responses to question two that Christ’s message where missions are concerned is 
to take care of the less fortunate, his children, evangelize, and spread the gospel. God’s 
children must go into the all the world. There are some who consider that with Jesus 
Christ in our life we can have a right relationship and help others. 

Responses to question three ask to describe one’s personal view of human 
oppression as it relates to the gospel. The participant answered “‘is disobedient in not 
walking in the word, or the lack of not worshiping and praising God is a reason for 
oppression, not having or not knowing the love of God, it can be view that people need 
help in their spiritual and physical life is a direct result of human oppression. Some 
participants left this question unanswered.” 

Responses to question four were hard to answer. Roughly 50% left this question 
without an answer. The other participants indicated that learning and understanding the 
teachings of Jesus Christ is key to defining message, mission, and ministry. Another 
contemplates going out into the world, seeking God first and preaching the word of God 
to people, and reaffirming self by saying “I can do all things through Christ who 


strengthen me” (Phil. 4:13). 
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Responses to question five as it relates to holistic ministry was another stumbling 
block for participants. Thirty percent of the participants left this unanswered on the pre - 
survey questionnaire. While the prevailing consensus believes holistic ministry is looking 
and meeting the needs of others, be empathic, compassionate and address the physical, 
spiritual, mental, and emotional, 20% of participants bluntly said, “I don’t know.” 

The responses on the post-survey questionnaire were quite different. The 
participants were designated by symbols and no questions were left unanswered. The 
responses were drastically different than the pre-survey. The teaching had profound 
impact and how they related to the questions. The response on holistic ministry stood out 
in contrast to the pre-survey. It shows people received the teaching that was presented. 
Their thinking had evolved and thought expanded on their view of holistic ministry. 
Participants walked away knowing holistic ministry deals with the total being of 
humanity both physical and spiritual. They also embraced the importance of valuing 
everyone and meeting the needs of others. They concluded that is a comprehensive 


phenomenal that the church should embody. 


Analysis of Journals 

While the pre- and-post survey questionnaires were helpful and provided good 
information, the journals entries proved insightful. Participants journal each week for 
fifteen minutes after each session. Each were allowed to process the materials presented 
and write as they deemed necessary. There was no limitation or restriction on what to 
write. They were encouraged to write freely and be transparent in their writing. 


Participant’s journal was randomly alphabetized. 
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Theme from Journal Entry B 

There is a problem in the church from my point of view about the church not only 

meeting the spiritual needs of the congregation or communities but the physical, 

emotional, social, behavioral, and relational. For us as a church to make it there is 
the need to evangelize, be disciples, have passion for outreach — in order to be 
compassionate and help those suffering. I believe the church must be able to look 
at the communities, families, people, and everyone holistically in order to see 
growth nationally and internationally. 

“The message we convey should be in word, deed, and action. The church is 
called to preach the good news of Christ to others because Jesus did this for us and also 
sent His disciples to ‘go.’” “Is the message only in word? No, Jesus healed the sick, 
cleanse the lepers, healed the blind, feed the masses, teach, and preach in the temple and 
synagogues.” “Today we all have the opportunity to share the good news. Jesus restores. 
He delivers us. Jesus set us free. We must be ready and be in the right spirit for ministry 
and not become a hindrance to God’s work.” “The poor is not just an economic concept.” 


“Where do we find the poor? In our communities, families, the places we visit; they are 


all around us. The Bible tells us the poor is always in the land.” 


Theme from Journal Entry C 

“God called us to be holy in mind body and spirit. [We should] help build your 
foundation in helping people in their needs.” “Mission is to be shared to people 
everywhere, not just to a few chosen people. Jesus told his disciples to go and preach the 
good news to everyone and there was no discrimination (Matt. 28:19-20). The word of 
God is medicine it can heal the body, soul, and mind so sharing it brings joy. “ 


Jesus loves even his enemies. This verse always make me wonder how one can 
love their enemies. Because thinking of what they had done to me hurts, then I 
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should love them. That is crazy but reading the Bible makes me understand that 
anything we do in this world is not our doing but giving God the glory. So loving 
our enemies is a command from God and doing his will. 


The session of today really interest me because I love whenever God is taking 
charge of helping the poor, needy, the blind, setting the captive free, [and] healing 
the wounds of the broken hearted. This really brings a smile on my face and gives 
me the push to be like Jesus, act like Jesus and do things that will also bring smile 
on the faces of the people which brings me back to the question that too often 
churches neglect the issue that cause suffering and oppression. If we act like 
Jesus, we will help those who are in need because we are the church. The church 
needs to free the oppressed and the neglected ones by attending to their needs just 
like Jesus did for us. 


This week session was even more interesting to be part of. We learned so much 
about how Jesus wanted the church to go to the world and preach the gospel to 
people not just people coming to the church. Jesus also directed them to preach to 
every tribe, group, and social class. Back in the days members in the church used 
to go from door to door to preach the word of God and bless people. That is how 
God want the church to do. Jesus commanded us to go to the world and make 
disciples, connect with people, pray with them, and ask what you can do to help in 
their current situation. This is what Jesus want for the church. We ought to be like 
Jesus in all that we do.” 


Themes from Journal Entry D 


Holistic ministry is a way to reach others through evangelism. Helping others in 
every aspect of the entire being, physical body, mind, and soul. We as achurch 
must stand with the oppressed, poor, underrepresented, unjust, [and] prisoner[s] 
stuck in bondage. As much as we can, we should see others the way that God sees 
us. For me, this can be sometimes difficult because I stumble when others do not 
treat me as they should. Being in constant prayer reminds me that holistic ministry 
outweighs human feelings. Reflecting on this lesson will help me continue to 
grow in myself to reach others whole heartily. 


“The message is not just intended for preachers. But we must proclaim the message 


through our actions as Christ did. This should be our lifestyle.” 
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Themes from Journal Entry E 


“God’s plan for our lives. The broken hearted is everywhere. God has gifted us to 
serve his people.” “Some people focus only on their problem and it has taken over their 
thoughts.” “There is a silent cry. The poor and undeserved communities are warring with 
disbelief.” “We have a vital part in caring. We can provide resources, referrals, 


networking, [and] change the way we view those who are suffering.” 


Themes from Journal Entry F 

“This session was helpful to me about message in ministry. It is important that we 
control our lifestyle in ministry, because we do not want to discredit our message about 
Christ.” “We all have a part in holistic ministry. There are poor, broken hearted, [and] 
mental health people everywhere. You find them on the street, subway station, and right 
in your neighborhood. You do not have to go far to find them. The Bible says to let the 
spirit lead you. It is not something we can do on our own but with the help of the Spirit 


we can.” 


Themes from Journal Entry G 

“Mission can lead to transformation in our lives and those we come in contact 
with.” “I did not receive all the message.” “Luke 4:18 scripture relates to us today. I 
agree that the problem is more education through holistic ministry being transformed to 
better deal with some of the things we need to deal with as a whole.” “I agree with the 


teaching on Matthew 25:35-40. We are to be accountable how we treat people, and what 
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we say to them. The holistic ministry is definitely what we need to be able to be 


transform.” 


Themes from Journal Entry H 

“The church really needs to liberate the people by figuring out what the cause of 
the problem is in order to free the people from their suffering.” “We are the messenger so 
we should never fail to announce the good news wherever we go.” “If God is involved in 
history, then this is the God that acts.” “We learn not to look down on the poor, instead 
find a way to help them.” “The discussion surrounding the poor was really interested. 
Hearing how people view the poor and calling them names shed light on how people 


viewed the poor.” 


Themes from Journal Entry I 

“T learned about the preferential option for the poor which was further strengthen 
by Deuteronomy 15:11.” “The church needs to be better equipped in biblical principles 
and educated body of Christ.” “Transformation is wide and have different meaning for 


each person.” “The Bible is our blueprint to follow.” “Mission is learned by doing.” 


Conclusion 
The lack of teaching on holistic ministry is deemed problematic. This research 
attempted to equip and educate leaders on biblical principles concerning holistic ministry. 
In this research it has been noticeable during the discussions that this has been 


challenging because the church has failed to live up to its ideal. Not that God has failed 
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the people but the people who represent God has become lethargic in their approach 
towards ministry. 

Society believes the church has lost its influence, but the church that was once 
held in high regards have lost its touch. This research was designed to reignite the sparks 
of its leader to take up the mantle and become once again a vibrant church in its 
community where it leads. Having a holistic approach will address the total being of 
humanity. God gave us the example of how ministry should be conducted; therefore if the 
church engages the body and the community spiritually and socially it will bring about 
awareness and visibility of the light that sits on the hill. 

Teaching and educating the participants provided an insight on how effective 
teaching can be. Knowledge is power and the Bible tell us my people will perish because 
of the lack of knowledge (Hos. 4:6). Therefore, proclaiming the message, executing 
mission, and doing ministry for the kingdom is not optional. Having an effective holistic 
ministry requires cohesiveness amongst all components (message, mission, ministry). 
The church is the beacon of light that sits on a hill and the salt of the earth. If the salt 
loses its flavor what good is the salt (Matt. 5:13). 

The participants reviewed the problem statement which suggests too often church 
neglect the issues that causes suffering and oppression amongst the underserved and 
forgotten. The hypothesis states if church leaders are equipped with biblical principles on 
holistic ministry, then they will be better equipped to serve the impoverished population. 
Throughout the six-weeks of teaching, dialoguing, journaling, entrance and exit 
interviews, pre- and-post-survey questionnaire, and journaling the hypothesis has proven 


to be effective. 
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The participants have grown from the first session to the last. Their knowledge 
and scope on the topic have broaden. Participants have also taken an interest to share the 
tools they were given. In addition, participants have made a conscious decision to be 
more involved in helping to relieve the suffering and oppression of the marginalized 
population. The participants are keenly aware that church is instrumental in having a 
wider positive effect on the larger congregation. 

“Transformative Ministry: Equipping Leaders Beyond the Pew to Liberate and 
Transform Their Community,” this is a blueprint that is portable and an effective tool for 
revolutionizing the church and the local and global community. The model is a wake-up 
call to eliminate complacency and launch into the deep and become the change agent God 
call the church to be. 

Humanity is waiting for the move. Those who are suffering and face constant 
oppression are waiting on the voice of the church. The church is the body that Jesus uses 
to bring good news and bring hope to a lost and dying world. The church needs the 
unction of the Holy Spirit. When the church emulates the principles of God’s word and 
allow the Holy Spirit to transform the body, then and only then it will gain the confidence 
to go, ministry, and do ministry with reservation. 

The church must eliminate the barriers and restrictions that forces them to be 
silent. No longer is that an option. The participants clearly indicated the church must do 
more to educate its people on holistic ministry. In doing so, the church will regain 
dominance; lives will be transformed. There will be standing room as people will flock 


the church and the plight of the oppressed will gain renewed hope. 


145 


The project addressed only three prongs on holistic ministry (message, mission, 
and ministry). The delineation of all three combined to form a holistic ministry. This 
project sets the foundation that all three are necessary to have an effective holistic 
ministry. One cannot stress one part over the other because all are needed to fully address 
humanity’s needs. In addition, forming alliance with community-based organization, 
gathering human resources, capacity building, city council, and community buy-in will be 
critical in this holistic ministry. 

In the end, holistic ministry is multi-facet and is critical for the viability of the 
church. The church needs ministry that will cause it to remain relevant. A church that 
focuses only internally will not embrace holistic ministry but a church that wants to 
remain viable, effective, and relevant in the community will take drastic measure to 
ensure it grows and become all that God wants it to be. The church is the Lord and body 
is to remain God’s hands and feet here on earth. Therefore, the church must proclaim the 
gospel, it must embrace and embark on mission, and it must formulate ministry that meet 
the needs of humanity. It is not an option but it is mandatory to fulfill God’s great 
commission “go,” depend on the Holy Spirit to preach the gospel to poor, heal the broken 
hearted, preach deliverance to the captive, recovery the sight of the blind, and to set the 
captives free. This is the mandate to tap into the power of God and become the 


transformative change agent God call the church to be. 
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Pre-Entrance and Exit-Interview 
1. What role does the church play in the lives of the impoverished? 


2. How has this course shape your thinking to become a catalyst for change? 
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PRE- AND POST-RESEARCH PROJECT QUESTIONNAIRE 
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Pre-and-Post-Research Project Questionnaire 
1. What is your definition of mission? 
2. What do you believe is Christ’s message where missions are concerned? 
3. Which statement most closely describe your personal view of human 
oppression as it relates to the Gospel? 
4. Based on scripture, how would you define message, mission, ministry? 


5. How do you view holistic ministry? 
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PRE-ENTRANCE INTERVIEW AND PRE-SURVEY RESPONSES 
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PRE-ENTRANCE INTERVIEW AND PRE-SURVEY RESPONSES 


PRE-ENTRANCE QUESTION: 


Participants Surprise Responses 


1 
2 
3 “T feel the church does not play a great part 
in the lives of the impoverished. I feel the 
church must go out into the communities 
and find out how people are: well, sick, 
financial problems, family problems, other 
issues personal. During covid the church 
gave meals, some aid to the homeless but I 
feel that was not enough.” 
4 
5 
6 
x 
8 ¥ 


QUESTION 1: 


Participants Responses Surprise Answer 


The church goes on mission trip to study 
the word of God together. 
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Participants Responses Surprise Answer 
8 
QUESTION 2: 
Participants Responses Surprise Answer 
1 Y “People are gathering together, and the goal 
is met; and people are being educated and 
happy.” 

2 ¥ 

3 Y 

4 bd 

5 Y 

6 Y 

a Y 

8 Y 

QUESTIONS 3: 
Participants Responses Surprise Answers 
1 Y 
2 Y “Human oppression is not walking in the 
word.” 
5 Y “Human oppression is when one does 
not have or know the love of God and 
Christian does not share and give love to 
others.” 

4 Ba 
5 N 
6 N 
7 Y 
8 “Human oppression is a lack of 


resources and opportunities to learn and 
teach how Christ may save them 
spiritually, mentally, and physically.” 


QUESTION 4: 
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Participants Responses Surprise Answers 

it N 

2 Y 

3 Y 

4 Y 

) Y 

6 x 

fi Y 

8 Y 

QUESTION 5: 
Participants Responses Surprise Answers 

it N 

2 Y 

3 Y “Holistic ministry is looking at each 
individual differently looking at their 

physical, needs, mental needs, 
socioeconomic needs, medical needs, 
spiritual needs and making sure all of 
those areas are looked into in order for 
the person to thrive spiritually and 
physically.” 

4 Y 

5 N 

6 Y “T am not sure want to say love.” 

fi Y 

8 ¥ 
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POST-EXIT RESPONSES AND POST-SURVEY RESPONSES 


POST-EXIT RESPONSE: 


Participants Responses Surprise Responses 
Red Star Y 
White Star Y 
Blue Star Y 
Purple Star bd “The church should not look down 


on the impoverished and educate the 
members. Teach how to fish, 
educate, and empower the 
community to help to address the 
needs of the poor.” 


Light Green Star Y 

Yellow Star Y 

Yellow with White Y 
Star 

Dark Green Star Y 


POST-SURVEY QUESTION 1: 


Participants Responses Surprise Responses 

Red Star Y 
White Star Yi 
Blue Star Y 

Purple Star a “Mission is to free the captive of 

those in bondage, oppressed, the 

poor, lame, the demonic, and the 

blind.” 

Light Green Star Y 
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Participants Responses Surprise Responses 
Yellow Star Y “Tt is about transforming lives. Go 
ye into all the world preach the 
Gospel. Acts 1:8 tells us we shall 
receive power...the church must go 
to the entire world. It is inclusive 
and it is not judgmental.” 
Yellow with White Y 
Star 
Dark Green Star b 


POST-SURVEY QUESTION 2: 


Participants Responses Surprise Responses 
Red Star Y 
White Star Y 
Blue Star N 
Purple Star Y 
Light Green Star » 
Yellow Star Y 
Yellow with White Y 

Star 

Dark Green Star Y 


POST-SURVEY QUESTION 3: 


Participants Responses Surprise Responses 
Red Star Y “There should be no oppressed 
eople in the kingdom.” 
White Star Y 
Blue Star N 
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Participants Responses Surprise Responses 
Purple Star x 
Light Green Star Y “Reaching the population of the 


underserved. Breaking down the 
barriers to believe in God’s word.” 
Yellow Star Be “God and mission go hand in hand, 
it cannot be separated. When 
humans are oppressed, there is no 
change in people personally, 
structurally, their relationship with 
God and others is not fruitful. This is 
why we have to meet the person on a 


holistic level.” 
Yellow with White Y 
Star 
Dark Green Star Y 
POST-SURVEY QUESTION 4: 
Participants Responses Surprise Responses 
Red Star Y 
White Star nd “Knowing the word so much that it 
defines who we are. We do not think 
about how to carry out our duties as 
much as we act and fulfill our duties. 
We are to be all encompassing to 
each and everyone on this planet. 
Providing what is needed to those 
who need. This is on so many levels 
as Jesus did. Jesus made this 
message clear through the Gospel.” 
Blue Star N 
Purple Star Y 
Light Green Star Y 
Yellow Star Y “Matthew 28:19-20 & John 3:16.” 
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Participants Responses Surprise Responses 
Yellow with White Y 
Star 
Dark Green Star Y “Matthew 28:19-20 


POST-SURVEY QUESTION 5: 


Participants Responses Surprise Responses 


Red Star a “Holistic ministry is the way of 
educating people about God’s word, 
His action, and His deed to His 


people.” 
White Star Y “Using every aspect of ourselves to 
assist others through the gospel.” 
Blue Star N 
Purple Star Y 
Light Green Star Y “Holistic ministry should view and 


value everyone and seeing people 
through the eyes of Jesus.” 


Yellow Star Y “Holistic ministry is meeting the 
needs of people that are often 
rejected. We as the church have to 
be involved in social action and 
evangelism to be a disciple and have 
passion for outreach in the 


community.” 
Yellow with White Y 
Star 
Dark Green Star B “T view holistic ministry as a 


teaching tool for us to get better in 
our churches and our personal lives 
to be used by God.” 
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Participants 
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SURPRISES FROM JOURNAL ENTRIES 


Responses 


Surprise Journal Reponses 


B 


Y 


“In order for the us, the church, to meet the 
holistic needs of the people that often get 
neglected, we the church must be involved. 
I have to be involved in social action and 
evangelism, be a disciple, and have a 
passion for outreach. The message I portray 
has to be an example of Christ in word, 
deed, and action. I cannot turn a blind eye to 
what we see, I have to think what change I 
can make thinking about holistic ministry?” 


“After these several weeks, my answer to 
God is yes. Yes, to preach the gospel. Yes, 
to bless God’s people. Yes, to teach God’s 
word and make disciples for His kingdom. 
Wherever His Spirits lead, I will follow.” 


“Last gathering has been most rewarding. 
Hearing the thoughts, ideas, definitions, 
opinions on the topic at hand has ingrained 
in me. Today we head into Matthew 25:35- 
40. As a church we need to stop neglecting 
the issues among our brothers and sisters by 
immersing ourselves in the knowledge put 
before us through Jesus’ teachings. Thanks 
for the hypothesis to solve the problem. I 
believe it works.” 


“Holistic ministry is an amazing lesson. It 
deals with the person in totality. The church 
needs to delve more into educating the 
congregation in order to be more effective. 
The church needs to make holistic ministry 
work. Luke text is very encouraging and 
makes me happy because its practical in 
word, deed, and action. 
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